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PREFACE.

I have said regarding the scope of the book n the mn-
troductory chapter and here I make only such remarks,
which I could not include tn the book atself.

The second and seventh chapters of this book were
reported to the general seminary of the Department of
Hstory and Political Science at Cornell University dur-
ing the year 1907-8 I a2m indebted to the professors
and students for their valuable criiaisms made on the
occasion The second chapter formed part of the dis-
sertation which was subrmtted as a partial fulfillment ot
the requirements of master’s degree The radical defects
of ethnology which I have discussed 1n the appendix
have appeared already 1n the quarterly American Anthro-
pologist, Vol XI

During the compilation of the book, T had availed
myself of the matertal 1n the Boston Public Library and
the Libraries at Cornell, Columbia, Yale, and Harvard

I found the library of Harvard best swited for my work,

the oriental coll there, 15 undoubtedly the best
m the country Professor Lanman at Harvard had

allowed me the privilege of using his own excellent and
extensive collection

In the preparation of the index besides those of a
ganasal veaders, the speonl needs of the students of socr-
ety, antiquity, Sansknit literature and Indian history have

been considered and I hope the index would be 0f ome
service to them




iv ’ PREFACE.

While adapting the Roman alphabet to represent
Indizn words, I have distinguished long vowels by a
maeron, italised, f, d, # lo represent the non-dental
sounds and re to represent the peculiar Sanskrit vowel.
The Jetters j n denotes the peculiar pelatal compound of
frequent occurrence in Sanskrit words. I have avoided
all other niceties. In the case of some words which have
already become English 1 have given the current
English spelling.

My sincere thanks are due to Professor Lanman of
Harvard and Professor Hopkins of Yale, for their
perusal of the manuscript and for some very valuable
suggestions. I should also thank Messrs. J. B. Lyor
& Co. for their careful typography, and Mr. Henry C
Hasbrouck of Troy; N. Y., for going over the proofs.

September ’og.
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2 HISTORY OF CASTE.

The European and Amferican people who write o1
caste do not necessatily do so to bring the folly to
the attention of their countrymen for the purpose of
nidicule  There are some strangers who look on this
question with philosophic nterest, but 1t 1s very httle
cifferent from the interest felt by an entoriologist
chserving the habits of ants

But the sons of India wculd have to think on caste
with quite a different feeling They cannot afford to
enjoy the absurdittes as an Enghshman would They
have to be serrous A scientific nvestigator who 1s not
2 Hindu would look at this Hindu soctety without any
feeling, as a medical man would examrine a dead body
But a Himndu cannot be so unmoved The more he
thinks on the caste system, the better he understands
his own burden As one looking at a cancer would
like to turn away his eyes, so a Hindu would lke to
discontinue his thoughts But such dislike he must not
entertamn even for a moment However pleasing mught
be the bliss of ignorance, the price which 1s to be paid
would make us drop the idea of tasting such bliss
Investigation 1n this problem must be carried on with
out any feelmg It 15 a critical moment, a question of
Tife and death and we ought to consider 1t, and there
15 no way to escape

Those who look at the caste distinctions and the evil
consequences may even feel that this ship of caste has
gomne out of control  All that I can say 15 that we have
no reason to desparr Methods of investigation which
enable us to ascertamn causes and extent of an evi], and
to adopt proper remedies therefor, are making more
rapid progress to-day than ever before, and the work



INTRODUCTORY 3

winth the great men of the past have done 1s before us,
and we can avoid ther mmstakes All the attempts
made by the previous wotkers to break thus caste sys-
tem have faled, but 1t should not be thought that all
the possible remedies have been exhausted.

‘We ought to 1nvestigate what the condiion to-day 1s,
how 1t came to be, whether 1t 15 desirable, and, 1f not
destrable, what methods, 3f any there be, can be
adopted to get out of such a condition.

My wtention 1 this study of caste may fere be
stated It 15 not only to lay down a method for the
study of caste and to find out the general principles
of the present formation, but also to find how and
when this snare came to be woven and to see whether
its history suggests any methods to remodel 1t.

People of supenor intelligence and authonty have
made several attempts to do what 1 am proposmng to
do, and have falled I am not quite sure whether the
remedies which I shall suggest would be crowned with
success, but I shall lay before the readers the results
of my mvestigations

This book 15 especially for the Hindus, but I do not
at all expect that it will be acceptable to all I do not
pretend to wnte for those who believe that the caste
system must be good because 1t was introduced by our
forefathers and because our forefathers were wiser than
we are and that we are i the wrong if we Junk it
bad. Nor do I write for those who believe hat the
great sages who gave the law 1n the past ages were
omniscient and that a frail mortal of to-day ought not to
Lraherse their weitings? But T write this book for those
B;ﬁ;‘:’hmamgde 18 shown by some very promunent orthodox

e for example the sent, t
preface of Arvichiaa Kosha by Godbote  ©Pressed mn the



4 HISTORY OF CASTE.

who, with best respect for those sages, are prepared to
admit that those sages were men, and that they were
liable as men to err, and that, 1f they have erred, 1t 1s
neither a sin nor an 1mpossibility to correct them

The European scholars who study this question con-
centrate their attention on understanding the present.
Some of them <cee the need of considering how ths
wstitution came nto existence, but they rarcly care to
consider what a thoughtful Hindu thinks about, namely,
the future of caste and the possibilities of modifying it
Whether they conside- this or not, 1t cannot be deemed
unnecessary for them to think  As long as caste m
India does exist, Hindus will hardly intermarry or have
any social intercourse with outsiders, and 1f Hindus
migrate to other regions on earth, Indian caste would
become a world problem An outsider gomg to India
and staying there for centuries would remam an outsider
2nd could never be assimilated  To the gradual umifica-
t on of the world, cne fifth part of which 1s entangled by
the caste system, the-e 15 no other single obstacle of
equal magmtude How great the problem before the
Hindus 1s 1s hard for the European to understand The
people of the United States, where tno castes prevail,
wou'd be able to understand the magnitnde of this prob-
lem to a shight degree. It would be 2 good thing for thrs
1epublic 1f the scholars here would take a hitle more of
scientific attitude toward the situation in India instead
of jommg with the European writers i censuring
us for this mstitution when we ourselves well under-
stand 1t to be defective but do not know how to 1m
prove 1t
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To state the difficulties 1n our way, suffice 1t to say
that caste 1s a development of at least three thousand
years, and all the soctal manners and customs of the
Hindus are so modeled and interrelated as to fit the caste
system The more ghly organized a system, the harder
1t 1s to change, and the caste system 1s no exception to
this rule We find revolts agamst Jus system from the
very earliest period up to to-day, and most of them suc-
ceeded only 1n multiplying the evils  Principles antago
nistic to the system were forced into socety by the
swords of the Mohammedans, by the bayonets of the
Portuguese, and by the orgamized missions of Europeans
and Americans of the nineteenth and twentieth centuries,
but they all failed to make any impression

The extent of the work which we have to do 1s also a
matter to be serously considered Of the three hundred
mllions of people 1n India, two hundred mullions are
Hindus, and eighty millions are Mohammedans The
two hundred mullion Hindus are made up of diverse
racial elements, speak about nineteen developed lan
guages, and over one hundred dialects They are agam
divided nto over three thousand castes, most of them
having subcastes One of these castes, s ¢ that of the
Brahmins (Brabmanas) 2 1s dwvided into over eight hun
ored subcastes None of them intermarry and most of
them do not dine together

The extent of the prejudices which we have to over
come 15 by no means a neghgible factor The <ocl
distance between man and man 1s too great for a West
erner easily to imagme A Brahmin 1s a holy man while

2The correct Sansknt word 1¢ Brih Brah
popular Edglish ofr Ih;i word. v e
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a Mahar 1s foul and untouchable. Between them we
find a series of castes of countless gradations The
words “ foul and untouchable” need some explanation
If a Mahar touches, or even 1f his shadow falls on a
Hindu of a good caste, the latter 1s supposed to be pol
luted and 1s himself unfit to be touched or to enter a
house unless he takes a bath How to simphify these
social relations 15 the problem for us to solve

To effect any change 1n a society so complex and so
highly orgamzed, a tremendous force 1s needed, and
where 1s 1t? It mught be thought that mdividuals might
get over these notions of their own accord and remove
the evil, but that 1dea would prove fallacious  Individ-
uals, especaally of the higher castes, do not suffer very
great inconvenence n their actual dealings, though so-
ciety as a whole ts weakened by the system As they
do not find any tnconvenience by letting the things go on
as they are going now, they have no nclination to work
n the opposite direction and get into trouble When
individuals cannot remove an evil 1t 1s the duty of the
community or government to do 1t The government of
India does not care toreform society, because st 18 afrad
that its may be derstood It has deter-
mned on a policy of letting society alone® The task
will fall upon some disinterested people who ook to the

21t js very sad that the government of India.denses the na
tives of the country any share mn the government when st is
unfit to make any social reforms itself It is van for an Eng-
lishman to blame the Hindu for his caste when the former has
0 resolutely kept the instrument of progress and reform away
from the Hindu Tt 1s an irony of fate that the Englishmen
who push a Bill 1n the House of Commons on most trifling
?ucshons expect the natives of India to do all th“g soctal re-
orm without the aid of government and the legistature
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future with alarm and would do something toward re-
moving the evil. They have the whole orthodoxy to
face and might get unpopulanity and even excommuni-
cation into the bargain. The greatest source of strength
which we have to rely on is the knowledge of the correct
istory of caste, which is yet unknown and which is
very likely to undermine the numerous prejudices cur-
rent in the land. Yet this is an assumption. How far
it will_prove to be true is a matter for speculation, but
it inspires hope in the investigator,

The project and the method of presentation.—1I am
presenting in this volume the evidence of the so-called
Laws of Manu on the subject of caste with my own
interpretations and comments on that evidence. Ir or-
der that the reader may understand the place of this
monograph in the entire history of caste in India, which
1 have undertaken, it is necessary for me to acquaint
him with my project and the method of presentation.

Though at the beginning of my studies in the history
of caste I was very diffident regarding the possibility of
writing a systematic history of this institution for the
entire period stretching over thirty or forty centuries.
with regard to the success of that project I am much
more hopeful to-day, With the progress of the work, I
am coming more and more to realize that the matesial
for the successful completion of such a task is not
wanting,

For an historical work the most approved method of
presentation is to narrate facts, as far as possible, in
the order of time; but the present defective character of
the knowledge on the subject and to a certain extent
the peculiarities of the study itself forbid rigorous
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observance of that method. That method becomes advis-
able only when the proportion of facts which a Writer
may incorporate in the work without going into demon-
stration is sufficiently large. Unfor ly such is not
the case. The number of positive misconceptions on the
subject among the general readers as well as among
scholars is great; and controversies are inevitable at
every step. Moreover, caste is an institution extremely

lex, having D )! ts with a long history.
From the dpoints of both ¢ ience to the writer
and justice to the subject those elements deserve inde-
pendent treatment. There are also questions like the
1elation of Buddhism to caste, which are important in
the eyes of the public and demand laborious research
and special treatment. Agrin, works like Minava
dharma-shistra, or the so-called Laws of Manu,
claim our special attention, not only because they give
us some important data for the study of the perdod in
which they were written, but also because they repre-
sent the attitude of an important class toward the ques-
tion of caste.

Under these conditions I find it advisable to write
different monographs treating different topics. Each of
these works would still represent a certain definite period
in the history of caste. One of them would illustrate
the rise of the priesthood, and it would represert more
or less the Vedic period. The work on Buddhism woutd
represent a period posterior to the Vedic but prior
that period which produced the Laws of Manu. The
study of the Laws of Manu which F'am now presenting
to the public represents the conditions in the valley of
the Ganges during the third-century A, D. The work
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on occupational castes would probably represent a
payiod still later Tt may also become necessary to write
two monographs on the same period in order to show
two different developments.

1 am presenting herein one part of the history of caste.
It may seem strange to the reader that I should choase
such an odd period as the third century A. D. to present
at the very start. The ideration which inft d
me is not the intrinsic importance of the period but the
very great significance of the document selected for
criticism.  The laws of Manu are well known to the
Western World. They enjoy a great prestige in India
and are regarded as authoritative on the matter of caste.
These laws again are constantly referred to by soci-
ologist and anthropologist, and as I shall show further
on, constantly misunderstood by them. Again, I believe
that the method of taking the reader along in the in-
vestigation is preferable to dogmatic narration, when
the things to be p d are not complete] biished
To follow this method properly one should select for
presentation at the outset that evidence the inferences
from which one intends to use in further investigation.

Professor Hopkins has gone over the same material,
namely, the Laws of Mann, about twenty-five years ago.
He has published also another mopograph on the condi-
tion of Kshatriyas according to Mahibhirata. The work
of Hopkins was no doubt excellent for the period when
he wrote, but unfortunately the ideas of the Western
World on the matter of caste were very defective; again,
his attitude toward the question was considerably differ-
ot from what I have. These facts made it necessary
for me to go over the material again. There is no need
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of making any further apology for undertaking a re
search of the Laws of Manu

In order that the reader may be able to follow what
1 say on the hustory of caste I have made a few remarks
m the second chapter explaiing the nature of caste
But there I do not claim to be very ongmnal In that
chapter I have explamned the use of the word, and have
given what I consider a logical defimition of 2 caste and
the theory of caste system I have also made a few
remarks to show that however peculiar this institution
of caste may be, 1t 1s based on tendencies of mind which
are found among all peoples on the globe

In the third chapter I have narrated some facts that
are now known regarding the period two hundred and
fifty years before and after the beginning of the Chris-
tian era  This chapter 15 intended to give to the reader
a picture of the conditions of the peniod approaching
the date of our book and to enable him to understand
my argument regarding its date

1 have devoted the fourth chapter to the mention
of some facts regarding our document and to the method
of interpreting it historically, and to the tnvestigation
of the date and place of the author In the next chap-
ter 1 have proceeded to treat the matter of primary 1n-
terest viz, the treatment of caste by the book I have
here given what the writer has directly said on the sub-
sect, as well as my inferences from the statements he
has made

I have devoted the sixth chapter to the philosophy of
caste . I would advise the reader to compare this chap;
ter, which 1s based on the statements in the text, with
the theory of caste in the second chapter, based on the
observation of present day soctety
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I have given 1n the seventh or last chapter the di>-
crimination on the lines of varna as advised by the text
Here I have tri~d to ascertain the actual facts of the
period, using the text as a matenal, and have taken its
tesimony with all due himitations I have tried to find
out how far varna of the party was considered in the
questions of treatment at the court, taxation, nheritance,
marriage, and the crinunal law

While discussing the caste system n India, I have n-
cidentally made a few references to the caste system in
the United States These references should not in any
way be construed as an attempt on my part to find fault
with the Americans and their aivilization I have made
these references primanly to make the Indian conditions
clearer with the aid of phenomena which are more
known and likely to be more easily observed by the West-
ern World I also trust that these illustrations wall
point out how a people even with the noblest ideals
before them and making huge efforts to maitain those
tdeals, cannot entirely escape the consequences of events
somewhat beyond their control It may also happet
that the mention of these similarities may enable the

people of this republic to understand the Hindus a httle
better
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CHAPTER 11

THE CASTE SYSTEM
1 Defimiton of Caste

Che word “ caste "—This 15 of Spamish and Portu
guese ongin  Casta means lineage or race It 1s derived
from the Latin word Castus, which means pure The
Spamards were the first to use at, but sts Indian apph
cation 15 from the Portuguese, who had so applied it m
the middle of the fifteenth century The current spelling
of the word 1s after the French word ‘ Caste,” which
appears 1 1740 1 the ‘academies,” and 1s hardly found
before 1800 Before that time 1t was spelt as “cast”
In the sense of race or breed of man 1t was used as
early as 1555 A D? The Spamsh word ‘Casta” was
apphed to the mixed breed between Europeans, Indians
(Amerran) and negroes? But “ caste’ wasnotusedin
its Indian sense till the seventeenth century® The In
d1an use 1s the leading one now, and 1t has influenced
all other uses As the Indian idea of caste was but
vaguely understood, this word was loosely applied to the
hereditary classes* of Europe resembhng the castes of

3 Ther (of the Nabatheens) caste 1s wittye 1 winmng of

substance Fardle Factons II 1 1y
Faun & Ulloas Voyages to South Amenca (1772) T 1

v_29
S Examples of use in this sense are The Banians kil noth
g and there are thirtie and odd severall casts of these. Pur
chas Pilgr 1 485(Y) (1613 A D) The common Brahmms
have eighty two casts or tribes Lord Baman 1630 A D
4 Her manners had not that repose
‘Which stamps the caste of Vere de Vere.
{Tennysons Lady Clara Vere de Verel
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India, who keep themselves socially distinct Darwin®
Las applied this word to different classes of social in-
sects The Portuguese used this word to denote the
Indian institution, as they thought such a system was
mtended to keep pumty of blood We thus see that
derivation of the word does not help us to understand
what caste 15

Definitions of a caste by other wrters — Before
gwing my own definition of a caste, I shall give the defini-
tions by other wniters They may be found in the
vartous volumes of the Report of the Census of India
for 1901 M Senart has written an admurable book mn
French In his book, “after remmnding hs readers that
no statement that can be made on the subject can be con-
sidered as absolutely true, that the apparent relations of
the 1acts admit of numerous shades of distinction, and
that only the most general charactenistics cover the whole
of the subject, he goes on to descrihe a caste as a close cor-
poration, i theory at any rate migorously hereditary,
equipped with a certain traditional and independent or
gamzation imcluding a chief and a council, meeting on
oceasion in assemblies of more or less plenary authority
and joming together at certamn festivals, bound together
by common occupations, which relate more particularly
to marrtage and to food and to questions of ce~. ivmal
pollution, and ruling 1ts members by the exercise of
jurisdiction the extent of which varies, but which suc-
;Cfdi n malang the authority of the commumity more

elt by the sanction of certam penalties and, above all

B The castes are
tics. Darwins Ongin of sy ogcther by fincly graduated varie

Species 11, 36 (1836 A. D)
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by final irrevocable exclusion from the group”® All that
may be said in favor of the above aited words 1s that
they are not a bad description of a caste, though the use
of some of the prinqipal words, like “ close corporation,”
nught be questioned Agam, all castes do not have
councils

Nesfield defines a caste as “a class of the community
which disowns any connection with any other class and
can neither ntermarry nor eat nor drink with any but
persons of tierr own commumty ” Here Nesfield has
given only one essential of a caste

Sir H Rusley defines a caste as follows “A caste may
be defined as a collection of famlies or groups of fam
tltes bearing a common name whuch usually denotes or
15 assocrated with spectfic occupation, clayming common
descent trom a mythical ancestor, human or divite, pro
fessing to follow the same professional callings and are
regarded by those who are competent to gtve an opinion
as formung a single homogeneous commanity ”

There are some statements farther on which may be
regarded as a part of hus defimition of a caste, and which
may be summarized a» follows A caste 15 almost 1
variably endogamous in the sense that a member of a
large aircle denoted by a common name may not marry
outstde the circle, bl’t within the aircle there are smaller
arcles, each of which 1s also endogamous What 1
have said about the definttion of Senart may be said
about this defimtion

¢ Report of the census of India for 1901 vol 1 To my know!
edge Senart m s book, Les Castes dans | Inde, published
at Paris, has brought for the first time to the attention of the
]:Ziurope:-;n world the fact that a caste and 2 varma are not
dentical
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My own defimtion of a caste—A caste 15 asocial
group having two characteristics (1) ‘membership 15
confined to those who are born of members and ncludes
all persons so born, (2) the members are fobidden by
an mexorable social law to marry outside the group Each
one of such groups has a special name by which it s
called Several of such small aggregates are grouped
together under a common name, while these larger
groups are but subdivisions of groups still larger which
have independent names

Thus we see that there are several stages of groups
and that the word " caste” 1s apphed to groups at any
stage The words “ caste” and “ subcaste ” are not abso-
lute but comparative mn sigmification  The larger group
will be called a caste, while the smaller group will be
called a subcaste A group 1s a caste or a subcaste 1n
companison with smaller or larger When we talk of
Maratha Brahmin and Konkan Brahmin, the first one
would be called a caste while the latter would be called a
subcaste, but 1n a general way both of them mught be
ralled castes Maratha Brahmins 1n their turn would be
called a subcaste of the southern or Dravidian Brahmins

These divisions and subdivistons are mtroduced on
different principles  In this way two hundred mllion
Hindus are so much divided and subdivided that there
are castes who cannot marry outside fifteen famihes
On the other hand, there are some castes 1 which the
process of division and subdivision has not been carried
to 1ts Jogical extent which can boast of five million

These three thousand castes with their subcastes put
iczether make Hindu soaety  There 1s no intermar-
riage, and very hitle of socmal intercourse 1n its proper
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sense The only umting t e between these sharply dif-
rerentiated bodies 1s a certamn amount of common tradi-
tion, and common language for a number of them, and
for all a common religion which consists m being dis
ciples of the Brahmumns

There 1s a very strong feeling of caste patr otism
amongst all castes, even where patriotism in its larger
sense exists A Maratha Brahmn feels as strong a
pride m being a Brahmun as he feels 1n ben g a Maratha,
while 1n other parts of India a Brahmm feels pride
bemg a Brahnun, and i notlung else

‘When I say that Hindu society 1s divided into so many
castes 1t should not be understood that so many thou-
sand castes have split gut of one united body A umted
body of people large enough to produce so many castes
by subdvision never existed 1n India  Numerous tribes
which were living m different parts of India existed as
different units, and after the custom of endogamy was
mtroduced they did not fuse, though scattered all over
the country

In Europe the tribes were as numerous as i India
but they have fused together European nations and
the white Amernicans might be compared to a chemical
compound, while the people of India may be said to be
a mechanical mixture Reasons for this assertion wi'l
be evident fromn theilistory of caste later on

But 1t should not be understood that castes are made
only out of tribes O sgnally umted bodies were also
divided 1nto many castes The principles of dwvision
were class occupation, religious denomination or brother-
bood, nationality, locahity, allegiance to a trade guild,
schoals of Vedic literature, and many others



THE CASTE SYSTEM, 17

I have already said that these castes are a hserarchy
Brahmins are at the top, while there are some castes
which are untouchable and are at the bottom. Though
there are castes of innumerable gradations, it should be
remembered that 1t 1s practically impossible for individ-
uals to change their caste.

‘The internal structure of a caste 1s not quite sumple
Castes are again divtded 1nto several groups called got-
ras These gotras are exogamotis They are something
ke the Roman Gens Al persons who belong to a cer-
tain gotra, like Kaushika or Garga, are supposed to be
persons descended from the mythical ancestor Kaushika
or Garga No family may marry with a famly of the
same gotra In general 21l the gotras or exogamous
groups have the same status in the castes. But there
are some castes where such 15 not the case In some
parts of India there s hypergamy Certamn groups of
families 1n 2 caste are copsidered higher than the rest,
and 1t 15 custemary that women n the mferior groups
should seek to marry with men m the superior groups,
but not vice versa This kind of, custom ss confined
mostly to Northern India, and 1s found in its worst form
i Bengal

Castes are to be distinguished i one pomnt from the
Fereditary classes, like those of Europe who marry
among themselves, that the people who are not born 1n
those classes could rise to that class by their ability,
while nobody can go 1nto a higher caste Among classes
who marry among themselves, marriage outside the class
1< prevented by sentiment and not by hard and fast rules
Marriage outside the class mn Europe might be rare or

wnvahd, but tn India tf 1t 15 contracted outside the caste
1t 1s a sacrlege
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When the word “ caste ™ 1s used as an abstract nounat
means either the caste system or any of its supposed
pecahiarities, like exclusiveness, hierarchy, fixed order of
things, greater regard to the ancestry of a person than
to his ndividual ments, pretensions of the punty of
blood, feeling of superionty and mferionty or custom-
ary mantfestations thereof 1 have also noticed that
many popular writers when they wish to express them-
selves strongly use this word to denote classes or re-
strictions of any kind

“Ongun of caste.”~—This phrase has no meaning
As long as we use the abstract noun “ caste” 1n a van-
ety of senses and the words “caste system” as ome
expression to denote a group of phenomena, the expres-
sion “ongin of caste” can have no meammng The
theory of four classes (varnas) in society has 1ts ongimn;
sharp lines between various layers of society have their
engin, ascendency of the priests and their exclusiveness
lave their onigin, association of punty and impurty to
various objects also has its ongin = We can even con-
cewve of the ongin of endogamy If Instorical psychol-
ogy should ever be worked out 1t may give us the orsgin
of pride and of feelings of superionity and inferionty
Though each of these various phenomena can have an
ongmn, the ongin or genesis of caste or caste system
cannot be concerved of as long as these words remain a
coliective expression  If we cannot control our fondness
for the word “ongm,” we should better use the plural
form, viz, “ ongins of caste,’ tlns expression would have
some meamung. Itis the duty of the lstorian of caste
to take into account all the complexities which make
the caste system, and to go into the ongin and the his
tory of every one of them.
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Caste and tribe~— When a wild tribe. of India got
1 self adopted mto Hindu socety by beconung endoga
mous and by acceptng Brahmuns as its priests and by
worshipping Hindu gods, then 1t became a caste. When
the tribe 15 1n process of transitron the rule of endogamy
1 very lax.

Caste and occupation.— To-day a man can take to
any occupation without changng s caste  The only
exceptions are that nobody of a good caste would like to
take to the occupation of shoemaker or scavenger, and
ro man who 1s not born a Brahmun would be accepted
as a priest 1n the commumty

2 Theory of Caste

I have used this expression so as to inelude not only
the prinaples on which precedence 1s based, and which
are observed by Hindu society when questions of caste
are deaded but also the axioms which are regarded as
true. In this chapter I shall try to state those principles
end to explain them if necessary, but shall reframn from
any comment or cnticism

Hindus believe that all men in the world are divided
mto four castes Brahmanas (priests), Kshatnyas
(warriors) Vaishyas (common people), and Shudras
(servants) The precedence of these castes 1s in the
order of enumeration  All other castes are produced by
intermarriage exther with pure or the ruxed. These dif
ferences 1n the castes are 1nnate and can not be obhter
ated or concealed

If there are any tribes or communities or nations lik=
the old Greeks and Enghsh people where caste 15 not
found 1t 15 because those peodle negiected the rules of
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marnage and conduct, and have consequently merged
into barbanism and caste among them s destroyed by
mdiscreet intermixture (fusion of varnas)

The caste system does not dectde the position of the
Hindus only, 1t decrdes the position of non Hindus 1
society, ¢ g the Mohammedans and Christians have a
certain defimite status according to Hindu socal theory

Caste 1s due to the occupation which a man’s fore-
fathers were 1n

Nobody can raise his caste mn the Kali age, the age
of discord, while 1t was possible to do this 1 the good
old Knia age, the age of virtue

The precedence given to a caste 1s not given by man,
i 1s Am\alute, and the order 1s supposed to be known
and fixed and 1t ought not to be otherwise

Though no man can raise his caste, he can degrade 1t
Ly neglect of the ceremomals or by connection with the
“low and “arbarous’ In such case he may erther
degrade himself completely or hold an intermediate
position

As a man may lose his position in the caste, 5o a caste
may lose 1ts position n the socety Takmng to low
trades 15 one of the things which may cause such a
degradation

There are certamn occupations constdered hgher than
others. Among the occupations assigmed to the people,
the occupation of a writer 1s superior to that of a mer
chant, that of a goldsmth superior to that of a copper
*muth, and so on

Certamn ammals al<o have several degrees of status
varymng from sacred and clean to unclean and foul Ana
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the castes which serve these ammals are graded ac-
cordingly

A caste 1s agamn degraded by giving up or not having
the traditional rules of punty of the surrounding dom
mant castes and by wregular conduct from their stand-
ard. In Western Inda, some castes are degraded by the
use of wine and meat and even by that of «obacce  Many
Brahmun castes 1 certain focalities have lost i status
by using meat, which 1s used mn those localities only by
non Brahmins. Though the use of meat 15 generally not
approved, yet the eanng ol beei and of pork and of
vermen 1s considered most degradmg  Many castes have
been lowered 1n the social scale by the custom of polyg
amy, and by the custom prevailing among them of the
purchasing the bride. They also gam or Jose status
according to the higher or lower form” of marriage which
they use. Moreover, if at the time of the marnage the
bride 1s already of age, that fact 1s considered as degrad
mg to the caste It 1s preferred that 3 girl should marry
before she comes of age The reasons for such a belief
will be given later on

These examples of the ceremonial law of punity, which
tend to raise or lower the caste, are neither complete
nor umversal  The law differs according to the Jocality
The principles of ceremomal punty which 1n some parts
form a hard and fast rule may be sumply a sentument
cisewhere. When a question of precedence between two
castes came before the colleges of Pundits 1n Benares,
or Poona 1t was decided, nmot by the observation of
actuat social conditions but by the authoraty of old books

mv'n.e Hmdu Scraptures distingmsh eight forms of hat mar
ge.
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When they did not find any reference to the caste m
the old book, they would either wdentify 1t with some
old caste, or might invent some explanation regarding its
ongin  When they admitted the pretensions to a hugher
status of a few castes, they depended not on the actual
conditions but on some fiction which was supposed to
be misunderstood till then

The underlying theory was that the laws which define
caste status are fixed and krown They are given by
the gods It 1s the duty of the Pundits to explan the
laws

The question referred to the colleges of Pundits was
usually this Is the claim of a certain caste to being
Brahmana or hshauriya a true claim or a false one?

But eveny caste decide for itself whether certam
members who have been gty of irregular conduct
should be allowed to remam 1n the caste, and also
whether another caste 15 fit for intercourse with them
and to what extent 1t 15  Consequently, whatever opm
ton the colleges of the Pundus may give, the actual
precedence depends on what a caste can exact The
Sarasvat Brahmins 1n Maharashfra, however, succeeded
m proving their claims to Brahmunship 1n the Peshwa’s
court, but smce public opinion was aganst them, they
did not get the status equal to that of other Brahmmn
castes.

But what does the precedence amount to? This pre-
cedence means simply 2 public opimon that one caste’1s
better than another It 15 this public opimon which 5
{ought for even to-day At present this caste precedence
means very little tangible good  But under native rulers
1t may have been a tangible good The country 1s now
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fallen mto the hands of  casteless barbarsans,” and only
formal precedence has remained

The ways in which this precedence 15 manifested are
worthy of notice, especially because, 1f we want to un
derstand de facto and not de jure precedence, these ways
are the only means to understand it

How 1s the precedence manifested? As Brahmin is
at the head of society holiness 1s the standard. A caste
15 pure or mmpure as much zs it 15 Jugh or low Thes
purity 15 not the outs:de purity, which 1s apparent to the
“bodily eye,” but 1t 15 some mystic, wnate punity If
the pure and impure are brought together, the pure be
come munpure For this reason the holy and pure castes
should keep as httle connecthon with impure castes as
possible, The purer the substance, the more easily 1t 1>
soiled  So a caste should define 1ts relation with another
caste, 1n so far as the latter 15 pure or impure

It should be remembered that there is a wide range
of sub which are polluted by the touch of low
castes The higher caste may not take them when pol
luted What substances are pure and what are impure
what sub are easily polluted and what are not
depends on the local customs In the Maratha country
a Brahmua will regard water touched by any other caste
but s own as polluted In Gujarath and Bengal, a
Brahmin may take water touched by a Shudra Tn the
Maratha country, 1t 1s only the touch of the lower castes
which pollutes food But soldiers from many northern
castes are known to throw away their food simply be-
cause the shadow of an English officer falls on 1t The
pretensions of Madras Brahmins go farther than that
therr food 1s polluted 1f a man of Jow caste Jooks at 1.
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The theory of purity and pollution would require a
whole volume to treat at length; but waau « have atready
said will enable the reader to understand the justice of
some of the rules which can be inferred, in order to
understand the status of the caste. The rules are as
follows:

(a) Where a certain caste cannot eat food cooked by
another ¢aste, while the latter permits food to be eaten
which was cooked by the first caste, then the first caste
is superior to the second.

(b) If 2 Brahmin or other high-caste Hindu keeps
more connection with one caste than another, then the
former is superjor to the latter. For example:

i. If a Brahmin accepts water from another caste,
that caste is considered as clean in Bengal.

ii. If he accepts food cooked in oil, then the caste
is better,

iii. If he accepts food cooked in water, then the
caste i still better.

(c) The amount of pollution that 2 caste carries with
it makes the caste low or high. If a caste pollutes some
substances, but not the rest, that caste is better than one
which poliutes all substances. All three classes of castes
stated under (b) are clean castes, which do not pollute
water; but below them are castes who pollute wrater, and
‘below them there are the following castes in the descend-
ing order of status:

i. Castes which pollute an ezrthen vessel,

ii. Castes which pollute a braks vessel.

iii. Castes which pollute the courtvard of the
temple if they enter,

iv. The castes which pollute the town if they live
in it, and are consequently required to live ontside.
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There 1s another shade of distinction regarding the
grades of castes whom a Brahmn can touch or from
whom he may, 3. m some parts, accept water without
pollutien

(1) If a caste can give water to a Brahmin or touch
him, that caste 1s pretty good

(2) If a caste can give water to a Brahmn lady or
touch without polluting her, that caste 15 better still

(3) A caste from whom a Brahmin widow may ac
cept water, or one whose members she can touch without
bemng polluted 1s the best of all

1 know that what I say looks very ridiculous, but 1f
I expiain the reason for these shades of distinction then
I think 1t will not look se ndiculous

The harder the rules of ceremomal purity, the more
casily they are broken The more extravagant the no-
tions of purity are, the more easily 1s the purity defiled
The castes are good 1n proportion to the hardness of the
ceremonial rules of punty of the people they can touch
without polluting them. The ceremonial rules of purity
of a Brahmmn lady are harder than those of men, and
of widows harder than the ordinary women, and castes
could be graded accordingly

The Indian method of excommumicating a man also
must be understood in order to understand the propriety
of some rules regarding the treatment of the low classes

If a man 1s d by his caste-fellows, no-
body 1n the caste will marry with hun vr will accept
water from lus hands, or will invite hum to dinner
Sometimes, 1f the offense 15 very bad, as the killing of
a cow, the whole village will outcaste him. The priests
will not attend any ceremonial i s house The bar
bers will not shave him, and the washerman will not
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wash his clothes These are the methods of bringing
pressure on the man

These ideas have ther mfluence 1 manifesting the
status of a caste \With these prinaples m view, the
castes n some parts may be graded as follows The
castes served by good priests are superior to the castes
served by degraded priests  Agatn, the castes served by
a barber and a washernman are superior to thase who
are not Even among the castes scrved by a barber, 2
distinction may be drawn based on the question whether
the barber pares the nails or not, among the latter,
whether he pares the toe nails or not Nonperformance
of service on the part of this powerful class imples
nfertonty in every case

3 Psychology of Caste
What human fechings e at the basis of the mysterv
deserve to be considered These soczal differences of
caste have become so firm 1n the mind of the Mindu that
he regards 1t as a very natural institution  An outsider
regards it as foolish, harmful, unjust, and artificial He
thinks that the constitgtion of the Hindu’s nund 1s differ
ent from that of all other people in the world
How this caste disfinction came into existence will be
dealt with 1n the History of Caste At present 1
confine myself to making a few remarks on whether
there are any passtons common to all human beings at
the root of the caste system or whether 1t 1s due *o cer-
tain abnormal traits of character pecular to a strange
and unspeakable people, the Hindus
I do not care to inquire mto the reason of all the
that are sug d to be a part or result of

'y
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the Indian caste system. I make a few remarks regard-
ing those that T constder most important  There are two
important elements 1 the Hindu caste system, for ex-
ample, endogamy and hierarchy The classes, races, and
occup exclude tt ves from other groups while
there 1s an understanding that one group 15 superior to
the other Of these two let endogamy be smgled for
consideration

T think that I should begin the discussion regarding the
psychology of endogamy by quoting Westermark. He
says “Affechon depends n a very mgh degree upon
sympathy Though distinct aptitudes, these two classes
of emotions are most mtimately connected Affection 1
<trengthened by sympathy, and sympathy 1s strengthened
by affection Commumty of interest, opmions, senti
ment, culture, mode of hife, as being essential to close
sympathy, 15 therefore favorable to warm affecton If
love 1s excited by contrasts it 1s 5o only within certamn
I'ts The contrast cannot be so great as to exclude
sympathy ” ¢

Human affection 1s generally restricted to those who
are sunilar to them 1n these respects People differing
1r race, rehigion, civilization and customs are also differ-
ent m those essentials of close sympathy, and human

affection 1s always guided by race and religion, customs
or social position

It 1s not true that these factors always restrict man's
chowce  Marnages do take place where these factors are
vot considered But they are so rare as to be regarded

N )
xvx‘;&z:skm“ks History of Human Marriage (1891), chap
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as a romance, and people feel like writing a novel or
an invective when such a case may occur

The greatest number of castes which do not marry
with each other are simply tnbes converted into castes
The tribes when they were converted into castes were
often fighting with cach other in the early days, when
the seed of caste distinction was sown At present the
various tribes and castes feel strong repulsion agamst
one another, and this fact 1s a clear mamf{estation of our
present savagery What I say 1s very humbhating but
1t 15 nevertheless true  One subdivision of a caste feels
strong repulsion to another subdivision, because among
the latter the use of tobacco 1s customary, two sections
of one caste do not intermarry and feel strong gepulsion
for each other because they use different kinds of shoes,
two castes refuse to marry with each other to-day
because their forefathers at one time quarreled over the
boundartes of the willage or .over certain other ques-
tions, important or foolish The primitive nations always
have a very strong dislike for one another * Savage
nattons are subdivided into an infimty of tobes which,
bearing a cruel hatred toward each other, form no inter-
marriages, even when therr language springs from the
same root and only a small arm of a niver, or a group
of hills, separates their habitations » ®

The castes are not sunply developed tribes Classes
are converted into castes by becommg endogamous
Sometrmes a sechion of the soctety becorng a hereditary
class like the Brahmins and desiring to become ex-
clusive. does not deign to marry outside the class.

9 Humboldt Personal Narrative vol 1 26 ot
Westermark chap. xvi, 368. " a8 quoted br
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Endogamy in this case is due to vanity and want of
affection between the different kxyers of the society.
This feeling is coupled with the-desire for keeping the
blood pure when the pretensions of the upper layer
sufficiently increase.

Nowhere are the different orders of society more
distinctly separated from each other than in the South
Sea Islands. In the Mariami group it was the common
belief, that only the nobles were endowed with an im-
mortal soul and a nobleman who married a girl of the
people was punished with death. In Polynesia the com-
moners were looked upon by the nobility as a different
species of being. Henee in the higher ranks the mar-
riage was concluded only with persons of correspond-
ing positions; and if in Tahiti, 2 woman of condition
chose an inferior person as a husband the children he
had by her were killed.

Bat let us not take all the instances from barbarous
times and barbarous peoples. Let us take the case of
civilized nations in Europe. In Sweden in the seven-
teenth century marriages ontside the class were pun-
iched. According to the German civil law the marriage
of a man belonging to the high nobility with a woman
of inferior birth is still regarded as disparaging and the
woman is not entitled to the rank of her husband nor is
the full right of inheritance possessed by her or her
children.

Another characteristic of the caste system is hierarchy.
The feeling of superiority and inferiority either is 2
cause of endogamy or even a result thereof. A race of
pcop.le which regards itself as superior to another will
not intermarry with one that is thought inferior. Con-~
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versely if two races of people come together and do not
intermarry, one would have to assume nferionity to the
other When the Clunese first came to the United States
they were filled with prejudice agamnst the white people
and therefore did not mtermarry, the whites and the
yellows are two 11 tes, and
the yellows are compelled tu assume an nferior position,
In South Afnica, when the Hindus migrated there, and
cn account of their caste notions did not intermarry with
the Englsh settlers, a feelng of supenonty and
1erionty of race which did not exist before that time
came mnto existence When two people come together
and do not intermarry freely, a feeling of supersonty
and inferiority s sure to come into existence

One 1nteresting feature m the hierarchy of caste w»
the preemnent position which the priests hold I intenl
to wnite a special treatise on the question as to how the
Brahmins attained such a high position in Hindu society
and managed to mawntain it for so long a time At
rresent T only remind the readers that this supremacy of
the priest 1s not confined to Indra The extravagant
clarms which the priest makes are always coexistent with
the primitive character of the peaple In ancient Persia,
as well as ancient Egypt, the priest was always at the top
In Europe till the nations were emancipated from the
temporal control of the Pope the clergy was always
superior to temporal authonty Even to-day I have
known of Christian mussionartes 1n Inda who are not
much behind the Brahmins of olden times in making
pretenses to occult superionty and ommniscience and ex
alted posiion over the ignorant masses that came 1n
contact with them  The scholar holds the highest posi
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tion 1 the socety of China, and this 1» probably due
to the same feeling of respect for learning

The sectarian castes m India owe their existence *o
the same mental attrtude which people of different re
higions have regarding intermarmage  Mohammedans
and Christians do not wtermarry  Even the adherents
of different churches have been prohibited from inter-
marrying  In the Roman Catholic Church the prohibi
tion of marriage with heathens and Jews was soon fol
lowed by the prohibition of marnage with Protestants
Protestants also origmnally forbade such unions.

If the psychological reasons for caste are the same
for the Hindus as for other peoples, why 1s 1t, we
may ask, that the people of India have so tenaciously
held to those customs and other people have dropped
them?

We must remember that India, unlike other countries,
has kept the custom of early marmage still in vogue.
There 15 no choice 1n the marnage arrangements If
young men and young women were to marry for them-
selves, the caste restrictions would become much shaken
The fecling of love would have become an incentive to
‘break the rules But as the marriages are arranged by
the parents, the force of this feeling 1s not available.
The feelings, notions, and calculations of the parents
bemng the controlling factors in the Indian marriages,
the custom of marrying within the caste 15 retamed.

Something must be due to the nature of the people
themselves  The people of India were for many cen
turies unprogressive and trying to Iive up to the 1deal
past. For ther gudance they do not depend on their
own inteligence but on the intelhgence of the people



CHAPTER III
HISTORY OF INDIA.
(250 B C~250 A D)

In orde to understand the text before us, 1t 1s ad
visable to review the course of events for the five cen-
turtes within which the work must have been written
The political events and other great changes in India
which were taking place two hundred and fifty years
before and after the beginnng of the Christian era
deserve our attention

The great emperor Ashoka was dead by 230 B C
Wthin fifty years of s death the Maurya dynasty was
overthrown The dynasties of Shungas and Kanvas, of
whom very lttle more than a list of kings 1s known,
appeared and disappeared within the next hundred and
fitty vears During th- rule of these two dynasties, the
kingdom or the empire of which Pafaliputra was the
capital dwindled into msigmficance The empire had
lost 1ts hold m the Purjab and the mastery of the prov-
mece was left to be contested for by rival Greek poten
tates The Andhras of the south who had once paid
tribute to the Mauryas of Pafanputra now raised ther
leads  They followed a career of conguest, pushing
themselves farther and farther to the north overthrew
the Karvas and annexed their ternitory The exact du-
ration of the Andhra’s authority in the north 1s a matter
verv uncertam  This dynasty terminated its existence
about 236 A D according to the statements of the
Matssa and Vin Puranas as interpreted by Vincent
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Smuth. The Instory of the northern ag well asthe south-
ern divisions of India for,one century 15 almost unknown
The country appears to have been given to anarchy
the third century?

Maore mnformation than this can hardly be given about
the Magadha empire, and st 15 to be greatly regretfed,
becanse this empire was the most important part of
Indid” from the standpont of the growth of dharma, 1n
which we are specally mterested “ For while mn the
western part of India, the comns have preserved the
xnames of the kings, :n Magadha the people continued
to use the comage beanng only private mark or marks
of the individual or the gmld that issued them None
of the ancient sites there, Sivatths or Vesak or Mithila,
Pafaliputra or Rajagaha, have been excavated, and
thiedly the lterature of Magadha mostfy Jamn or later
Duddlust hes also stilf buned in the MSS”2

Dunng the same period the province of Punjab by
no means enjoyed any peace Magadha was under-

gong a change of dynasties and was suffering from the
attack and rule of another power at home, but the
Punjab was suffering from foreign nvaston.

Seleukos Nikator, the great general of Alexander,
who had become the emperor of a large part of Western

Asia after the conqueror’s death, was also dead While
Antrochus is grandson, a worthless man, was occupy-

1"{0 xhxingnard'tyx dunng the third and fourth centunes w

a, the cofruption of the
Mahirishtr language, which led to the disappearance thereof
and to lhc’ nise of the present Marathi  (Vishva Vrita
Mami!!me Kolhapur, Indm, No ﬁ) It Ilsdnoz n;p{obablc that
a similar process was going on ail ‘over India and he

fonnd the ongin of the prescnt vernaculars Te may be

2Rhys Davids, “ Buddhist Inda™ xvr,
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ing the throne, the empire was sphit mnto pieces, by the
1evolt of tbe Bactrians and the Parthians, both of which
peoples had virtually become independent by 250 B C.

‘The Bactrians had adopted Greek civiization, and
were probably fused with the Greeke They were conse-
guently called Greeks (Yavanas) The hero of the
Bactnan revolution, Diodatus, conguered some parts of
India, namely, Kabul, Pumjab, and Sindh  Though
victortous 1o India, he lost s control over Bactria,
which was wrested from bim by his genesal Eukratides
Soon after this event, Eukratides was murdered and
Bactria fell to preces and mnto a number of small prin-
cpalittes Menander was the chief of one of them and
hu$ wvasion 1s probably referred to by Patanjal. This
hing was Buddhist and he ss identified with King
Milinda, so well known n Buddhistic Isterature These
Greek princes were fightmg amongst themselves 1
Bactria as well as in the northwestern part of India for
the mastery of the soil

* Whle the Greek prmces and princelings were strug-
gling 1n obscure wars which hustory has not condescended
to record, a great deluge was preparing m the steppes
of Mongolia which was destined to sweep them all into
nothingness ”? The Shakas or the Scythians, who were
a horde of nomads, broke Joose on Bactria tn the peniod
Letween 140 and 130 B C, and extingmshed the Greek
monarchies north of Hindu Kush Some of these tribes
entered India and made settlements at Taxila and

’:Igns_ quammnmffom Vxlncc?t South’s should nat be mg
strued as a commifnent, at Jeast on my part,-that I believe the
Shakas or the Scytiuang to be of Mongdra:‘n ncgpesgf‘ﬂ'
ceedings of the Berhn Academy for 1908
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Mathur3, and ruled thére for more than a century seem-
ingly in subordination to the Parthian power. Another
section of the Shaka horde or the Parthians themselves
occupied the peninsula of Surishitra or Kathiawar, and
established a dynasty of satraps there, which lasted for
centuries. Another tribe of Scythians, cognate with
Shakas and called Kushans, entered India by the begin-
ning of the Christian era, and conquered Punjab and
Kabul. King Kanishka of this tribe is well known. It
appears that the Kushan dynasty held its own for a Jong
time, as we hear of them as late as 360 A. D.

The Bactrian Greeks were not gone. Some of their
tribes remamed in India as a fighting element till very
late. If they did not remain there, some other warlike
foreign tribe which passed by their name “ Yavanas”
did remain. We find references to them along with
Shakas and Pahlavas, in the Andhra inscription of
126 A. D. of the Chaitya cave at Nasik.

‘The narration of these few facts will make it suffi-
ciently clear that during these five centuries the country
was infested by foreigners. It should also be noted
that some of these foreigners were Buddhists, some
Brahminists, while some were observing outlandish
beliefs and practices. ‘Again for a considerable periad
the foreigners were dominant, and probably stayed in
India permaneatly. Their relation with the Hindd
society, or their position in the Hindu social systetn,
must have been in the process of dffjustment during
this period. Hindu saciety, as it appears ultimately, had
to assimilate this element.

Anothér peculiatity of this period was closer refations
between the North and the South. It is true that some
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ing the throne, the empire was spht into pieces, by the
1evolt of the Bactrians and the Parthians, both of which
peoples had virtually become independent by 250 B C

The Bactrians had adopted Greek civilization, and
were probably” fused with the Greeks They were conse-
quently called Greeks (Yavanas) The hero of the
Bactiian revolution, Diodatus, conquered some parts of
Indra, namely, Kabul, Punjab, and Sindh Though
victorious 1n India, he lost s control over Bactria,
which was wrested from him by his general Eukratides
Soon after this event, Eukratides was murdered and
Bactria fell to precés and mnto a number of small prin-
cipalities  Menander was the chief of one of them and
ht$ nvaswon 1s probably referred to by Patanjalt Ths
ling was Buddmst and he 1s identified with Kung
Milinda, so well known 1n Buddhistic Iterature These
Greek princes were fighting amongst themselves m
Bactria as well as 1n the northwestern part of Indra for
the mastery of the soil

‘ While the Greek prmces and princelings were strug-
gling 1n obscure wars which history has not condescended
to record, a great deluge was preparing i the steppes
of Mongaha which was destined to sweep them all mto
nothingness ”*  The Shakas or the Scythians, who were
2 horde of nomads, broke loose on Bactria 1n the perod
Letween 140 and 130 B C, and extinguished the Greek
monarchies north of Hindu Kush  Some of these tribes
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,,:,,ﬁ'i,“;“’““"" ITf’mrrn Vlincc?t Smith’s should nat be con
commtient, at least on m¥ part, Ahat [ belseve the

or the Scythians to be of M tan race Fro-
ceetdings of the Berhn Academy for xg:fo an See
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intercourse did exst between the two parts of the eoun-
try before this penod Some adventurous princes like
Rama of Kosala, and those ol the Maurya dynasty,
had ventured to the south to Vindhya Brihmanas had
already tmgrated and carried thewr cwilization and
nfluence along with them, but the mtercourse was not
great enough to make the Northerners adopt a defimte
sentument toward people and customs of the Soufli
During the period under deration, Andhras ded
and conquered a part of the North Tlus probably was
the first attempt of the Southerners to rule the Nerth,
since the Rig Vedi¢ tthmugration  Andhras were waging
wars with Kathiawar, and thus exerted a considerable
wfluence 1 India  They made ther language Ma-
harashiri a terary tongue and brought 1t among literary
circles, to an 1mportance second to Sanskrit alone A
sentiment 1n the North regarding the South was 1n the
state of formation, and was to find ts expression m their
code of dharma doctrines

Before the beginning of this period Buddhism had
already passed the stage of mere theologcal doctrine
and had grown up to a stage of heresy During the
pertod under consideration 1t probably was,1n the way
of betoming an independent religion The inherent
weaknesses of the system, which was fated to disappear
and deserved to disappear* from the land, were becom
g apparent during this period  Stll it was a factor

41 am stating here rather frankly the positian T hold. T have
1 many places noticed some sentiments and opimons rather
tumidly ‘expressed but which amount to something like this

Bu sm was a very noble religion which the Brihmama
scoundrels sclfishly drove out from their land and the people
were big fools fo let this good, noble rehgion disappear’
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were no bridges, the roads were unsafe, and the cara
vans were protected by companies of volunteers, who
hired thanselves out.  The kg levied taxes as well as
cctrot duties  The custom of haggling for the price
prevailed In the case of goods ordered for the palace
there was an officer called valuer of goods who attended
10 1t There were some important roads, for example
from Savatth: to Rajagaha from Videha to Gandhira,
irom Magadha to Sauvira, we also hear of sca voyages
from Bharukachcha or Broach to Burma and to Baby-
fon (Baveru)®

The philosophy of the period— Something 1s neces
sary in the way of reviewmng the philosophical thought
of this period The history of philosophical hterature
by dates 1> mn a very rudmentary condition and conse
quently a sharp d of the philosophteal thought
of this period from the thought of the period that pre-
ceded cannot be attempted. But inasmuch as the thought
t1at preceded was 1n a Jarge measure incorporated mto
the philosophy of these five centuries, such an attempt 1s
needless

To introduce the different mazes of philosophical
systems would hardly be possible or wise even in the case
of those which are most important There are about

8 These statements are taken from the article of Mrs Rhys
Davids  The learned lady has constructed this article with the
Jataka tales as the evidence Now 1t will be readily admutted
;‘hatdlhe tales which Buddha told were very old tales even m
vv‘lsnchaﬁ r:n‘g\‘ frgr::“trl‘s‘ 'f. may b_ia)rgued u_m Ehe cml_uzan?n

to swt th- L h T . : )
tions.
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CHAPTER 1V
THE BOOK MANAVA-DHARMA - SHASTRA.

Textual cnticism — Before turning to the contents
of our document 1t 1s but proper to make a few remarks
on the texts of Manu on which the follow:ng investiga
tion 15 based. All European editions but one and all
Indian editions! adopted the text which was used by the
commentator Kulluka

It has been found that Kulluka 1s a very late com
mentator, and the text which he used 15 considerably dif-
ferent from those texts which were adopted by earher
commentators Of the extant commentaries, the one by
Medhatith: 1s the oldest  Still, the available manuseripts
of his work, being defective, cannot be entirely depended
on The commentary of Govindaraja 1s 1n a more satis-
factory condition. The latter, though not as ancient a
person as Medhatithi 1s nevertheless one of considerable
antiqty  With the aid of Govindaraja and to a certain
extent of Medhatithn and some other commentators,
Professor Jolly has attempted to restore the text and
produce an edition independent of Kulluka The first
attempt toward the mtical study of the text was made
by August Lowseleur Deslongchamps (Pans, 1830)
But 1t 15 safe to say that Jolly’s edition deprives all the
preceding ones of their value, as 1t 1s the result of far
reaching cntical studies Both the versions are made
use of 1 the text If attention 15 paid to the various

1 The edition of Mandalika gaves the various readings but the

editor has followed no pnnciple rigorously 1 s attempt o
restore the text. & 7 ?
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1o be followed by Brahmanas only, though it was desir-
able for all other varnas to do the same Devoting the
next five chapters to this sibject, the writer then turns
to the dharma for the king wheremn he includes all the
avil and cnimmal law  This treatment takes up chap-
ters vi and vin and most of chapter 1x  He explans
the dharma for Vaishya and Shiidra i the few conclud-
ing verses of chapter 1x It w;s a period when a
dharma wrniter could plamnly see that it was pot enough
to explan dharm for four varmas There were mixed
castes to be guided  1le had also realized that none of
the four varmas conld observe their respective dharmas
m the times of distress He agan knew that people
may nappen to break thie mjunctions of dharma, and
thissproblem also dunmnded treatment  For this reason,
the wrder wkey up these three questions, and in the
treatment of the last ¢questton he mcludes the theory and
gractice of penances, which brings us to the close ol
chapter x1

All tlns was to be déne for the sake of supreme bliss
For the proper comprehenston of the rules governing
the supreme bhss he discusses the law of the transm-
gration of souls  After this 1s done, he treats doubtful
pomnts of dhirma and jthen concludes the twelfth or last
chapter of Ius work

The method of pr ~—The of
the contents of the book would be wmadequate 1f we did
not pay attention to the method of presentation The
method of presentation has its bearing on interpretation
of the meaning of the author, and therefore the method
deserves bemng known

Tins book 1s written 1n 2 heroic metre mstead of being
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author, taking fully into account his method of stating
facts or giving precepts Agamn, as this work shares
the nature of a poem with that of a legal treatise, the
rieaning becomes more difficult to understand, and the
facts become more obscure

But before entering into such a cribeism ourselves we
should frst see how the Sanskrit commentarties, of which
there are about seven avaulable, interpret the text

The comnientators are always people who have great
respect for thesr author, and wish to interpret him n
the best light The various commentaries on Manava
dharma shistra generally try to paraphrase the text mn
easier language, and often give examples to make clear
what they say They are constructive. If there be any
two verses which contradict each other, the commenta-
wrs would tnake ene of them applicable 1n a restnicted
sense,* or they may say that both are vald and any
course of conduct may be followed Sometimes they
notice the contradiction, point 1t out and then give it as
a reason Why the words must be terpreted more 1ib-
erilly* They often warn us not to take the verses too

v 3Regarding the efficacy of muttering prayers the text says
He who stands during the morming twilight muttening Sivard,
femoves the guilt contracted during the previous might. But
be who recites st seated in the eveming destroys the sin com-
mitted durng the day’ (u 102) Here the rommentators
Medhitiths and Govindardja pomnt out that only triflng fanlts
czn be expiatéd in this manner, otherwise the chapter on pen
ances would be useless

4 Qur text advises the king (vit 189) “Let lum station the
commander 1n-chief and the adjutant general 1 all directions®
Medhatiths while commenting on this verse remarks that as
the commander sn-chief and the adjutant geveral are but two
persons  they cannot be d 10 all d h

therf servanty glso must be meant.
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What I have said regarding the attitude of the com-
mentators toward the text will show that they wete not,
as 15 often urged, 2 class entirely wanting m entical
spiit  Still, 1t must be admitted that therr method of
crticism was considerably defective. The main defect
1n their cnitiasm s that 1t 1s not hustorical, nor did they
aim to make it so Their aim was not to produce a
commentary for academic purposes, which would give
the meaning of the text as 1t was understood by the
author Inmself, but they wanted to explain the text an
such a nianner as would serve the needs of the society of
their own time and place Therr attitude toward the
text was the same as that of the judge toward the law,
who really modifies it to smt new conditrons under the
pretense of interpreting it If they want anything ap-
proved or d d they app: or d i, pro-
vided they find any text which can be made to ymply
the desired doctrme,!® and for thns task they were very

a student (cehbate} in whatsoever order he may live (v e,
whether he be a householder or 2 hermit) Medhatithy remarhs
that this 15 merely an arthavada and refers to no other order
but that of houscholders Govindaraja has turned this verse to
account to sustify the return of sannyasin to household duties
He says that this verse pernuts even an ascetic who has lost all
Ius children to approach tus wife durmng two nights in each
month  Kulluka nidicules this opmion, not being aware of the
probable motives of Govindraga n this interpretation

107 think this was the atutude of Gowirdraya (whom I think
to be a Maratha Brahmana) when he interpreted 1 5o, as a
verse which permitted a sannyasm to return to household duty
The event which warranted such_an interpretatiny was 1 think
the return to houschold duty by Viththala the father of Jnine
shvara at the order of luis teacher Ramantja who imtrated

uhthala to the order, without knowmg exactly the sttuation
under which the young wife of Viththala gave her consent
‘When the young wife of Viththala paid her respects to Rima
nwz the latter gave her a blessmg that she would have sllus
trious sons  When he came to know that young lady’s husband
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well equpped They were learned an Vedas, Miminsa
and other philosophies and legal literature. Thus 1t will
be mnoticed that the commentators cannot always be
relied npon for the accurate meaming of the text. Not
pnly ther motive was one different than that of an hus-
torical cnitic, but so also was their method. First of all,
the very respect which they may have for the author
would lead them to give an mterpretation much better
than the author mtended. They wotld try to reconcile
contradictions which the author never noticed,

While explamning the meaning of the word, the com-
mentators depended not so much upon the text itself, to
find out how the author has used the word m several
other places as on the dictionanes already 1o use, like
Amarakosha Consequently, the various shades of mean
ngs are not taken into account by the commentators
Evidently what the commentators may explain needs a
check from critical schotarship

Agam, therr glosses are madequate for us. Some
1deas which are peculiar to -the period of the text have
disappeared to-day  Agamn, commentators often write
m the same kand of larguage as the text and do not
bring to Light the oblique meamng  Their aim bemg to
guide socsety, they would be unwilling to have their text

who was no other person that his disciple Viththala who had
already become a recluse and the fact would prevent the o}
filment of his blessing he ordered his disaiple Vithihala to
return to household duty Thus when the couple were reunited
they had three «ons and a daughter who won the respect and
admiration of the whole country by thesr knowledge and samnth
pess. The Brahmamas had ostracized these people tor 2 time,
for they were chldren of Tt 1s pot

that Govindarija made out 2 pecular meaning from the verse 1n

order to remove the tamt over the birth of the great man of
Iis country
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lose all ats force by éxplanation of the truth on their part.
They would keep a fiction as 1t 15, and for this reason
a thorough research should be made to get at the com
mon stock of 1deas The motives which are likely to
affect a dharma writer either of the text of of the com
mentary, the philosophy by which they were influenced
the social background, ought to be studied, for wathout
the aid of these, the expressions of the wrters would
be largely unintelligible

At thre period of our writer the Vedas had firmly es
tablished their position the dharma wnters had come to
a definte opimon regarding the etermsty and mnfallibil
ity of the Vedas The sages who established new
sciences and philosophy but who did not join the heresy
were received with very great veneration among the
public. Sciences like mathematics astronomy, and medi
cine had assumed a semmsacred character, as they werg
supposed to be base. on the Vedas and as such could
not have been neglected by a dharma writer People
followed not dharma alone, but all Shastras, of which
dharma was one A shrewd scholar must have easuy
noticed that the mcorporation of principles of other
sciences nto dharma would lead naturally to dharma’s
supremacy The scrence or philosophy of rmitual and
sacrifice also had come into existence The different
schools of dharma were at varance, Puranas with their
characteristic doctrines were coming forth the doctrine
of Buddhism had ganed hold on the munds of the peo-
ple The authority of the Vedas and the habit of re-
ferring to the authonty of books also was questioned,
if not discredited and consequently the application of
the doctrines of philosophy or some kind of reasonmng
was becoming absolutely necessary
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Not only the condition of I ¢ and develop
of thought eallea forth a readjustment of dharma, but
new social problems were coming forth which were
mazking such a task peremptory. 'New races and tribes
were coming into contact with the standard population
of Madhyadsha the proper relation to be maintained
toward theni was to be treated by a work on dharma.
Customs like Niyoga, or the appointment of widows,
which were once vdlid, were falling into disrepute; new
stitutions were rising; econalnic conditions were be-
coming more complex; the ideas regarding purity and
pollution were becoming more and more extravagant.
All these facts were excuse and motive for a new work.

The motives of the author.— The motives with which
the writer of our text appears to have been affected are
mainly (1) a respect for tradition, which included Vedas,
smritis, and other sacred or semisacred literature; and
(2) a sense of inad of the injuncti of the
past; and (3) a desire for a more systematic arrange-
ment, with some principles or philosophy in view.

But these were not the only motives which influenced
our writer. The book .of this author, as well as those
of alt other writers of dharma, were influenced by the
inherent weakness of the politics of the country. The
country was divided into numerous tribes, nations, or
states; it was only when 2 powerful monarch would rise
that a large part of the country would come under one
head. Under these conditions, a positive law Wwhich
would be obeyed by all peopte could not have been
thought of. The thankless task of guiding the pedple
and of preventing them from doing wrong. fell, 1o a
large extent, on spiritual authority, “as the political au-
thority was unfit for their share of the burden. More
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than this, for.the welfare of the people the princes also
were<6 be advised with reference to their own’ conduct,
since they,. without proper guidance, would have mis-
used their-authority.

But with such a huge task before the Brihmarnas
what' power did théy have? All that they had to rely
on was their knowledge of the sacred literature, for
which all peaple had high respect. Therefore, all that
they could do to prevent improper conduct was to con-
demn it-in strong language on the authority of the
Vedas,

Again, thre education of the people was very poor.
Althoogh the sci and philosophies could develop,
and did develop, without the art of writing, or at least
without any extensive use of it, they could by no means
be popular. Learning was confined to a small class of
people who developed their mental powers very highly,
while the masses were ignorant. The masses could not
have been guided either by utility or by abstract moral
privciples. They were to be compelled to follow right-
¢ous conduct, ‘either through the terrors of the regal
sceptre of of hell?* Al these facts had a determinate
relation with the motives of the writer. When a dharma-
writer tells us that a certain action leads to hell or to

———
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were compiled  All these siitras were of local validity,
sectanian, y and pl With the
growth of society, a more comprchensive book, free
from the defects mentioned, became necessary  The old
and new parts of this work also have been ably deter-
mmned by Dr Bubler He has very carefully gathered
passages parallel to those of our text from ntualishic
and dharma lhterature, two Upamshads, Nirukta Mahab-
harata and Vichnu Purara, and has well discussed the
source of additions which ouf writer must have made
to the ongmal Manava dharma siitra

Dr Buhler has also discussed the question whether the
recensions before ns 1s an immediate offspring of
Manava dharma sutra or was a gradual grouth, and he
concludes that 1t was done at once  He has placed the
book somewhere petween zo0 B C and 200 A D

Nature of dharma-— It has already been said that
Minava dharma shastra 1s a work on dharma  In or-
der to interpret the book properly, we should first con-
<der the nature of dharma

The science of Dharma first evolved as & diviston
of Kalpa sciences which dealt with sacrifices and
ceremomal and which were divided nto Shrauta
sutras (aphorysms which treat of ‘the duties of a sacn1
ficer), Grihya sutras (sfitras teaching the doty of a
househiolder) and Dharma sutra (which teach the dutres
of a atizen) The field which should be occupied by
Dharma 1n contrast with those of Shrauta and Gnihya
was not erply defined Subjects treated by Dharma
sutra of a certain school are treated by Grihya siitras of
another school and wice verss. Dharma had various
shades of meanings It meant law proper, rule of right,
morality rebgion nnate quality, sustice, and above
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pot enough to prevent 2 man from breaking the in-
juaction of dharma. More terrible than all these was
excommumication, which was mtended to compel a man
to observe the tnbal or seriptural dharma. The method
of excommunication did not differ very much in the
times of our wnter from what 1t 1s to-day * Excluded
from all fellowship at meals, Iuded from all sacn-
fices, excluded from instruction and matrimomal
alliauce, abject and excluded from all rehgious duties,
let hum wander over this earth. These people should
be cast off by their paternal and maternal relations, and
would receve neither compassion nor salutation; that
1s the teaching of Manu” (ix, 238-9).

Date of the author.—Certain facts that can be
gathered concerning the personality of the author now
deserve our The first q 18 the one
regarding the date of the author. Dr. Bihler in his
able sntroduction has given his estimate of the date to
be some time between 200 B C. and 200 A~D, and
here I beg to differ from the learned enitic.  After ex-
amiming the contents of the wark carefully I have come
to believe that the author could not have lived perore
200 A. D, and am mchined to place him between
227 A. D and320 A, D Tor the proper treatment
of the question I first summanze the reasons which
mduced Dr. Bubler to date the author when he did
Dr.. Biihler adnuts that his estimate ys based not on
any direct evidence from the text referring to events
whose dates are known, but 1s based on the relation-

IR Pischel places our text in the second or third century
D, but gives no reasons therefor Dre Kulivr der Gegen
toart (Berlin, 1006), part i, division vi, page 184
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ship of the text to documents whose dates are more
or less known. Determiming the position of our text
1 the legal Literature, he has shown that the text could
not haye been written eathier than 200 B C. and this
of course 1s quite reasonable. The other termunus he
thinks to be 200 A. D and gives the following reasons

(1) Nirada’s work on law has been referred to 1
Harsha-chanta by Bawa who lived at the begunng
of the seventh century (A D) Thus Narada must
have lived before Bana, while 1t 15 weld known that the
latter 1s himself much later than our text

(2) Medhatithy, the wrniter of the oldest available
commentary, lived probably in the mnth century? knew
of commentartes to whicn he was compelled to assign
remote antiquity  Buhler thinks st only a moderate
estimate 1f we assume that the earhiest among them was
about three or four hundred years old and the glosses
which existed 1n the fifth and sixth centurtes show that
even the earliest of them were Sepapated by 2 consid
erable interval from the compilers of Manu smritt an
nterval so great that the real meaning of the text seems
to have been forgotten

(3) The smnti of Brihaspatt which existed m
600 A D 15 found to be a Vartika on Manu

Besides these three principal arguments Dr Buhlet
has given four others which as he admutted have 2
flaw of one kind or another

Even a superfical examnation of the evidence would

2The lower lisut of Medhitithis work 15 fixed by refy
ences to hun made by Vyfidneshvara who lived mn the ydervee:r

th
century and the remoter I mit 1s determined by the ref
to Kumaniia Bhalta, 1 the Bhishys ’ reference
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pot enough to prevent 2 man from breaking the in
junction of dharma More terrible than all these was
excommunication, which was ntended to compel a man
to observe the trbal or scriptural dharma. The method
of excommumication did not differ very much 1a the
times of our wniter from what 1t 15 to-day: * Excluded
from all fell p at meals, excluded from all sacni-
fices, excluded from instruchon and matrumomal
alhance, abject and excluded from all religrous duties,
let hum wander over thus earth' These people should
be cast off by their paternal and maternal relations, and
would recave nether compassion nor salutation; that
1s the teaching of Manu” (1%, 238-9)

Date of the author—Certan facts that can be
gathered concerming the personality of the author now
deserve our attention The first question 1s the one
regarding the date of the author Dr. Bahler 1n his
able mtroduction has gaven his estimate of the date to
be some time between zoo B C. and 200 A~D, and
here I beg to differ from the learned cntic.  After ex-
amining the contents of the work carefully I have come
to believe that the author could not have lrved berore
200 A D, and am nclined to place lim between
227 A. D andi320 A. D! For the proper treatment
of the quection I first summarize the reasons which
mduced Dr Biihler to date the author when he did
Dr. Bihler admits that tis estimate 1s based not on
any direct evidence from the text referring to events
whose dates are known, but 1s based on the relation-

1R Pischel places our text in the second or thud century
A D, but gives no reasons therefor Die Kultur der Gegen
wart (Berln, 1906), part 1, division Vi, page 184
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ship of the text to documents whose dates.are more
or less known. Determining the position of our text
in the legal literature, he has shown that the text conld
not haye been written ecarlier than 200 B. C. and this
of course is quite reasonable. The other terminus he
thinks to be 200 A. D. and gives the following reasons:

(1) Narada’s work on law has been referred to in
Harsha-charita by Bina who lived at the beginning
of the seventh century (A. D.). Thus Nirada must
have lived before Bina, while it is weli known that the
fatter is himself much later than our text.

(2) Medhatithi, the writer of the oldest available
commentary, lived probably in the ninth century? knew
of commentaries to which he was compelled to assign.
remote antiquity. Bdhler thinks it only a moderate
estimate if we assume that the earliest among'them was
about three or four hundred years old, and the glosses
which existed in the fifth and sixth centuries show that
even the earliest of them were separated by a consid-
erable interval from the compilers of Manu-smriti, an
interval so great that the real meaning of the text seems
to have been forgotten.

(3) The smriti of Brhaspati which existed in
600 A. D,, is found to be a Virtika on Manu.

Besides these three principal arguments Dr. Biihleg
has given four others which, as he admitted, have a
flaw of one kind or another, .

Evgn 2 superficial examination of the evidence would

2The lower limit of Medhitithi’s work is fixed by refer-
ences to him made by Vijfiineshvara who lived in the eleventh

century, and the remoter limit is determined by the reference

to Kumarila Bhatta, in the Bhis]
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convince us of the fact that the lower terminus of
200 A D 15 only problematical Even if we place the
date of the document between 200 A D300 A D
these arguments would constitute no ahyection but would
1ather be a strong support

Dr Buhler discussed this question in the year 1886
and since then a good deal of lost history of India has
heen recovered and consequemtly we are in a better
pasition to judge the date of the author In 1887 Pro
fessor Jolly published the text of Manu and s edition
15 of great value to us m erther raising or guelhng the
doubts about the possible interpolatrons i the book
Thus to-day we are enabled to study the question with
greater advantage

Argunients for the date of the author—In the
treatment of the ruxed castes there are references n
our text, regarding Andhras Yavanas, Shakas Pahlavas,
Lichchuvis and Chinas, which prove to be of great m
rorfance to us. We are assured that the references
are not interpolations i the book, by the very fact that
to make some statement about their status was a necessity
and an excuse for,a new treatise on dharma  The
verses contamntng  the references to these vanous
peoples have been found in the Mahabharata though
in a shghily different form  Professor Jolly 1n his
cntical edition of the text does not regard them as
terpolations  For these reasons I think that we can
depend on these references to base our conclusions
about the date of the anthor

Ot text describes Andhras as a tribe formed by the
wntermexture of Vadehaka men and haravarz women,
and thus gives them a very low place, and says that
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they stayed outside the village and assigns them
slaughter of wild animals as their duty or occupation
(%, 36 48). This description is very significant. He
not only denies them the position of a Kshatriya but
ranks them very low. Such a thing could not have hap-
pened when Andhras were in the ascendent.  Since the
death of Ashoka Andhras were rising steadily, so that
in the ‘year 27 B. C. they took contral of Pitaliputra.
We are not certain as to how long the Andhra pawer
lasted in the North. In the year 113 A D. when
Guatamiputra Shatakami, who was an Andhra mon-
arch, destribes in his insctiptions his prowess and terri-
tories, the inscriptions show that he did not have any
possession in the North at that time It is possible that
the Andhras may have been a ruling tribe in the South
and a writer in the North may not have given them a
very high place, but even such a thing does not seem
probable as long as the Andhras were very powerful in
the South, and well known in the country. But only
when a dynasty’ was declining, as this was about 200
A. D. (it ended in fact in 227 A. D.), such a thing
could be written safely, and a doctrine of this kind
regarding the great nation in the South codld hive re-
ceivéd currency.

We again have Yavanas or the Greeks mentioned as
a warrior tribe, which has become Shudra, by not con-
sulting the Brihmanas. Probability of their mention
falls within the period 327 B. C. (the date of”Alex-
ander’s invasion) to 350 A. D. Vishnu Purina testifies
the existence of Yavanas along with Shakas as a warrior
class, after the fall of the Andhras in theyear 227 A, D
But in the year 350 A. D. in the inscription of Samudra

5
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Gupta, we hear of Shakas and Pahlavas (the reference
1s regarding Shahis and Shahanushatus, whom I regard
to be Pahlavas), but we do not hear of Yavanas
Shakas, Yavanas, and Pahlavas® are mentioned together
by Gautamiputra in his imnscriptions, as early as 113
A D, thus the perrod of the close association of the
names of these foreigners falls within 113-350 A D

We now come to Lichchivis The Gupta dymasty
which prided itself on their descent from Lachchivi on
the mother s side rose into importance 1m 320 A. D
After that date, to put down Lichchwi as 2 Vratya tribe
was not possible

We want a persod when all that our text wrote re-
garding Andhras, Shakas, Yavamas and Pakhfavas was
possible, and such a period cannot be any other than
227-320 A D+

The author’s home — This 1s not ‘hard to determine
There 1s a good deal of evidence to show that the
writer was a Brab of Magadha. He f 2
good acquamtance with this regron, and very httle with

3 A confusion hangs over the names Shaka and Pahlava
‘Whether the dynasty of Western Satraps were Shakas or
Pahlavas cannot be very defintely told, but this confusion
need not disquiet us for the present. We know for certamn all
we care to know that Shakas and Pahlavas existed ;n India
for a long time side by side probably since 78 A. D, and the
period of this close association falls between 113-350 A. D

4 Burnell s introduction to his translation contams an argu
ment on-the date and place of dbur text The faulty character
of these arguments 1s well shown by Hopkins in the foot notes
Hopkins has surgmed up and criticised the argument of Bur
nedl again mm PAOS May 1885 He concludes that Bur
nell brings us not one step nearer the solution of the problem.

Hopkins has examined the discussion on the date by Buhler
He thinks Buhlef’s conclusions probable but not absolately
proven by the arguments given (PAOS May 1887)
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others. Even a glance at thedist bf the castes he has
given would be enough to convince us of this. Ether
from ignorance or some specific motive, he does not
mention any caste or tribe in Southern India, except the
Dravidas and Choda {who were too well known to be
forgotten or shghted), though such castes or tribes
were at least as numerous in the South as they were
in the North. He treats of castes like Khasas and
Karanas (quite insignificant in the history of the
period), and even speaks of Lichchivis who were only
a clan. There are castes like Mallas® mentioned herein,
while castes of those names are found in Bengal; but
it is uncertain whether they are the same.

He speaks of nationalities like Paundrakas and
Udras® which are but people of two parts of Bengal,
the former are identified with modern Pads.

Many of the peoples whom he speaks of have not

B8There was % clan called by the name of Mallas in the
drama of The Little Clay Cart (Mrichchakafika) we find Sha-
“kara boastng of his descent from a great famuly like Mallas
We have many gthe- =afems—rar ¢ * - - N
kit literature. - -
for he 2gamn sp s Ll L -
substst by despie " . n"
ling and dnnkm . . . .
allas were a 4 « womur d Gdl Menuon ot Mallas and
Natas and Karanas together also 1s sigmficant. All these three
tribes are found 1n Bengal and have nearly the same statns.
8In Jolly's cntical edition he gives an important vanation
of reading for x, 44. Instead of Udras he gives Chodas and he
does 10t make any mention of Khasas. But our anthor men-
tions Khasas glsewhere accordmg to Jolly’s text, and that too
as a degraded tribe of Kshatnigas (x, 22
Chodas 1n the place of Udras does weaken the argument to 2
ctrtain extent, At the same time the reading chosen by Jolly
15 N6t to be entirely relied npon.  Out of nme manuseripts which
be collated, osly two give thz reading he has given; while there
are two which gve Udras, and three give a reading

Udras than to Chodas. nearer to
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yet been dentified with any present caste, ¢ g Pukkasas,
Venas Chunchus

Among the peoples he speaks of who were anay from
his district we find Medas, Avantyas, Vaiudehakas,
Daradas, but such tribes are too few  But if we con-
sider the tribes near Magadha mentioned by him we
have Nishadas, hawartas, Chandalas, Lichchivis, Paun
dras, Karanas Rhasas, etc

It 1s true that he makes a mention of Shakas, Yavanas,
and Pahlavas who lived mamly 1n Western Indra, far
from the place of the wnter, but it must be remem-
bered that they were foreign trbes, who were making
their existence felt all over Indiz  His mention of the
Chinese 15 very significant, 1t 1s highly probable that
many Chinese 1ad visited the country s pilgrims since
the troduction of Buddhism to China and the con
ver<ion of the Chinese emperor to Buddhism in 67 A D
The usual route of these prilgnims was along the side
of the nver Ganges Tho e pigrims who have left
records and passed along this way are hnown to us.
t e Fahlen (399 A D) Hioucn Thsang (629) 1 Tsmg
(67:1-605) On account of such pilgnms, the wnter
must have felt the necessity of laymng down a rule, for
gwdance 1n the treatment of the representatives of the
nation whom he well knew to be adherents of a heresy
He would have been perfectly willing to call these
people Kshatnyas had they only paid homage to
Brahmanas?

TWe hear of Chinas 1n Mahabharata and 1n both northern
and southern recensions of Ramayana. But our object here
13 not to find ont the date of comtact or acquammtante of the
two countries but the probable reaso: of therr mention by
Manava dharma shistra
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For the proper comprehension of what I have just
said, 1t 15 necessary to make a few comments on the
knowledge which the Hindus had concerning other
peoples There did exist commeraial relations between
India on one hand and on the other the peoples of West-
ern Asia and beyond (the Greeks and the Romans),
Southern Asia (including Kambodia and Java) and with
those of Northern, especially Northeastern Asta But
although the Pandyas might have been acquainted with
the Javanese, and although the Shakas and people of
Ceylon might have known the Romans, it does not
follow that the people of Pataliputra were necessanly
acquarnted with them  Not only that, but the different
peoples of the continent of India did not necessanly
know each other, though one mation mught know of
their next-door neighbors and the latter again know or
know of peoples dwelling further away

This 1s not alt It was a strange 1rony of fate that
the people who came forth as the expounders of
dharma were persons who had the least knowledge of
the world The Brahmanas with their 1deals of pur ty
remained aloof from the rest, and the difficulties 1n the
transmusston of knowledge from one layer of <ociety to
another were becommng greater and greater These
facts account for the 10n 1n the caste-lists of
many races of Southern India of Roman. and of
people of the islands 1n the Indian occan i a book
wlich had for its object to explam the existence of all
castes and to determune their status

Let us now come to a rather vexing question s to
whether we should draw any conclusion from the
writer’s treatment of the degree of sacredness of
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the Ganges and Jamna as Aryavarta, while others held
1t to be the land between the disappeared river Saras
watt and Black forest, and between Humilaya and
Vindhya

The strong antipathy against the Dekkhan which we
find 1 our text cannot be found n the earher books?

The doctrine that the Brahmanas can clamm for their
conduct and usages standard authority over regions
much greater than those throughout which other castes
can do so cannot be traced m earher books.

A corollary to the above recited docirines is that a
Brahmana who was born in a country winch 1s second
best and lives anywhere 1n Aryavarta should be looked
up to and that all the people should learn right con
duct from him  This xs?mekhmg very sigmficant 11

determming the location L
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had studied dharma as taught by different schools,
Vedas, vamous sy of philosophy, Upanishad

Kalpa hterature, epics, rhetoric, and Puranas Though
be borrows from other wnters, he occasionally tnes to
find out a Vedhc anthorsty for vanons statements His
knowledge of various wrrers is well attested by s
stalements, which can be identified as wirtual quota-
tations from certam books His knowledge of the
Puranas (w1, 232) 15 also to be mferred from lus ref
erences to Puramas and Puramc characters, like Vena,
Manu, Nahusta, V. a, etc.  What philosophy he
believed 1n 1s a very hard question to settle. First of all
the mstory of philosophy 1s not well worked out.
Again, it appears that he carefully avoided commutting
mself to any doctrines of philosophy save those which
were accepted by all. It . true that he beheved 1n the
doctrine of three Gunas, which is essentally a Sankhya
doctrine, but masmuch as this doctrine 1s discoverable
1 the Upanishads, and other schools do not oppose tt,
T am not mnchined to call 1t a sectarian belief Some
of his theories like “ From the union of water and fire
arose the glittering gold and silver ” (v, 113) are Vedic
and belong to no spectal school Vaisheshikas, for ex-
ample, consider gold and fire to be of the same element—
Tejas  Such a vague thesis 1s not o be argued about as
1f 1t were a plilosophucal tenet, 1t 15 only a popular
belief of the penod He must have had some knowl

edge of astronomy and medione. In lus advice he
tells what kand of wafe should be selected. Healso tells
about the proper period for approaching the wife. In
gwing such precepts he explamng the medical and
astronomical reasons. He was well atquamted with
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the Ganges and Jamna as Aryavarts, wiule others held
1t to be the land between the disappeared river Saras
wati and Black forest, and between Himalaya and
Vindhya

The strong antipathy agamst the Dekkhan which we
find m our text cannot be found in the earlier books?

The doctrine that the Brahmanas can clam for their
conduct and usages standard authority over regions
much greater than those throughout which other castes
can do so cannot be traced in earlier books

A corollary to the above recited doctrines 1s that a
Brahmana who was born m a country which 1s second
best and lives anywhere n Aryavarta should be looked
up to and that all the people should learn mght con
duct from fum  This 15 something very sigmficant 12
determimng the Jocation of the author

Expression of so quaint afi 1dea at the very beginning
of the book appears hke an unconscrous apology on the
part of a Brahmana who may be lving outside the
central regions (Madhyadesha) for presuming to write
a work on dharma

The author s personal character — The date and the
place of our author beng determined, we now turn to
tis personal character If we read the book critically
the author with all s exaggerations and uncouth
rules does not impress us unfavorably The author ap-
parently was a very learned man of s period, who

81t 1s true that Baudhiyana prestribes a penance for those
who would migrate to the country of the Kiraskiras which 1s
@ part of Dekkhan but he prescribes it _also even for those who
hveg sn almost all parts of Northern India excepting Madhya~
esha
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had studied dharma as taught by dxﬂ'ercnt schools,
Vedas, varous sy of phil , Upanishad

Kalpa literature, epics, rhetoric, and Puranas Though
he borrows from other writers, he occastonally tries to
find out a Vedic authonty for vamons statements s
knowledge of varous writers 15 well aftested by his
statements, which can be identfied as virfual quota

tations from certam books His knowledge of the
Puranas (i, 232) 1s also to be mferred from s ref
erences to Puranas and Puramc characters, Iike Vena,
Manu, Nahaslra Vishvamutra etc.  'What philosophy he
believed 1 1s a very hard question to settle. First of all
the lustory of philosophy 1s not well worked out.
Again 1t appears that he carefully avoided commutting
himself to any doctrines of philosophy save those which
were accepted by all It .s true that he belseved m the
doctrine of three Gunas, which 15 essentially a Sankhya
doctrine, but mnasmuch as ths doctnine 1s discoverable
m the Upamishads, and other schools do not oppose 1t,
I am not nclined to call st a sectanan belief Some
of his theories like ““ From the umon of water and fire
arose the glittering gold and silver * (v, 113) are Vedic
and belong to no special schoal  Vassheshikas, for ex-
ample, consider gold and fire to be of the same element—
Tejas  Such a vague thesis 1s not to be argued about as
if 1t were a philosophical tenet, 1t 1s only a popular
belief of the penod He must have had some knowl

edge of astronomy and medicine. In s adwice he
tells what kind of wafe should be selected. Healso tells
about the proper period for approaching the wife In
giving such precepts he explams the medical and
astronoomeal reasons. He was well acquamted with
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the mt1 literature. The relation of dharma and mt
will be discussed later

Our author was tore than learned, he was a man
with good intentions There are many passages in
the text which appear to us nidiculous and unjust, but
we need pot condemn the author hastily for that
reason, and shousd bear tn mind that he was bound to
respect the tradstion. He mixes up lis own sentiment
quite often with the 1nj and those
mdxate that he was a man kand hearted,® paying more
regard to virtue than to forms,® lover of moderation,
and trying to be far to other castes.™

More than this We fied fum a progresstve man
Thus there were various antiquated rules which were
valid once, but which shock our present ideas of morat
ity and equty These he either contradicts or treats
as restricted 1n their application,’* or explains 1 some
novel magner

O See Ius treatment of theft, adoltery and treatment of other
castes by the Brahmanas,

0 He says  * Nesther the study of the Veda, nor liberality,
nor any (self imposed) restraint, ever brmg rewards to 2 man
whose heart 1s contaminated by sensuals

11f one wishes o find « out the modeﬂtmn o{ our ‘mter we
should only ~~
of Vasishth - - ..
case, while - e
able place. . -
mg the disp .
of moderat:

advises abst - . .
of sau-nﬁcs L .
A good

of the Lemitical m:rmg: or appowtment of the bmﬂza‘ an-law
‘i:. faise up seed ™ to hus deceased brother’s widow, the Niyoga
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About s personal wiews and tastes a good deal ean
be gathered from the book, but such a task would be
unwise as 1t would ead us mto details foreign to our
purpose®

13 By the way I may say that there are two books m Burmese
assocsated with the name of Mann

1 The Damathat or $he laws of Menoo  Translated from the
Burmese by D Richardson, Esg, xmv vols. complete m one.
Burmese and English Maulmam. Burma. Amet Baptist Mis-
sion Press 1B47 Bvo pp. 752 This book starts with the story
of creation, but mvolv:s Buddha 1n the story Maum 13 depicted
asa WI[S! man, who would give decision on particular mmagmary
cases 0.

2 King Wagun’.r M d¥ L text and
(Edited and d Fe
preface by John Jardine Rzngoon. 1892.)

In thus book there are various smilartties. There are even
scme rules which we find . our text but do not find m the
lnm!m'c prior to at (like adolterous acts, ¥ii, 358-350) Bumt
be unsafe to make

with a

- = the book comes very near
. " " - sth the books are of very
Dittle use 1 our work.
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CHAPTER V.
TREATMENT OF CASTE BY THE BOOK.
I Meaning of the I ords

We now come to the subject-matter, the treatment
of caste i1 Manava dharma ghistra. Before giving
the detailed precepts regarding different castes it is
mmportant to make every effort to understand the sense
of the various terms which the writer nsed and which
are supposed to have a beaning on caste* We should
also take notice of certain theortes about caste which
the writer believed sn and without proper knowledge
of which, lis detasled instructions wonld be unintelli-
gble In particular we must understand the two words
varna and Jatr. Our author emphatically says that there
are only four varnas and there 15 no fifth varna (x, 4)*
while he admits over fifty jatts Thus he uses varsa_
as a comprehensive term which included several jatis
Varna according to him are four divisions into whith
these castes are grouped But he often uses the word

#1n this chapter and in several others, Western scholars are
likely to think that I am answering some imagmnary arguments
But'l am pot. On account of some unhappy mustakes by some
Western scholars, and on account of their words passing as an
thority, 2 host of beliefs have sprung up wn the minds of In-
dians” educated sy Enghsh who often display 2 fack of judg

1n therr estimate of the work of European schelars ~ And
Letale chiem m 3t =1 =ssiom yn the vernacular Iitera-
- .. - . ' 1=+ apers conducted by educated

“w .- = - on the masses

- .- = ~ord varma in_one place, He

= here he simply meant fifteen

.
sitis. The comimentators have noticed this jncongruty and
have given the readers the propcr warming
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‘Jatt” 1n a yery comprehensive sense  For example he
calls Brahmana a jat, and Shudra a jatr  Thus,
though many jatis together form one varna, the whole
varma may be a jati  This use clearly shows the fact,
that the use of the word *jat1” to denote both smaller
and larger groups prevailed at the period of our wnter
as 1t prevails now, and I suppose that this confusion
existed at a penod still more remote

But what did he mean by the word “ jat1” Jatimeans
the form of existence as 1t 15 determuned by birth
Use of the word “ jahi” 1 a sense very sumlar to this
belongs to a much older date and can be traced in
Vedrc literature In Nyaya and Vassheshika philos-
ophy 1t developed the meaming of *“species” In popu-
lar usage Brahmana was a jat, Chindala was a jats,
horse was a jat, and man was a jati

‘Whether our wnter used the word “varna” i that
sense m which the Amenicans use the word *“ color,” 152
question which must be settled? Our writer used the
words “arya varna” and Shudra varma” and if we
really wish to understand him and not misunderstand
Tum we should try to translate these words, not with

2Great confusion has been created by vawn analogies White
races came m contact with dark races ;n America as they did
four thousand years ago in Indiz und attempts are made to
discover the ‘color prejudice’ n every document of this an
aent land  Still more confusion 1s ereated by the various mean
wgs which the word “arya’ acquired 1 India and which
u\hg w(:rd Aryan” acquired m the Western World, The word
a , was never used in India n the sense of the ward

sace’ (if we take the word “race ? 1o its lager sense) The
conception of face 1s 2 very modern one 1f it exists 10 any
defimite form at all. Ethnologists with alt thewr fabor do not
yet know what the word really means, and 1f we nterpret the
Indian documents with modem or foreign ideas in our munds,
the result wall be a mmschief to science and social msmuhons'
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the Vedic vocabulary or with the developed vocabn-
lary of the modern ethnology, in our munds, but we
should try to translate the words 1n the sense current
at the time of our wniter*

Our wnter never defined the term “arya” The people
for whom he wrote understdod perfectly what “arya”
meant. What meamng he had in mund —the meanungy
which was uaccepted by the people of India for cen-
turies beforc and after the penod of our wniter — st
be gathered from the uses of the word “irya” in the
text.

8 The discovery, or rather the anvention (for this 1y what-we
ought to call 1t), of acal! Jmes in the present varma system
of Hindu soacty, made by Enropean scholars on the basis of
Vedre Iiterature, deserves severe condemmation, not so
for therr nhappy mistakes (which are certainly excusable), but
for the consequences which they hv:lgrodn«d m Inda. Faoro-
peans have told us *hat Aryans and Dravidians 2re two differ

ent races. The again tell us that races which are wndely
. . T - * ndus of ordimary

. - R distorted educa

M - the aste-system

- . oo Tindus have con

- - = . . rated from

Brat and Brik 1deas, “I?: Brihmana

ort.odoxy does not know v!{ut Al or Dranidian means,
nor does 1t care to inquire ibto it for ats purposes, All that
the Brihmanas care to Inquire abont 1s Sanskira (the sicra-
ments) and Karman ‘lhe-zhwmle of a2 mans action as deter-
sunung his foture fatecharacter), to which they attach

bigh valce, but which they will perhaps give up with the growt!
of liberal sentiment.

But the Hindu of English education 1s qmte different  Tear-
myg of the conditions m the Umpted States, thase Hindus who
think theraselves to be Aryans wish to demark themselves
sharply from those whom they think fo be Dravidians. Again,
as a great mystery hangs over the consecrated word “Aryan®
almost every caste thinks atself an Aryan caste and tnes to
femamn aloot ¥rom the rest. 1 have noticed the dblack peoples
of the Bengals with elearly Mengolod features, who would
despise Dravidians \Tamils, for tnstance), who had developed
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and culture. The word “drya™ had received some
sanctity, and had become rather a title to be applied to
properly quahfied people, than a word expressive of the
recently born conception of race Ocadental scholars,
who usually attach more importance to the study of
Vedas than to the later Sansknt hterature, revived the
Tong-forgotten Vedic meaming of the word, and made
1t once more current, although since the beginming of
India’s characteristic civiization (say from the close of
Rig Veda) until 1800 A D the word had a meaning
entrrely differentt

According to our wnter, any man who 15 not
Mlechicha, Dasyu, Vritya, Vahya, Shiidra, 15 an arya.
The word 1s used 1n the sense of honorable man (v,
395) He contrasted arya with Mlechcha  Mlechchas
were barbarians whose country was other than the coun-
try of the dryas and who spoke language different from
those which aryas spoke (u, 22, 23, x, 45) ©

Dasyus were persons who were neither Brahmarnas,
Kshatriyas, Vaishyas, nor Shiidras (x, 45) Who these
Dasyus were we do’not know exactly At v, 131, the
term “dasyun” 15 applied to “ Chindalas and others ”®

4] know of a ease which occurred abouf ten years ago m the
Maratha country, n which two young men, returmng from
England and Japan, submstted to 2 fine mmposed on them by
the Brahmuins~ The former was fined one hundred and fifty
rupees becanse he went to 2 Mlechckha country, and the latter

was fined one hundred and twenty rupees because he went to an
«tya country but crossed the sea, and did not observe proper
ceremonial on the way

51 do not think that the words of these passages mean lan-
guages of the Turaman or the Dravidun group They cannot
be so nterpreted, unless we add 2 good deal of modern fancy
1o the statements of the ongnal

©] am of the opmion that at this time there was no such
-ste a5 Dasyus, but the word had become a elassial term of
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Vrityas were persons of various castes, who did not
undergo the sixteen ceremonies. Contemptuous treat-
ment of Vritya is seen in almost every chapter of the
text. He forbids intermarriage with Vratyas, speaks
of the descendants of Vritya as Shidras, forbids sacri-
ficing for Vrityas, and prescribes the same penance for
sexual infercourse with 2 Vritya woman s he does for
such relation with a Chindila woman.

A Vihya was a person excluded by the commuhify
This class probably differed very slightly fram Vrityz in
the treatment by dharma,

We come at last to the Shidras. Our writer 1 think
does not regard the Shidras as irya. There are many
references which hint this idea indirectly, but he has
never committed himself in any of the places, He
has not contrasted drya with Shitdra, but has on various
oceasions contrasted twice-born and Shiidra. But he
has indirectly hinted that Shiidra is not arya by de-
(claring that every drya must study Vedas (i, 165).
In the whole book there is not a single expression which
would indicate that our writer ‘has any conception of
what we may call race, and the readers of our text
should take every care not to put into the word “arya”
2 meaning which modern philology has,attached to the
English word “Aryan.” Had the Chinese only respected
Brihmanas our writer would have been perfectly willing
to call them Kshatriyas and therefore iryas. People
who may have been born in an Aryan family or tribe,
e b, 8 8 R 00 T T DT 2

a Vedic scholar, would probably ha: d b in-
complete unless he made use o; suc'; ;gg:::: 1 book as in

6



82 HISTORY OF CASTE-

tut had been excluded for improper conduct, ceased to
be aryas. The question whether a person was Aryan or
not had very little to do with lus caste. Whatever rela-
tion there may have been between race and caste in the
Rig Vedic period the race question was not of any
significance 1n the period of our writer.

‘When in the times of our writer, 3 question arose as
to whether a certain famuly was arya or not, one did
not ask whether this family could trace its connection
with those invaders who came from the northwest, and
slanghtered the natives of the soil by thousands, but
cnly whether the fanuly was descended from the people
already regarded as drya The princes of fhe soil who
held therr own agamst the Aryan mvaders were by no
means excluded from the title “drya.” All the princes
whether they belonged to the so-called Aryan race, or
the so-called Dravidian race were iryas. Whether a
trsbe or a family was racially Aryan or Dravidian was
a guestion which never troubled the people of India until
foreign scholars came in and began to draw the line.
The color of the skin had long ceased to be a matter of
importance.?

7The attitude of the author of the Dharmashastra n this re-
zard 15 essentially that of the wnters of the epic, o whom irya
was rather ethical than ethme, Thus an irya act was a noble
act, whoever performed 1t, and an drya was a gentleman, Na-
turally the slave caste as a whole were not representative gen-
tlemen, though, theoretically, 2 good Shiidra mught be so re-
garded, as a low born man in the Western world might reluct-
antly be given the same title, if his virtue or heroism raised him
above Iis caste level The attitude toward strangers was also
not unlike that of the insular Enghshman toward foreigners
They were rather despised because they were foreigners, but
1t was _not denied that some of them, by virtue of their bravery
or skill, were noble of gentlemen (arya) 1If they accepted
the standard rebgion their status was unquestioned; otherwise
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2 Types of Castes
I do not care to reproduce here the dry hst of jatis
(castes) which our wnter has suppled to us Many
of the castes which may have been easily recognizable at
the period of our author cannot be recogmzed now
The castes may have changed names, and some of them
may even have ceased to exist. We are not agamn 1n-
terested 1 any special caste here, but m the general
growth of the system. We are interested in the causes
which create soctal differences amounting to caste The
following kinds of castes are distingmshed by our
wnter
1 Four ongmal varnas
n Castes which were supposed to be produced
by mixture with pure and mixed caste
m Castes which have lost therr status on account
of neglect of sacred rites
1w Castes due to the exclusion of persons from the

commumty
v Slaves and their descendants
vt Peoples lnded from the of

four varnas, as well as thewr descendants
The question of the ongin 2nd development of the
four varmas need not be entered upon here I mtend
to give this g a very detailed and ind d
treatment n another work Suffice 1t to say that our
author has sumply repeated the Vedic theory of the
ongin of four varnas from the mouth, arms, thghs, and
feet of Purusha m a different form.

d\zylwen lock-d m snfavorably, mmch as matives who were
IcS Were rega: or, agam, much as Enghsh;
fast century regarded Dissenters. glishmen of the



84 HISTORY OF CASTE-

He has given a long list of what he supposed tb be
mixed castes These mixed castes, which are about
thirty 1n number, resolve themselves mnto three types

1 Caste produced from two different pure castes,
2 Those produced by the muixture of pure castes on one
side and muxed on the other; 3 And those produced
from parents of mixed orgmn on both sides

Let us see the sources of the doctrines given to us
by our writer The writers before lum who have dis-
cussed muxed castes are Bandhayana, Vasishtha, and
Gaut: Vasishtha and Gaut have spoken about
the mixed castes produced by unequal marriages Of
such castes, Vasishtha gives ten Gaut: gives two
opinions, one opimon gives ten mixed castes while the
other gives twelve

The writer who gives “mmxed castes™ of all the
three types stated above is Baudhiyana. Of the first
type, s e, castes born of pure parents of different castes,
he enumerates eleven. He namgs two low castes as
born of parents, on¢ of whom was pure, Shiidra, and
the other was mixed, he also gives two castes where
both parents were of mixed ongm.

In our text the doctrines already enunciated by earlier
writers appear to have been carned much further by our
author He has given neatly thirty of these mixed
castes, which were arrived at by permutation and com-
bination of those known before. It may also be observed
that our writer did not take notice of certain castes

d by his pred s They are Ramaka,
Rathakara, Daushyanta, Murdhavasikta, Dhivara and
Mshishya I intend to discuss elsewhere why the writers
on castes felt the of ! the
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of new castes by the indiscrimmate ntermxture of
two already existing, but I must say 2 few words re
garding the authorship of such theories of this nature
as were wvented to explain away tue origin of new
castes

When we find 2 writer making a statement regarding
the ongm of a new caste for the first time we should
not make haste to draw a conclusion that the author 15
the inventor of the theory The doctnine which he re-
cords he may derive either from another author or an
aathoritative teacher who may have transmitted his doc
trines by oral instruction It may also happen that a
writer should receive such doctrines from popular beliefs
It 1s possible™that a theory may be current among people
but may never appear mn any book Again, the wrnter
who may see the growth of such a theory may entirely
ignore 1t, knowng the real facts about the matter But
later on the facts may be forgotten, and to a theory
which one author may have recetved with distrust a
1 ter author may give some credence Far this reason,
upless we have any positive evidence, we should not
come to any hasty conclusion making an author respon
sible for the_imventionr of wild theorses which he may
mcorporate n hus book, though we may safely regard

him as guilty of recording the belief without exam
mation ®

8The phenotnena of sprnging up of new theories have ot
entirely disappeared from India yet For the amusement of my
resders T may well record some theories regarding the ongin
of some new nationahtics or tribes which have made therr ap
pearance in the Maratha country and which are stifl current
among the folks there I have heard of a theory of the onigan
of the Parsis from 2 Brahmana woman who married a man of



86 HISTORY OF CASTE-

Let us now come to the castes of the third type, the
Vratyas, and ther descendants  Vrityas are those peo-
ple who are born of twice-born castes marrymng girls
of equal caste, but have fallen in status as a consequence
of neglecting the sacraments Qur writer has given more
than a dozen castes as d d of Vritya Brah
or Vritya-Kshatriyas or Vritya-Vaishyas He makes
no mention of their status  There 1s an important pass-
ege m which he mentions that several Kshatriya

the Mahar caste, which 1s_a large bat untouchably low caste,
18 the Maratha conntry c story was told to ‘me m my
1 have forgotten the details of the story but it runs

somewhat like this A boy of the Mahir caste who was very
fair apd handsome attended a Vedic school, called humself a
Brahmana boy In fact hus father was only a keeper of dogs
The boy was a very clever and diligent student and the teacher
Seing very much pleased with him gave hm s davghter 1n
marrage  The ill assorted cotple had several children, but the
children nstead of being desirous of studying Vedas played
with bones and showed their fondness for dogs (No one ean
conceal his real mature the real nature will be mamiest some
um+!) The Brih "s at _once pr d the awk-
ward and unbrahmanical tendencics of the boys, and suspected
thit her husband must have cheated her  She asked her hus
band about the matter and the husband confessed his guill

e Brahmana woman, extremely agonized for bemng thus pol
luted, ascended the funeral pyre. While dying she cursed her
husband, that s children would be kated 1n the land of the
Bharatas They shall be treacherous, worshippers of the rising
sun, flatterers, and hars (I think I am correct m recalling 2li
the malicions adjectrves ) They wall worship dogs, their corpses
will recave no cremation, but be devoured by vulture< But
masmuch as these children were progeny of hers they will take
to trade. but will never get the rank of Vamshyas, but will be
regarded perpetually as Miechchhas.

n the Maratha conntry there are still more fanciful theorics
abomt Englishmen, which need not be repeated I

Alberum 1n his work on India speaks of the habit of telling
2 tale among the Pundits, when they do nnt have any <atis
factory explanation He has given the Indin theory of the
gus;s of difference of dress and manners between Arabs and

mdus
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tribes have fallen to the condition of Shiidra by neglect of
sacred rites and by disobedience to Brahmanas. Of thit
kind he gives as examples the Paundrakas (the Pods),
the Udras (the people of Orissa), the Dravidas (the
people of Southern India), the Kambojas (Kabulis),
the Yavanas (Bactrian Greeks), the Shakas (Scythi-
ans), the Paradas, the Pahlavas {Persians), the Chinas
(Chinese), the Kirdtas (Kirantis), the Daradas (Dards,
a frontier tribe), and the Khasas (x, 43, 44)-

It is much more difficult to understand a writer than
to brush aside his passage as stupid and nonsensical, and
cheap criticism has unnecessarily handled our author
very roughly. To an historian of caste no other pas-
sage in the entire Sanskrit literature is so full of interest
and meaning as the above. This passage explains
Hindu society could not assimilate the Moh
when they had aready assimilated foreign peoples like
Scythians and white Huns. It also explains why the
Hindus intermarried with the Greeks of yore whom they

called “ Yavanas,” but do not intermarry with the Eng-
Tishmen now.

why

No other passage explains the attitude of the disciples
of Brihmanas toward other peoples on earth at a period
when Buddhism was but a beresy, Christianity had not
made its appearance in India, and ‘the religion of Mo-
bammed was yet to be born. These two verses may well
be made the starting point when we wish to estimate the
effect of the personal religions on the Hindu social sys-
tem. It also supplies us with the key to the process
of conversion to a2 religion which fequires no haptism
and attempts no conversion; it supplements the evidence
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to show the error of the doctrine that Hinduism does
not admit forexgmers to sts fold.

One thing which a reader should notice 4s that 1n these
verses the writer does not supply us with his doctsine
tegarding the ongin of various castes mentroned above,
but stmply gives the reason why these various jatis fell
to the position of Shitdras Ewidently he believed that
Kshattiya varna was composed of various jatss, and it
really was  Some of these yitis mamtamned therr status,
while others lost it for the reason he has gaven us  How
the different jatis or tribal castes originated, our writer
does not pretend to explamn

He 15 simply recording phenomena which he observed
m s days The castes which adopted purer conduct
and performed austeritiés raised therr status in the eyes
of the world, while the castes neglecting those elevating
ceremomes and austerittes fell  The writer never meant
that these vartous tribes and nationahhies, like the
Chinese and the Greeks, were preces fallen from one
standard caste He was well aware of the fact that
there are yarious tribes 1 the world who rule and ought
to be called Kshatrsyas He only explains why these
warhke and ruling tribes are not considered as equals
by the standard Kshatriyas of Kuru and Kosala. He
never attempted to derive the entirety of mankind from
the Indian population

The Hindus of the pertod beheved that the world 1s
made up of various jats and every one of these jitis
belonged to ome or the other of the four varmas They
never thought that the system of four varmas was pecu-
liar to therr own land.
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Whenever Hindus and foreigners came into contact,
if the foreigners accepted the religious ideas of the Hin-
dus, the foreigners probably found no difficulty in en-
tering Hindu society. If the foreigners did not accept
the Hindu religious ideas they were treated as
Mlechchhas. When the foreigners accepted the social
and religious usages of the Hindus and thus found their
way into the Hindu society, their jati received the
status which it could exact, as it always does. The
Yavanas and Kiritas could not but be recognized as
fighting tribes, but as they did not care to adopt all the
ceremonial, they failed to get the status afterward which
was connected with the ceremonial,

Whenever a family claimed to be of Kshatriya origir
one of the easiest ways of determining the truth of such
a claim was to find out whether Brihmanas performed
ceremonies in the family proper for 2 Kshattiya. This
evidence was of a very high value because the con-
servative Brahmanas went alwiys by precedent. In the
earlier days inducing Brihmana to perform such cere-
monies was not difficult; but it became more and. more
difficult as time went on. Those who neglected the
ceremonial once found it more difficult to establish it
again. Thus the negligence of ceremonial on the part
of Kiratas and Yavanas did them a perpetual harm by
lowering their caste in the eyes of the public.

Formal conversion to Hinduism was unnecessary.
They took it for granted that every man belonged to
their religion, which is the only one and is eternal. The
initiation or sacraments gave him only status., If a
man neglect or pted heresies he fell.
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3 The constitution of the four varnas

Let us now inquire into the actual condition and con-
stitution of the four varnas The varna Brihmana, the
sacredota! class, whose traditional occupations were
studying, teaching, recaving and bestowing gfts, etc.,
was by no means confined to those occup , 1t was
rot possible for them to remain so QOur writer recog-
mzed this fact, as did some of his predecessors, and
rrescribed for them a number of occupations which a
Brahmana ymght follow in time of distress He also
condemned as umnvitable to a Shraddha those Brah-
mattas who followed about thirty occupations’ which
were not proper for their varna. This fact shows that
the caste had taken a very wide latitude of occupation

Again, these Brihmanas were not an entirely demo-
cratic body amongst themselves, apart from the degra-
dation that attached to the occupation followed The
Brihmara whose first wife was a Shiidra woman was
Isclf looked down upon (1, 155) Sons of adulter-
esses and widows wete also considered as lowered (1,
156, and see the rules regarding nhentances) Out au-
thor agam thinks that children in order to be classed
the same varna as that of the father should be begotten
of wives wedded as virgins (x, 5) This appears to be

TThe occupations which he thus condemned (i, 151-166)
were as follows Teaching for money, sellng of soma and
flavors bards selling oils keeping a gambling house and those
of physicians and temple-priests and sellers of meat and she
keepers informers messengers architects, planters of trees, paid
servant of the village, usurer_cattlemen, actors singers, mem
Ders of a_corporation (gama) makers of bows and arrows
tramers of clephants oxen horses camels astrologers, bird
fanciers, breeders of sporting dogs, falconers, farmers, shep-
herds, or keepers of buffalos
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one of the several steps by which Golaks ultimately be
came a caste  Besides these we have evidence that there
were several pretenders who lard claim to being Brah
manas as there are now (vut 2o, vu 85) The Brah
nanas called Vratyas by our writer also must have been
actually regarded as Brahmanas by the public among
whom they lived, but th=r claims to being Brahmana,
may only be demed by our writer and s sympathizers,
just as the claim of the Brahmanas of Bengal 1s some
times demed to-day, The classification of Brahmanas
by locality, Iike Pancha Gauda and Pancha Dravida does
not appear to have arisen

Qur wrter regards the son of a Brahmana by 2
Kshatriya woman as a Brahmana but whether 1t was
so or not 1s doubtful From what I have said before
tegarding the nature of dharma it would not be diffi
cult to estimate the value of our author s statement and
to discover the facts at the basis of it  Our writer
tended to refuse to recognize as valid the existing con
citions when there was no Vedic authonty  All that he
meant by making the above remarks was that the son
of a Rshatriya woman by a Brahmana ought to be classed
as a Brahmana The statement atself, unless supported
by outside evadence throws no light on the fact The
dubious way in which the wrnter has made the state-
ment makes me feel very great doubt regarding the
possibility of a Kshatriya woman's son beng a Brah-
mana  He writes (x, 6) *Sons begotten by twice-
born men on wives of the next lower castes are declared
to be sumilar to their fathers but blamed on account of
the fault inherent in their mothers*
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A timud statement of this kind® reveals a doubt felt
by the author i the matter, and such a doubt 1s very
natural Let us examme the causes which induced our
writer to make such an mndefimte statement For this
purpose a ghmpse at certain ather facts regarding the
condition of the Brah caste b y The

Rpah

were not org: d nto a regular corpora
tion which controlled the admussion of persons to
Brahmanahnad, but the recogmition or nonrecognition of
any person rested with mdividuals or groups who might
have occasion to deal withhim  Tor this reason the status
of a man who pursued conduct that was supposed *o be
irregular was never defimte  Some persons imght admit
a man of their company who commutted an rrregulanty,
others might not, and the same course must have been
followed 1n the case of persons born of mixed mar-
riages Marriages of persons outside the varsa must
have been of comparatively rare occurrence The
princes, even those who would admit the superionty of
a Brahmana would hardly have cared to give thewr
daughters to Brahmanas excepting 1n cases where the
Brahmanas may have been landlords or high officers
the state  In the cases of sons by such marmages their
clam to Brahmanaslyp might have been admutted by
some as 1t was denied by some The main reason why
cur writer 15 mnexact regarding the status of these sons
1s, 1n my opinion, the mexactness of the status itself

————

8 Timid because supported ahus  (the; declzre) et lt
must be admitted that this é’x{nnmon betwegn simil ¥ an

co-equal * sons 1s said by the author to be *the :ncxen! rulc
and that the corresgondmg passages from Yijnavalkya I ¢o
and Ushanas cited by the commentator, show that the distinc
tion was generally receved
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This can be easily venfied by paying attention to the
various speculations regarding Ambashtha caste The
work of Baudhayana holds that the sons of Brihmanas
by Kshatriya and Vashya avomen, respectively, were
Brat and Ambashih The works of Vasishtha
and Gautama differ from it. The two latter works
were separated from the former by nearly two hundred
years? but they are older than our text by about five
hundred years These two works give as their opmion
that the Ambashthas are born of Brit by Kshat
riya women. This kind of speculation Invdlves 1na way
@ demal to Brihmidnahood of the claim of the sons of
Brahmanas by Kshatniya women. Thuos a blemmsh
agamst such a son is of considerable antiquity, but .our
author does not ke the 1dea of putting them mto a
aifferent varna, I need Irardly add that the Brahmanas
were at the top of society ™

Now let us turn to Kshatriyas. T have shown else-
where that Kshatriyas never formed a caste. The royal
famibies of several tribal kingdoms were donbtlessly

91 have relied on_ the estimafes of George Bihler regard
mg the matter, and I think that he 1s probably correct
Y do pot care to open any discussion here, to contradict
the statements of the students of Buddhism like Rhys Dawnds
who hold that Kshatriyas stood at the top of socety (Buddhist
Indta, chap. 1v)}) The times of which I am s are dif
ferent from those which Rbys Dawvids has considered m tus
Buddhist India. At the same time, I confess that I do mot
thisk that Rhys Dawnids has proceeded properly 1 the treat
ment of the question To him, Jataka tales are supenor, as
historical documents, to the dharma works, to the works on
futy, and to the epics He has given a discussion of socnal grades
ed on those tales But the learned scholar has failed to give
his reasons for such an attitude toward the varions literatures
In my opmion there are several mistakes 1n s chapter on social
grades. Of these 1 shall take notice at the proper place.
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considered Kshatriyas, but also tribes which were domi-
nant over one ar more other trihes often arrogated to
themselves the name of Rshatrija and had their daim
allowed Our writer has confused clans and tribes
There were clans or kidred famihes wiuch domunated
over the rest of the people of their own tribe, and there
were some tnbes which dominated over several tnbes
Both of these classes were called Rshatrivas  The term
Kshatriya was applied without regard to race or color
Any people who happened to be domnant called them
selves Kshatriya and were accepted as such when they
could exact homage Kshatriyas were no close corpo-
ratior. They were no orgamzed body Had the Mo-
ghals or the present Englhishimen been without orgamzed
ariesthood, and had they accepted the Brahmanas as
their spinntual guides and taken pains to adopt the ele-
vating sacraments, they also could have formed one of
the Kshatriya castes  These Kshatriyas had by no means
arawn 3 sharp line between themselves and the masses
as the Brahmanas had done How could they do sa?
Success m competition for the throne never depends an
membership 1 a particular farmly  The man who
rose, raised s whole famuly or tribe to Kshatriyahood,
but when a tribe failed in strength, the whole tribe suf-
fered m status The Mistory of the Kshatriya varna
with all sts vicissitudes s 2 subject of very great com
plexity and interest and one which needs a specsal treat-
mert
I may state here that a wrong notion that Kshat

rya was one umted Indian jat: composed of rayal
famihes of Aryan race has done much toward the mis-
constructron of various ancrent documents, and has 1éd
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to the silly 1dentification of Kshatriyas and Rajputs, and
consequently the undue appreciation of the latter This
apprecuation of Rajputs has led to the creation of pseudo
Rajput castes and determined assertion on the part of
Marathas of connectton with and descent from Raj
puts, though the Rajputs themselves were doubtless n-
1enior to the Marathas in the vocations proper for a
Kshatriya, namely, fighting and ruling
What was the constitution of the Vashya vama?
Our writer has not given much direct mformation on
this matter nor made allusions from which we coytd
make helpful mferénces The occupations assigned to
the Vaishya were to tend cattle, to trade, to lend money,
and to cultivate Jand He adwises a Vashya to follow
up lis busmess (virta) or to tend cattle (1x, 326)
Here 2gan he says that as long as a Vashya 15 willmg
to keep cattle, cattle must not be kept by any other peo-
ple  He advises um to learn the values of precious
stones and metals and other commodities, to know
different countries, profit and loss, scale of wages,
languages, storing, purchase and sale  But 1t 15 sigmfi-
“cant that he does not advise a Vaishya to learn any of
the trades Like those of carpenter, shoemaker, barber,
goldsmuth, coppersmith, blacksmuth, weaver, ol presser,
etc. It 1s very hkely that all this was the work of
Shudras He regarded all these as menial services
Some writers of bright mmagmation have conceived of
a umted Vaishya caste, a caste consisting of afl people
excepting Brihmanas and Kshatriyas and low abong
mal castes, which, splitting itself, has produced the oe-
cupational castes of to-day To justify this belhef there
1s not a single reference 1 the text  Qur wniter clasces
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all the castes whom he supposed to be born of intermix-
ture as Shiidras, and this varna included castes which
followed various professions, like those of physicians,
charioteer (charioteer was regarded as very high in
those times) and trades like those of carpenter (x, 47,
48), and even a caste which was engaged in commerce
(the Magadhas). We must indeed admit that our au-
thor erred in deriving, as his predecessors did, the "Am-
basthas from two different parent tribes; but the fact
that persons engaged in medicine and carpentry, were
regarded in his times and in his locality as base-born,
is a fact which it ‘would take a good deal of evidence
1o disprove.

Let us now find out how the Shiidra varna was con-
stituted as it was conceived by our writer. I have
already said that our writer carefully avoids making any
statement as to whether a Shiidra was an drya or not,
though he has in many ways implied that Shidra was
not irya,

The varna of Shidra was by no means a caste or a
group of castes composed of persons of the same statils,
Our writer and probably the Brihmanas of his region
icluded a number of castes and tribes in the varna
Shiidra, They conceived that the low castes of their
own region, as well as the ruling tribes which neglected
the sacred rites and ceremonial, were Shiidras. OQur
author warns the Snitaka not to dwell in a country
where Shiidras are rulers. This shows, however, that
Shidra kings actually existed, as we know from other
sources; and as-such they must have been recognized as
Kshatrivas (rulers). The line of demarcation which
separated Shiidras from the rest was not a matter of
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race, but was rather one of sacraments (Sanskira). The
term Shiidra was in process of changing its meaning'

But when our writer sets forth the duties of Shudras
he does not intend to prescribe the same duties for the

ruling castes like Dravida and Paundra, but only for the
low castes of his region.

Neglecting even these ruling tribes which were con-
sidered as Shiidras, the rest of the varma was by no
means uniform in economic life. In the first place I
must point out that it was not a slave caste, though the
slaves were considered as Shiidras. It was mainly a
class which was engaged in household service. The
castes which followed occupations.characteristic of in-
ferior civilization, like basket-weaving and hunting, were
also considered as Shiidras. There must have been some
castes which tended cattle and were classed as Shidras.
Qur writer permits handicrafts and trades which serve
other castes as permissible to Shiidra, -though for him
domestic’service in a Brahmana’s house was supposed to
be most elevating.

Agnain, some Shiidras must have been rich people, for-
olir writer says that a Vaishya and Shidra shall pass
through their misfortune on the strength of their wealth
(xi, 34). Some Shiidras were also owners of slaves
(&%, 179).

Regarding the accumulation of weath by a Shiidra-our
text writes: “ No collection of wealth may be made by
a Shiidra even though he be able to do it, for a Shidra
who has acquired weatth gives pain to Brihmanas?
(x, 129).

This is one of the verses which is an object of misin.
terpretation in various ways. This verse does not lay

7
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down any law which would prevent a Shudra ‘rom ac-
cumulating wezlth, but it only advises lum for his own
benefit that 1t 1s not a good thing for im to accumulate
wealth 1f spintual ment be his atm, or 1f he should be-
come wealthy he 1s likely to be arrogant and disrespect-
ful and would forget his duty of being humble, and he
would thereby lose all his ment and a great obstacle
would thus be thrown in the way of his ultimate eleva-
tion This verse means nothing else.  'With all that the
critics have written about the matter I am as yet unable
to discover the rascality of the Brahmanas in that verse,
which really contains an admonmition simslar to that in the
English prayer book advising 2 poor man, * therewsth to
be contented, that 1s, not to strive to raise himself above
lys station, as 1s expressly said in the preceding verse
with a view to his future ltfe as well as to this.

What, then, was the hne between a Vaishya and a
Shiidra? The mam difference betweent thenr was that
one was Dwija (twice-born) while the other was not.
There was no such thing as a Vaishya caste which ex-
isted then and has now disappeared. Vasshya was a
varna and not a gaste  The population consisted of
various tribes then as it does now  These tnbes dif
fered in status then as they differ now Some of these
trnibes or castes had gained the right of imtiation while
others had not The quest:on whether a certain person
was a Vaishya or a Shudra was decided, not by the actual
condition of the man himself, but by that of the tribe
or the caste to which he belonged. There were many
tnibes devoted to grazing cattle and agriculture, but
these tribes were regarded as Vaishyas or Shudras ac-
cording as they possessed this sacrament or not. Those
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tribes which had received the right of Sanskara) were
asya tribes, while those which did not receive it were
base-born. The economic distinction between Vmshya
and Shiidrz was not very sharp.

To sum up, let us see what all this means. All this
gives us a picture of a sotiety not much differing from
the society of the present day. At thetop of the social
system were the Brahmanas, and these Brihmanas con-
stituted not only a varma but also a caste. Then camethe
Kshatriyas. These were not a definite united caste. The
name Kshatriya was simply a collective one assumed by
such castes and families as were then dominant. In like
manner the Vaishyas. These were no caste. The name
was merely a collective one comprehending the landed
classes, cattle-keeping tribes, and clans of men engaged
in commerce. The name Shiidra is applied as a collec-
tive one also to various castes engaged in commerce and
skilled trades, unskilled labor and household service and
other occupations held to be low. These last mentioned
castes were regarded as low, chiefly for the reason that
they were not entitled to the sacraments. Castes of one
region were looked upon with suspicion by castes of
other regions, and each regarded itself as superior to the
others. The wild tribes and the castes of a filthy way. of
life were regarded as lower even than the Shadras.

1 here discuss incidentally the behavior toward each
other of such castes as the Brahmanas looked down upon
and regarded as Shiidras. Did they accept their lot as
Shitdras and become a democratic body? - Far from it.
In a hierarchical society the human mind becomes so de-
graded that even the Jowest feel a very great pride on
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even a very shight superonity over their neighborss!
To-day in India 2 number of castes are called Shitdras
by the Briahmanas, but these castes are by no means on
the same level Among Shiidras themselves the vanous
castes are very variously rated as high or low or uter-
meédiate. The lower castes try to adopt manners
(3chira) of the higher castes, and thus they would raise
their heads above others and disown any sort of con-
nection with théir former brothers Such phenomena
are seen to-day and probably were seen in the time of
our writer Our wiiter has made mention of prerend-
ers to a higher ecaste more than once and commended
the imitation of lugher castes very lughly (x; 127}

Again, 1t seems improbable that the tribes which fol

lowed p that are ch 1stic of Jow cvalizs-
tion, the races which may have been once daminant, the
peoples engaged 10 more or less skilled ocenparions, and
peoples differng from each other 1n cleanfiness. and

114 a way almost all countrsey have a huerarchical socety,
the hierarchucal character becomes more P e the
questrons of race and tion become mixe

This phenomenum 18 seen m the United States. The vanious
grou s of the people can be graded as follows Y The blue

! « 2. The New Englanders, 3 The born gentile Ameri
cans, 4. The English and Scotch immigrants, 5. The Irsh, 6

tile tmnugrants from other ‘countries of Western Europe,
;l Dagoes (Italians) 8. The Jews, 9. The Mongolans, I10.
Whether the Jews are above or below the Dagoes

differs accordmg to the locality

Ia thls country 1 have noticed the Insh thunking themselves
quite superior to the Dutchman. The Chinese think themselves
mﬁﬂtelyhn; nxr to the Negroes, P

oug] c Americans gen lo not make much distine
tion between the Chigese and the Japanese, regarding *hem
;qln!sagy '1!;-:, still 1 lmmdu J’ome ljapaune complabuog very
ntterly some people call themselves Japanes hiS eound
though they are only Chinese! €3 Japanese im i ey
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chvilization and prestige would fraternize freely simply
because they all have received no sacraments. We may
or may not find references to such phenomena in the
Jitérature of the period, but a society with doctrines of
purity and pollution so monstrously developed (as it will
be shown in the next chapter) 2nd so highly specialized
as it is to-day could hardly be imagined without a
process so closely allied with the doctrine.

4. The occupational castes.

Let us now venture to injuire whether occupational
castes existed in the third century.* Before answeting
this fquestion in the affirmative or negative we should he
sure that we understand what are meant bv occupational
castes, Not finding the names of goldsmith, tailor, oil-
man, barber, and blacksmith among the castes men-
tioned in the text, one is very likely hastily to conclude
that occupational castes did not exist; that the
Vaishya caste existed as a whole body, and that
from this united caste-the occupational castes split up
Iater. Such conclusions are due simply to carelessness
in interpreting our amthor: Scholars who hold them
make no attempt to find qut how the various occupa-
tional castes did develop or could develop nor to ascer-
tain whether guilds only degenerated into castes or
there were any other influences working in the land
which ulti ly developed the ional gastes.

‘We may define an occupatiénal caste either as a caste
the bulk of the people of which regard a particular oc-

121 intend to make the growth of occupational. caste a special
field of inquiry, but here I make only such remarks as bear on
the guestion in hand.
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even a very slight superiority over therr neighborstt
To-day in India a number of castes are called Shidras
by the Brihmanas, buf these castes are by no means on
the same level. Among Shidras themselves the various
castes are very variously:rated as high or loaw or inter-
mediate,  The lower castes try to adopt mgnners
{chira) of the higher castes, and thus they would raise
their heads above others and disown any sort of con~
nection with théir former brothers, Such phenamena
are seen to-day and probably were seen in the time of
our writer, Our wiiter has made mention of prerend-
ers to a higher caste more than once and commended
the imitation of higher castes very highly (x, 127)

Again, it seems improhable that the tribes which fol

lowed ions that are ck: istic of Jow civilize
tion, the rates which may have been once daminant, the
peoples engaged in more or less skilled occopations, @
peoples differing from each other m cieanfiness and

B Y8 2 way almost all countries- have a hierarchical society,
the hierarchical character becomes more propounced when tha
questions of race and occrpation become mixed,

This phenomenum is secn in the United States. The vanous

oups of the people can be graded as follows: 1. The blue
g s 2. The New Englanders; 3. The bomn geatile chﬁ
cans; 4. The English and Scotch immigrants; ¢ The Irisk; 6
Gentile immi; from other of Western Europe;

. Dagoes (Italans); 8. The Jews; 9. The Mongohans; 10,
kexroes. Whether the Jews arc above or below the Dagoes
differs according to the focality DR

In this country I have nohiced the Irish thinking themselves
quite supenior to the Dutchman. The Chinese think themselves
infiritely supeeior to the Negroes,

Though the Americans generally do mmt, make much dustioc-
tion between the Chipese and the Japarese, fegarding *hem
equally low, still I found some Japanese complalning sery
bittesly that some people call theselves Japanese ia thid country
though they are only Chinesef
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chvilization and prestige would fraternize freely simply
because they all have received no sacraments. We may
or may not find ref es to such pt in the
Jitérature of the period, but a society with doctrines of
purity and pollution so monstrously developed (as it will
be shown in the next chapter) and so highly specialized
as it is to-day could hardly be imagined without a
process so closely allied with the doctrine.

4. The occupational castes.

Let us now venture to inguire whether occupational
castes existed in the third century.}* Before answering
this fuestion in the affirmative or negative we shoutd be
sure that we understand what are meant bv occupational
castes. Not finding the names of goldsmith, tailor, oil-
man, barber, and blacksmith among the castes men-
tioned in the text, one is very likely hastily to conclude
that occupational castes did not exist; that the
Vaishya caste existed as a whole body, and that
from this united caste.the occupational castes split up
later. Such conclusions are due simply to carelessness
in interpreting- our author: Scholars who hold them
make no attempt to find out how the various occupa-
tional castes did develop or could develop nor to ascer-
tain whether guilds only degenerated into castes or
there were any other influences working in the land
which witimately developed the occupational castes.

‘We may define an occupational caste either as a caste
the bulk of the people of which regard a particular oc-

321 intend to make the growth of occupational caste a special

field of inquiry, but here I make only such remarks as bear on
the guestion in hand,
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cupation as ther pecular one, or as an aggregate of
people who have by some means become associated w th
a certain occupation. With this defimtion such occu
pational castes are mn many In
many socteties there 1s a tendency of division of occu-
pations on racial lines—so much so that a peculiar
p b d with a peculiar tribe.®
Thus mn India an aggregate may be formed first an 1 1t
may take to a peculiar trade afterward
In India peoples of higher cvilizatton were migrat
g eastward and comng into contact with those who
were less civilized, and some sort of division of occn-
pation in ractal hines was taking place All the occu-

13In Amerca we find numerous cases of this kind.  The fact
that the Chmese are a caste of laundrymen 1s something every
American knows There are also occupational castes of Negro
porters and of Japanese butlers. In many eities we find Italans
and Grecks mn the occupation of shoe blacking  In two or three
csties T noticed that buying and selling second hand clothes and
shoes was a trade which was monopolized by or relegated to
Russian Jews. Buymg watches and jewelry or Joanmg money
on them s also a trade of this tribe. In fashionable cireles 1t
has become customary to employ French nurses and i some
cities domestic service 15 the occupation of Insh gurls. Tt 1s
also considered a fashion to have a2 Negro waiter, so much so
that the Negroes have begun to feel that to wait on tables 1s their
pecuhar and il ly enough in the
eastern part of Amenca the natie of India has become asso-
cated with palmustry, astrology, fortime telling and jugglery, so
much so that 1t pays a man to pass for 2 Hindu when he 1s not.
I have heard of S ds i this profe ds them~
selves 2s Hindn astrologers and pﬂﬁ'msl&

‘There are various causes which bring about such a condshion.
Ability to do no other work but some pecuhar work, and will
mamess to work for less on the part of certan tribes, con
tribute to_thic phenomena. It may somewhat be a result of
fashion. Preponderance of fellow countrymen, mn 2 particular
trade becomes of great help to the new-comer All these ar
l:mmmes have their effect i dimding occupations on raesl

s
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pattonal castes that we find to-day are not merely guilds
converted into castes  In the case of many castes there
15 not even any traditton of guilds The grocess of
drvision of occupations on tribal or caste hines has not
yet entirely ended. A strong tribal feeling already
existing very often leads to the appropruation of a cer-
tawn trade by a certam tribe.

We have plain and unmistakable statements i our
text to that effect, which some scholars have taken care
to ignore!*

The Sawrandhra 1s described as a person who 1s skilled
in adorming and attending his master He though not
a slave, lives Iike a slave, and subsists by snaring
ammals M

The Mastreyaka 1s described as sweet vorced, as ring-
mg a bell at the appearance of dawn and as contmn
uously praising great men

The Margava or Dasa 15 described as a person who
subsists by working as a boatman and whom the in
habitants of Aryivarta call Kavarta1®

The Karavara 1s descnibed as a worker in leather

The Pandusopka 1s described as a dealer in cane

The Antyavasay: 1s described as a person who 1s em

M1t 1s 2 pity that even men of scholarship i order to sup
port the thesis that caste 1s 2 bad thing should think it neces
3ary 1o show that it did not exist formerly, and for this pur
po‘s‘e ée blind to plam evidence.

* Compare this statement with the fact that Draupad:
called herself ts Sairandhri, when she attended the gue;nh:(}
Matsyas doring her year rrh disguise (Apnatavasa)

I5Even to-dzy there 13 2 tribe m Bengal called Kaibartas
who regard navigation by boats as their traditional ocenpation.,
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ployed an burial grounds and despised even by those
excluded (from irya commumty)™ (x, 3z 39)

Farther on our text says

“To the Sutas (belong) the management of harses
and chariots, to the Ambashthas, the art of healing, to
the Vardehakas, the service of women, to the Mayadhas,
trage’ 17

‘ Killing fish to the Nishadas, carpenters’ work to the
ﬁyogava, io the Medas, the Andhras, the Chunchus and
the Madgus the slaughter of wild ammals”

*To Kshattris, Ugras, Pukkasas, catching and lalling
of (ammals) living in holes, to Dhigvanas working
leather, to Venmas, beating the drum’

Near well known trees and burial grounds, on
mountains and 1n groves let these (tribes) dwell, known
{by certain marks) and subsisting by therr peculiar
occupations

“But dwellings of the Chandalas and the Shvapakas
shall be outside the village They must be made Apap-
atras'™ and their wealth shalf be dogs and donkeys *

“Therr dress shall be the garments of the dead They
shall eat their food from broken dishes, black 1ron shall
be their ormaments, and they must always wander from
place to place (x, 47-52) "
wh’;ln;le}?ndﬂzb:?mpgy"?g:u glgr)mfeg}:‘:ﬂzr?}ileals’ac: :"137'!’-2
had to enter the habitstion of Chand3las or Mitangas which
were avoided even by foreigners (Miechchas)

I In almost evéry drama we find a suta employed to dnve a
‘h"#‘xpapnn mezns a person so impure that even his touch
would render a vessel lmsurq and therefore the vessels which
such a person uses should pe destroyed and should never be
used by an 4rya  See page 24



TREATMEN1 OF CASTE RY THE BOOK. 105

What does all this mean to an historical critic?
Would a critic be justified in declaring that the occu-
pations mentioned herein ds peenliar to certain jitis are
entirely an invention by the author, without any ground
for it? Certainly not. We can find enough evidence
to show that the various jatis were engaged in peculiar

pati just foned. It is not difficult to see
that engaging in these various occupations by the said
jatis must have been a fact well known in the period
which our author wanted to explain. One eritic Tidi-
cules our author by showing that the occupatiops men-
tioned herein did exist long before the date of our text,
but this evidence does not in any way conffict with the
statements of our text so as to impair their value, Our
writer never meant that any of the castes named above
came into existence to engage in a certain occupation.
He has noticed, for example, various castes who had
hunting for their occupation, and has noticed two castes
as people who had working in leather for their
occupation.

The fancifulness of the origin of various castes which
our writer has given is a fact beyond dispute, but we
need not, for that reason, be blind to the truth involved
in the statement, though smch a blindness may help us
to form and maintain a very pleasing theory which lays
it the door of Mohammedan conquest all the sin of
splitting up the whole “ Vaishya caste,” which caste, as
T have shown, is nothing but a creation of fancy.

‘Whether the guilds were degraded into castes at this
period is a question which I regard as unsettled,
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as possible, or it may be content with a varna of lower
standing  We see such facts now and we have no
reason to suppose that they were any different at the
times of our writer ¥

To-day a person cannot go nto a higher caste, but
may fall from a high station, or a person may lose s
caste and may mungle in disappomntment among lower
<castes, which are not very particular about the matter
These phenomena probably existed m the period under
consideration ¥ have already given the quotation where
a Iist of Kshatriya castes are spoken of having suf-
fered in status by not consulting Brahmana

People belonging to the category of those who suf-
fered m status were of different varieties There were
those who fell on account of thewr mixing with low
castes or of neglect of sacred rtes There were also

19 The conditrons n the Umted States supply us with a
parallel  Therc are laws m Southern and Western States pre-
venting marriages between whites and other races The laws
define that a person who has one-tighth or more colored blood
mn fum s a colored pérson and may not marry with a whi
person. Thus 1s 2 pasitive statute and not moral law (dharma)
But facts are entirely different from those stated m the law,
the mulattoes try to gmmggle themselves inte white socrety -as
soon as they can, and mn many ecases they do so sncressfully.
before they have more than seven-eighths of winte blood mx
them. (Some negro dtudents 1n Cornell and Harvard Univer-
stties told me that they know several cases of young beautiful
mufatto women marrymg white men without revealing To them
their real composition) The sentiment in the white com
munity 18 extremely strong agawnst marrying With persons who
have one drop of negro blood mn them. Though law would
perrt a white man to marry a negro woman who had less
than one-eighth of negro blood a white man of respectabibity
would not marry 2 woman who has any at all The smportant
fact is that the prevention of mized marrage depends not on
the degree of previous ¢ ture but on the le or
sgnorance of the blemsh
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the Vahyas and the Dasyus. The munute differences
among the last two were more historical than practical
and I do not care to dwell upon them here. One of the
preat causes why peoples often suffered in their status
was their infied adhesion to- Buddhi

There were definite rules regarding :xcommimiution,
and there was a class of sins recognized as jatibhran-
sha, §. e, the sins which onght to cause loss of caste
They were giving pain to a Brihmana; smelling at
things that ought not to be smelt?® smelling spirituous
Tiquor, cheating, and unnatural offense against man
165, 68).

There were also a cliss of sins like killing a donkey
which would reduce a person to 2 conditios of mixed
caste {xi, 69) The rule giving the sins which reduce a
man to the condition of mixed caste is very hard to 3n-
terpret historically. The interpretation is rendered mmuch
more difficult as we do not know the source from which
our writer has derived his doctrine. No ancient writer
Las referred to it

Suppose there is a case of a man who has committed
a sin which degrades a man to a mixed caste, and he
did not care to take any penance. A question arises
whether a man who is rejected by his caste-fellows
wonld be taken in by another so-called “ mixed caste
like Ambastha, Magadha, or Vaideha, which were in

20 Here is again an evidence to show that the book is likely
to he written near Bengal. We do not hear-of any people-los-
ing caste on acconnt of smelling things' that ought not to be
smelt in any other part of India except Bengal. In Bengal we
Bave a trxt]im?n ;hy th:d {agur;i 1‘:75! caste because their an-
cestors smelt food prpar Yy 2 Mchammedsn, It should again
be noted that' this verse §s the writer's own addition,
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fuct different nationalities or tribes having pride and
dignity. Such an acceptance hardly seems possible.
To-day, if a Brihmana is outcasted by his own caste-
fellows, a caste which is lower in rank like Kayastha
{clerk) or Sonar (goldsmith) will by no means receive
bim into its fold, at least in Mahirishira. This verse
may mean if such a man is outcasted, he will marty any
woman he can get of whatever caste she may be; and
it that way he might beget a mixed progeny. But such
would be the condition of those who would do the sins
which cause loss of caste. [ think this verse may simply
be interpreted as a complement of the preceding verse
and means nothing more than that the sins, like killing
a horse, a donkey, a camel, or n deer, are sins which
ought to degrade a man from his caste; but they are not
so grave as those enumerated in the preceding verse,
and they require less penance than those in the preced-
g verse.
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CHAPTER VI
PHILOSOPHY OF CASTE (VARNA ORDER).
1. The Philosophical Theories.

In order to understand the spirit of the ages which
vpheld caste and varna, one must take pains to under-
stand the philosophy which justified this system. For
without proper comprehension of the philosophy we
shall unjustly condemn people for doctrines which
appear to our eye as unjust, cruel, and monstrous. The
philosophy may be wrong, it may have vitiated the
ideas of people regarding justice and charity; but the
devout people of those ages were not wanting in ideas
of those virtues. They thought that they were doing
only right by observing and maintaining the rules of
four varras and four dshramas.

Qur writer believed that four varnas are created, and
to each varna a proper duty is assigned to prevent social
dissolution (i, 87). He also believed that dharma for
every individual is determined by his origin, because the
nature of every person is originally determined.!

10ne reason why they believed in a doctrine Iike this is that
the word “dharma” had various senses in which it was used,
and the different ideas carried by the word were not cleacly
differentiated. “Dharma " meant natore also. It was also be-
lieved that every being is endowed with a certain nature at the
primary creation which could not be changed, Whatever deeds
people do,” those they do according to their dharma or swab-

hiva, which was originall ass cd to them the _Creatos
Manu. They for e=-—-" "’ @ by men

» women

lao;; %‘a c;.he\r ‘;cd. . . malice,
copduct P A th

dharma, Servitude - . enr

- * oo of b
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“But to" whatever course of action the Lord at first
appointed each (kind of beings), that alone it has spon-
tancously adopted in cach succeeding creation.”

" Wlutevcr he assigned to each at the first creation,

or harml or ferocity,
virtue or s, truth or h!sehood that clung (afterward)
spontaneously to 1" (i, 28-29).

Our wniter protably did not know what great disaster
wonld follow if the fusion of varnas should take place,
but"Be knew that some great. disaster would follgw.?
Probably the Tusion of vamsas itself began to be looked
upon as a great disister. He had knowledge of a legend

natore (vm. 414), which nobody could tske away from him,
and this is the reason byncmtudzishuduty

“These ideas have not entirely dxuppeared to-day. When the
present mler of one Maraths state was chosen for Gadi {(the
throne), be was chosen for Jdop!lon on _the primciple of innate
royalty among the different little boys who were the candidates.
Sorie holes were made in the trousers pf different boys withont
their knowledge. When the boys noticed the holes, all of them,
extepting one. vrantzd their trousers repsired, while the bg
who was th n_wanted a ne' pair of trouserr. Th!
he displayed bu Innare lmxf

2Some idea tegarding the yrohable d.mxen of varna inter-
mixture may be gath ea from the in the
text and {rom what Atjuna s2id to Knishma (thnvdglu. :hlp

“In of the of n-ng:ety, O Krishna,
the women of the family becofne corrup! dant of
Vrishui, intermingling of Varmis mulu' that m!ermmglmx
necessarily leads the family and the, dcs!mym of family to
bell; for when the ceremonies-of offering lhe alu of food and
water (to them) Jail, their avcestors fall ¥

Compare with this the objection of Arulol‘le to communal
nurr{age as ldwt:d by Plato. It was this: Unholy acts done
aguinst fathers and mothers are more likely to be commit tted
if the relationship i nnknown and who would ake stone-
ment {or them (Aristotle’s Polities, ii, c. 3).
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will become a ird, or a beast, or a low caste person
respectively  There are three gunas® (quahities), satva
(goodness), rajas (activity), and tamas (darkness)
When one of these three qualities predominates the
hody becomes distinguished by that quality  The study
of Vedas, austenity, and knowledge, and punity, etc, are
marks of the quality of goodness Delighting 1o ad-
venture, want of firmness, indulgence n sexual pleasure
are marks of the quality of activity  Cruelty, covetous
vess, evil life, etc., are marks of dark quahty

Through each of these gualities man obtans various

grations It 1s preponderance of various qual-
ties that determines the birth of man as a Brahmana or
a Shildra Those who commut sins go into inferior
existences or wombs, those who do good actions pass
mnto supertor wombs, and those who lead an rdeal hfe
ebtan cessation of birth and death*

Thus st will be noticed that Hindus of that period who
upheld caste did not do so out of disregard for justice,
but only out of regard for st  They held that the varza
crder 1s ordamed for justice and human betterment
The mere statement of ther belier in this matter sounds
ke a satire to a person who 1s unacquamted with ther
system of thought They did not hold that a man should
not have a chance to better his condition They only

3] have translated the word gusa” by quality for the sake
of tonvemence In fact the Sinkhya philosophy which used
these terms does not regard them as qualities merely but re
gards gunas as sub Good and  dark were
something like substances which dwelt 1n various objects

41 have avoided here to explain how the doctrines of Heaven
and Hell and Transmugration of Soul were reconailed as this
explanation ts not necessary for oar purposes
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dented hum such a chance in that particular life which
15 after all a small portion of the entire human exist-
ence To a Shitdra they gave distinct grounds to hope
for a better hfe and an inducement to better his con-
ditlon  For our text says: “A Shidra who is pure,
the servant of his betters, gentle in his speech, and free
irom pride, always seeks a refuge with Brahmanas and
attains in his next hife a ligher caste” (ix, 335).°

51t should not be considered that a_hope of this kind 1s no
hope at all. Such an asserhon would show the ignorance of
the capability of the human mund, I know for certain that
such 1deas and hopes regarding happiness in the next birth
cheer the mind and control 1t In the Toy-Cart (Mrichchka-
nka, act win), Shakira, the king's brother-mn-law, asked his
slave to kill the damsel Vasantasend The slave refused the
order flatly 1n the following words.

“Beat me af {nu wil. XKail me 1§ you will T cannot do what
onght not to be done. Fate has already pumshed me with
wam b A E - — dea3g 0 . 00w ' . " notancur

B - - . . near him
i L ore e e =+ iched hum,
soeed . - - . ¢ v cned out

- conversa-
uon wun mnk 1 jound war Mandr, mough tiliterate, could re-
peat tany verses of Tukaram, Namdeo and Chokhamela. He
appeared to be well acquainted with the theomes of Karma
and Bhakts, and of transmugration of soul He behieved that
though he was a Mahar jn that birth, by some misdoings 1n his
past life, he was gomng to become a2 Brihmana in the next birth,
3s he felt the desire for learning Sanskmt, and reading Gni
and Purinas He conceved that these desires were clear indica-
tions of the better birth which he was going to get 1 his next

tie

1 do not know how far such sentiments exist m other mem-
bers of the tube But st 1s not mmprobable that very many of
the low castes behieve, or are made to believe, that they justly
suffer 1 this condition as a retribution for the sins which they
did 1n the past life.

qw much better it would have been for the whites 1 the

United States, had_they taught the negroes the doctrines of
Transmigration of Soul and Karma tnstead of Christramty!
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2 The Theory of Punty

The caste system was supported not only by theolog-
scal doctrines like Karma and the Transmigration of
Soul, but also by ideas hke those regardng punity and
pollution which had a practical bearing on ife The pre.-
edence of caste 15 always mamifested by ideas of punty
and pollution, and for this reason the ideas of the period
as they are reflected 1n our text deserve careful examma-
tion

Our work reveals the 1deas on this subject 1n ats
variots relations The articles of food were divided
into pure and mmpure by degrees The various sections
of the country differed greatly in sacredness and mm-
purity A principle that actions that are holy and sacred
cught not to be done with impure assocations
appears to have been well recognized  Purifying agen-
cies and ceremomies for purification exssted  Punty was
closely associated with good omen, s ¢, Those things
which were pure were supposed to bring good result or
fortune, by their association, as good omens do, and
mmpure things would bring misery Various substances
were graded on the principle of punty But how far
the various castes were graded 1s less clear

The most conspicuous field m which the Hindu
notrons regarding purity and, pollution manifest them-
selves 1s their treatment of the mmportant question of
food% In order to determme whether anything s
eatable or not the first question to be answered 1s, How

821 have not gmiven heve reference to every statement because
those who care to look 1t up m the ongngl ean easily do so

with the hd% of the index attached to the translation of.our
text by Dr Buhler
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is the food-obtained? The food obtained by begging
was ot considered impure food; but there also were
various restrictions, under which alone a Brihmana
considered it eatable. They would inquire, Who is the
giver of the food? Here mot only the ideas of mo-
rality came into play but also the ideas of cefemonial
purity. The food given by a thief, a prostitute, a cruel
man, a liar, or a criminal was prohibited side by side
with the food given by a musician, physician, hunter,
by men of Ugra, Nishida and Shiidra castes, by gold-
smiths, stage players, dealers in weapons, basket.makers,
washermen, dyers, carpenters, and money-lendeys, A
supposition seems to have prevailed that a person’s in-
telligence and desires will be like those of the man whose
{ood he.has eaten, and it was also supposed that the
people engaged in the occupations mentioned above were
rot quite moral people.

‘The restrictions did not end here. The food, even
if it be given by a proper person, may not necessarily
be eatable. It may be rendered impure or it may be
polluted. Impure jood is intrinsically not pure, while
polluted food is intrinsically pure, but considered impure
by the people out of prejudice. Food that has turned
sour, stale food, leavings of another person, food in
which hair or insects are found, which had been pecked
at by birds, on which anybody has sneezed, may be con-
sidered as impure food; food may be considered pol-
luted when it is touched with the foot intentionallp by
anybody, or touched by a menstruating woman or by
dogs. Our text does not distinguish between these two

ideas of impurity and pollution, buf classes bothwof them
together,
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Of these rules regarding food the most impartant were
those which explamned what substances should be con
sumed and what not There were various rules regard
ing the use of meat, although 1t was considered merito-
rious to abstain from meat altogether Agamn, a distinc-
tion was drawn between the food for Shirdra and that
for twice born  The twice born whi se code of conduct
Was stricter than that of a Shudra was forbidden the use
of a good many kinds of meat, like pork and chicken,
and of vegetables, like onons, garlic, and mushrooms
Again, some sort of distinction was drawn between
Brahmana and the rest of the twice born

Penances also were prescribed to free a person from
the guilt of eating food that he ought not to have eaten

Some places were considered more sacred than others,
while some were actually considered foul and polluting
The summary of the opimons of our writer has already
been given where his locality 1s discussed The writer
15 silent regarding the necessity of expiation for migrat
g into countries hike Anga, Vanga, Kalinga Sauvira
and Deccan, while hus predecessor, Baudhayana msists on
1t This fact, as I have said, shows greater liberality of
the age regarding migration or may probably hint some
thing regarding the locality of the writer umself There
15 one reference to show that falsely denying a Brah
mana’s claim to nativity of his particular country®™ was

5 This 1s T Suspect to be an evidence for the focality of the
author The importance of the country of a Brahmasa is
greater in Bengal than anywhere else. Though the Brihmanas
of clatm over Brih of other
parts this superiority appears to be acknowledged i Bengal
only so much so that many Brahmama tribes which have
settled 1 Bengal for centuries would refuse to be called natives
of province,
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1egarded as an offense somewhat ltke defamation, pun
ishable with fine (vms, 273) But besides this there ts
not much n our text where purity or impurity of the
country 1s made a matter of any consequence The
writer had a good opportumity to do so had he wished
He could have said that Dravidas, Shakas, etc lost thetr
status as a Kshatriya because they lived in Deccan

Let us now find out 1f there was anything else to
which purity or wnpurity was supposed to be attached
The part of the body above the navel was considered
pure and the part below 1t was conssdered impure Some
ammals were pure, while others were mmpure  Those
which were impure were not only not fit to be caten,
but even their touch or look would make other thngs
wnpure  Death or birth in the family would make the
relatives and associates impure, and a long, elaborate
code of rules existed which governed these matters A
menstruating woman was extremely mmpure, her touch,
Irer look, and her voice carried pollution along with it

Side by side with impure articles there existed two
other kinds®of articles, which may be called pure and
punfymg  Pure are those which are somewhat sacred
ir themselves but which would be polluted by associat
ing with impure  Punifying are those which could not
be polluted themselves and had the capacity of punfy-
ing others which may have been polluted  Also there
were some things which could never be polluted,
although they had no capaaity for punfying others,

Pure actions ought not to be done with impure asso-
cations For example, the study of Veda should not
be done on any evil day or during the days of impunty
aue to the death or birth of a relative, nor should it be
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done 1n the presence of a Shiidra or a menstruating
wetan or m impure places

When 1t 15 said that some things are impure 1t should
not be considered that all the impure things are equally
impure  Things which a Snitika may regard as impure
other Brahmanas may not so regard Agan, one 1m
pure thing would be polluted by contact with things
more impure, ¢ g, a Shudra, who s more impure than
a Brahmanals corpse, may not earry 1t, though the corpse
1¢ 2n ampure thing

The punfymg agenties were control of mund aus
terities fire, holy food, water, earth, the wind, the sacred
ites, the sun hiberality, sacred text, etc. These agencies
would punfy from pollution or impunity, as the case
may be Our wrnter has given methods of purifying
Yafi0us inammate things like vessels made of gold, sil
ver, and copper

The punity or pollution of a Brahmana was much
more than what we may call physical punty and 1m
punty We may distingush vontaniination or pollution
from physical impurity, but our writer did not care to
differentiate them sharply If a Shitdra touches the food
of a Brahmana the Br imana feels that by some occult
process the whole food has been spoiled and 1s ren
dered impure  Such food 1f eaten would make h: body
smpure at least just as much as food mixed with dirt
or with articles that ought not to be caten would do
All such 1deas we can trace in the author before us®

6The Brihmanas have very-strong ideas regardng the purity
of their blood which scarcely have a paralle]l anywhere else
Their purity of blood 1s hot the same 1dea which ethnologists
understand by these words The ractal punty is only a part of
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The theory of purity and pollution will remain mncom
plete unless mention 1s made of the sacraments which
Feld such an important place in the system These sac
raments were about sixteen ceremonies, from the con
ception of a man n his mother’s womb until after the
end of tus Iife These sacraments sanctify the body and
gunfy from sin a person m thus hfe and after death
(1, 27) By the Maun)i bandhana ceremony the tant
derived from both parents is removed By great sacri-
fices and Shrauta rites the human body s made fit for
wnon with Brahma Thus the various sacraments were
meant to remove the. stn from the body and to punify
it The aryas or the twice born distinguished themselves
sharply from a Shudra not so much on racial grounds,
but on the grounds of purity, which was largely due to
sacraments done for generations

A question may be asked, What s the purpose of
gomng nto details regarding the 1deas of the wrifer con
cerming purity and pollution when we are considering
the questton of castes® The answer 1s 2 very simple one
1 have pomnted out elsewhere that the chief principle on
which the entire system depends ts that of punity and
pollution The Brahmana 1s at the top of society be-
the purity to a2 Brahmana The punty of Brihmanas blood 1s
aequired by generations of pure conduct which consists of domng
actrons that are pure eating pure food by mcreasing s own
personal sacredness Ly the study of Vedas and by marmage
only with people who have kept pure conduct. Theit abstamning
from marrage with other castes does not come so much from
their pride of birth but 13 due more to their pride of punty
which would be d by less sacred How
far other Hindu castes have a corresponding feeling I am unable
to say But I would not be surprised to find any such feeling

amongst the other ligh castes toward the lower castes and
agamst the foreigners
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cause he 1s more pure and sacred than other castes, while
Mahar and Paraiyan are at the bottom because they are
mpure  Thus purity 1s the puot on which the entire
system turns  Rank, socal position, economic condition
have no direct cfect on the gradation from the stand-
pomnt of caste They are sumply aids to establish the
status  Caste i:n India ts strong and ngid because
the deas of the people regardimg purity and pollution
are npd 7

We find 1n our text that various articles, hours, conds-
tions, and places, afmost everythung that can be magined,
were graded according to their supposed purnity and em-
purity The status of a caste or a tribe alwavs depended
on the karma,® which wn vartous degrees might be pure
or impure  The wide range and the minute gradation
of substances and actions with regard to punty and

TGautama s very often barbirusly complimented as a man
who fought agamnst caste and his sreed 13 very often called 2
revolt agamst caste system. The duproof of fhis matter 1s
needless here but 1 may take the hberts of reminding advocates
of this creed that the p of the Buddh, gard

rity and poliution were at least as extrasagant as those of the

tihmana, and Gautama ss not free from the gurl of promoting
such pretensions  In cases he has shown much grester stupdity
n_these atattecs than that of alt Rrshmanas put together

Mr Rhys Davids has shown the fallacy of comphimenting
Buddha for breaking caste in lus rvarous iatroductions to the
Dualogues of Buddha Robert Chilmers also exposed the
attitude of Buddhism toward ciste m s artwcle ° Madhura
Sutta on Caste” (JRA.S, April 1804 pages 360-366.)

8 The word karma was used in various senses In philos
ophy 1 was used as a term expressive of the sdea of * motion ™
3s gpcnnr has used st Here karma was supposed to operate
on matter to produce various things It was also used to
denote that acton by arumate obyects which governed their fate
In popylar usage it was also used to denote cccnpations and
ather various actions When applied to the topic of caste it was
sndiscruminately used m sts philosophical as well as popular
senses
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pollution 1s the condition which made the gradation of
castes a possibiity  To sum up, 1n short, the caste sys-
tem sought its justification 1n the theories of karma and
transmugration of souls The various gradations were
stmply a natural result of wild and monstrous 1deas re-
garding punty and pollution The chief objection to
the fuston of varnas was that it would lead to the dis-
continuance of oblations This discontinuance would
Iead the forefathers to hell and would cause the destruc-
t on of everything
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CHAPTER Vi1

DISCRIMINATION ON ACCOUNT OF VARNA
1 Materwls for Investigation

Now we come to a subject-matter more 1mportant —
the treatment of different castes by civil and cruminal
Tw and discrimination for the reason of varna Here
the reader should note the fact that there was no dis-
cramnation advised by dharma writers on the lines of
Jat, but they only advised that some discrimination
should be made between the varmas  Here the differ-
ences m the cer 1 and the diser at the
court against some varnas deserve our attention We
should try to find out tf any of,the varnas were en
dowed with any pecular privileges, political or social

While narrattng what our text has to say on these
different pomnts, the consideration of its value becomes
imperative I have already sand that our text 15 a book
on dharma, whose primary object 15 to tell, not how
things actually were, but how things ought to have
been Thus the text throws on us the task of determuin
g how the things were The injunctions of the texts
are by no means facts A dharma writer may give a
certain precept, but 1t 1s our duty to find out the kel
hood of that precept being followed

A pecular situation under which dharma writers
wrote their texts should be noticed  The kings were the
persons who were supposed to mantam the privileges
of differént varnas, on the recommendation of dharma
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wniters ! If the king did not care to mamntain the privs
leges there was nothing to prevent him except the fear
of hostility of the powerful classes Under these con
ditions the dharma writers would exaggerate the clauns,
being sure that only part of them would be fulfilled If
uetaled rules are given about anything, the principles at
trast would be considered by the king The motive of
the author was to create a feeling mainly among the
Brahmaras, wiich would lead them to guard jealously
their own interests  From the standpomnt of equity these
Brahmana dharma writers have shown themselves worse
than they really were ror these reasons, 1f there be
any part which deserves our greatest suspicion regard
ing sts validity 1t 15 the exposition of the privileges and
disabilities of various varsas i the aivil law, and of dis
criminations i the criminal law and especially that por-
tion of the civil and crimmal law where the aunthor may
be loud regarding the privileges of a Braihmana Un
fess what our writer says 1s corroborated by other evs
dence we cannot be sure that the social privileges and
disabibties of various vammas were actually maintamed
as our text recommends

Furst of all let us take stocle of all the materal at our
aisposal which may yield us some evidence to form an
opmion as to whetber the conditions were actually such

1In anaent India the judge with the help of the assessors
nvestigated the case and nformed the king of their result,
and the king gave the pumshment. Such was the procedure
followed sn the dramz of Toy Cart” (Mrichchakanka) where
Charudatta 15 tried. The judge informed the king that Charu
dat a was gty of murder but he bemg 3 Brihmana 1s not in
d; with Manu s fit to be kifled. And o ths

special case the king refuted to show mercy w0 Charudatta and
sentenced hum to death.
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as our writer would have had The hterature of the
third century — where 1 have placed our autl or—1s nct
well determined  Of the dramas, poems, and Puranas
none 1s placed i the third century definitely as far as
I know It 1s possible that some interpolations in
Puranas and in two epics belong to this date, but as yet
they are not carefully singled out

Puranas as well as the two epics would form very
doubtful matenal for facts, as far as the privileges of
different varmos are concerned The motives of the
compilers of both classes of hiterature were nearly the
same  Authors of one would support a thes:s by a
Vedic text while those of the other would maintam it
by a tale Tor these reasons the Puranas in the pres
ent condition of research are of hitfle value to us

However different 1s the case of hterary productions
like dramas and poems, yet this source of information
has one serious flaw — the distance of centuries from
our document Almos* wl tne ('ramas that are known
to us have been placed somewhere between the sixth ano
the eighth centuries These dramas to a certain extent
1epresent the life of the people of the period 2 But while

2 Here 1 feel bound 1o nake some digression to bring to the
notice of the reader that we should accept with great caution
the manners and customs 2s they are reflected n the dramas as
real manners and real customs We should not take these
customs and manners too serwously for they may be as imaginary
as the plot As a matter of fact only a few dramas in the
various Indian Dteratures reflect the actual conditions of
society  First of all 1t 1s customary among poets to descr be
manners that are more charming than true There 15 a pos
sibility that some manners may become standard among drama
tists and later dramatsts may find it difficult to divorce
themselves from such a tradition I have noticed in Bengah
literature many novels and plays full of supposed Rajput mac
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mterpreting the manners and customs of society, the
clements that are likely to be tmaginary should be care
fully searched out and expunged ~

For the verification of dharma mnjunctions, poems like
Raghuvansha also are of very httle use  When poets
idealize their princes they are sure to describe the lives
of these princes as closely 1n keeping with the rules of
dharma and other sciences® But dramas Like the Toy-

ners mnstead of Bepgali manners In some works men and
women are depicted as discussing learnedly and making love
as one may find i Evropean society, while the fact that
Bengall wotnen are ignorant and Purda ndden 1s well known
Though since 1800 Maratha novelists and playwrniters are taking
a greater amount of pains to represent facts as they are, still
I have noticed 1n one or two very recent popular dramas,
imagimary names and even imaginary geography ~Almost every
playwriter fecls uncomfortable 3f he ¢annot introduce 3 love
scene n his play though there 1s no such thing as making love
before marriage n Maratha society Even i ntroducng
names they often resort to names that are more hgh sounding
than true and actually found in socicty (the puritamc and
orthodox spirit of Marathas prevent having even high sounding
names for their sons and daughters though they like such
names in the plays) Gujarath and Hindi novels have the same
“sle 1o relate  When we try to interpret dramas fos historical
purposes we should always guard against the possibility of sur
vival in Dterature of conditions and manners that are long
dead and gone and against wilful depicting of smagsnary man
ners  The love scenes that are depicted in Kalidasas Shak
untala and Vikramorvashiya are by no means @ pieture of hes
:xvmcs. I am a[slz mlclmeg_‘ to doubt the reality of the Jove scenes

found
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cart (Mrichchakatika) which are realistic 1n their tone
ore of greater value to us If we elimnate the love
affairs in these tales, Dashakumarachanita also1s of value
in explamming the customs of the times

Another way to determine how far the injunctions of
dharma were hikely to be followed 15 to find out how far
they were mdorsed by the science called mit1  Nitr was
a saience of moral precepts hke dharma science, but the
great difference between dharma and miti was that
dharma’s authonty was due to the fact that it was based
on Vedic hterature, while mt1 derived 1ts authority from
1ts mnate worth* Nit1 stands in the same relation with
charma as the wisdom hterature stood with the propheti~
cal and the legal hiterature (revealed and ritualistic)
amongst the ancient Hebrews

The sciences mti and dharma were not supposed to
oppose each other but were only complementary In fact
there 15 a good deal in common between dharma and
mtt  Their zelation may be graphically represented by
two arcles cutting each other half way Nitt was less
imperative 1n 1ts tone than dharma®

4In the later Sanskrit literature and the varioss vernacular

literatures dharma has recewved the meanming ‘ Rehgion = and
of this kind was

' between dharma
faculties (Vidyi)
- . Danda mt:  Of
specially recom
t and loss agn
ed for Vaishya
ded for the king
and the bulk of

of sciences and
adjustment ot the retavons ot dharma and i Stiences were
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The writers on nit1 were always men engaged in prac-
tical affairs of the state, and very often Brihmanas It
15 possible that there may be some Buddhistic writers on
nits, but as yet no such work has been discovered, though
I suspect that some interpolations i Shukramt: might
have been nserted by them “These Brahmanical writers
always supported dharma and advised the king to see
that dharma 15 adhered to  Even dharma adwvised the
hing to show respect to the precepts of mtz  But at the
same tume miti writers must have been a great check on
the extravagant claims of dharma®

Thus 1f we find any doctrine upheld both by dharma
and nit1 we have a reason to think that the doctrine 1s
more hkely to be followed But if 2 writer on niti does
not approve of 1, either by flat contradiction or silence,
we have reason to doubt whether that doctrine was ac-
tually adhered to

‘We have inscriptions of dates posterior to the date of
the author, which material ought not be neglected i a
history of caste These wiscFiptions give us very little,
but whatever little they give has its value. Agam,
almost all inscriptions are dated, and this fact makes the

classified, according to the prmciple of objects they serv
The. objects of man 1n life were, 1 Dharma (to fulfil the dnty) .
2 Artha (to g:xn admtage) 3. Kama (to seek fulfilment of
and 4. Moksha (gamng heaven)  In this dassxﬁuuan
nity was supposed !o form part of Artha sciences

81t should not be wondered at If we find persons and kmg!
following miti writers in preference to those of dharma. An
ordmary Hmdn did not are to act according to dharma, but
cared only to act according to sciences {(Shisiras) It was
by acting according to Shastras that he was to live the best hfe
z ‘l’)uh’z world and the next, and not merely by acting according

rma,

g
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evidence gleaned from them of considerably greater 1m-
portance 7

There 15 another factor which we should consider m
cxarmni g the truth of any of the Statements. If any
tule given by our text s also given by wnters before
him lke Vashishtha, Baudhayana, G and Te-
asserted éven by later wnters and works like Yajfia-
valkya, Vishnusmrti, Parashara, Narada and Brihas-
pab, then the rule 1s more likely to be respected

The Chinese travelers also supply something whach 1s
reliable, but st 1s very little The Arabic traveler Al-
beriini, who traveled n the [and during the eleventh cen-
tury, grves us something on the subject,

1t is true that all these sources, the literary data, the
mt wnters, foreign travelers, and the mscriptions, be-
long to dates considerably d:fferent from that of our
author, but they have one thing 1n common — the prior-
1ty to Mohammedan conquest, a matter of consyderable
mmpartance to the history of civilization 1n Indna.

2 Rehgious and Ceremomal Discrsmmalions

Lat us first pay attention to the rules relating to re-
hgion and ceremomal, where the varna of roen ts made
by the writer a matter of discrimnation.

First of all, the first three varnas were sharply dis-
tinguished from the last by the fact that the first three
tad a night to sacraments with Vedie texts, and conse-
quently had a night to be called twice-born  The Shiadra
had no such nights.

T Here 1 confels that my examination of ms:npuor;s to find

matenal to corroborate or nullify the myunction of
18 restncted to Corpws Imscrs, Indi vol m,
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But it should not be supposed that the rules regarding
the sacraments of all twice-born varnas were the same.
The method in which persons of different varmas re-
ceived sacraments differed greatly, according to their
varna. Our text gives manifold directions regarding
sacraments, It tells what kind of name should be given
to a child, what the first and second half of the name
should mean, what the proper age for initiation should
be, how early the initiation may be performed, and how
long it may be postponed. It also gives detailed rules
of what color the garment of the student should be, of
what material the upper and the lower garments should be
made, of what grass the girdle around the waist should
be made, of what material the sacred string (Yajfiopa-
vita) should be, of what wood the student (Brihma-
chirin) should make his staff, of what height the staff
should be, and what formula should be used for beg-
ging. I do mot care to give the detailed injunctions
regarding the different varnas in these matters; I only
2y that the rules differed in each and every matter, as
above enumerated, according to the varna (ii, 31-49).

But the difference in the ceremonial did not end here.
For the ceremony of clipping the hair different ages
were prescribed for different varnas (ii, 65). Our text
tefers to a belief that for the sake of purification, the
higher the varma the farther should the sacred water
reach when sipped; e. g., “a Brahmana is purified by
Water that reaches his heart, a Kshatriya by water reach-
ing his throat, a Vaishya by water taken into the mouth,
and a Shiidra by water touched with the extremity of
kis lps ™ (i, 62).
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There are various other places where a line is drawn
between Shiidra and the twice-born; but the ceremonies
where the first three varmas differed are mainly those
enumerated above,

The rules referred to above appear 1o be of consider-
able antiquity,® and most probably they were followed.
The proper observance and the maintenance of the rules
rested with Brihmanas themselves, and this is one of the
strong reasons for its proper maintenance. Even to-day
there is not much departure from these injunctions,
though often dispules arise regarding the cligibility of
certain peoples to be called Kshatriya or Vaishya*

3. Treatment of Different Varnas at Court.
Let us turn our attention to the rules of our text re-
garding the treatment of different varnas at the court.
Tt prescribed different formalities for different varmas,

¢c Ashyv. Grihya Sutra, 1, 16; xg."x; 18; Piraskara, §, 17, 53
1=6; n, 1 Apastamba, i, I, 5. 3 ) 2, 33-43 also giyen
by Baudh and Vashishtha, The rule g emm:ﬁ
of the child does not appear to be very ancient. It 13 repeal
only in Vishsusmriti (xxvi, 6-9) which is a very late work
but cannot be traced in any of the carly tests. “The proper
observance of the rule presumes 3 condition of society where
the Brihmanas are numerous enough to be consulted. The
negligence of the observance of the rule 1s not associated with
penance of any kimd and therefore the chances of the rule beng
observed becomne much less, It s alsa vain to suppose that a
Shidra would have the first part of the name of the child mean
something contemptible even if he be a contemptible Shidra.
Again, oyir text prescribes that the last part of Shidra’s pame
should mean scrvice, and this rule stself prevents the first one
being followed It is not impossible that Shidras wonld have
names like Dwsja-disa. ) B
®In Uttacarimacharita, act iv, the guests at the hermitage
of Valmiki discovered that Knmira Lava was a son of
Kshatriys from_his signs, which an initiated boy of Kshatriya
varna bears Notice also in Raghuvamsha threc verses re-
garding the bringing vp of Raghua,
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“‘Speak,’ thus let him (the judge) ask a Brahmana.
" Speak the truth,’ thus let him address a Kshatriya, A
Vaishya should be admonished by (mentioning) his kine,
grain, and gold. A Shiidra by threatening him with the
guilt of every crime.”

 Saying whatever places of torments are assigned by
the sages to the slayer of Brahmana, to the murderer
of women and children, to him who betrayed a friend,
and to an ungrateful man, those shall be thy portion if
thou speakest falsely ” (viii, 88 ff).

Our author does not stop here. He devotes twelve
more verses in order to advise Shiidra of his responsi-
biiity as a witness, and to picture the graveness of the
variety of sins that would fall upon his head in case he
spoke a lie. By the way, I may say here that our writer
or the dharma writers in general did not make this pro-
vision_to insult the Shiidra purposely. Shiidras in gen-
¢ral were ignorant people and did not understand their
responsibility as witnesses as well as the more lettered
dasses did. 'The fomlalxty -of asking the witness to
swear is intended to make him more serious on the occa-
sion. Itis a common experience that the more educated
classes need less formality than the ignorant ones.

Our text also provides: “Let the judge cause a
Brihmana to swear by his veracity, a Kshatriya by his
chariot or the animal he rides on or by his weapon, a
Vaishya by his kine, grain, and gold, and a Shidra by
(imprecating on) his head the guilt of all grievous
sins™ (viii, 113).1°

1 Shukraniti, which treats the procedure of the court, is sil
on both the points mentioned abave, e court, s sleut
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Again, m the law of evidence, our wnter prescribes
“Women should give evidence for women, twice-born
men for the twice born of the same kind, wirtuous
Shiidras for Shiidras, and men of the lowest caste for
the lowest” He permuts that on failure of a qualfied
witness evidence may be given by women and others
But here he warns that such evidence should be accepted
with great consideration In cases of violence, theft,
adultery, and defamation the (ehgibihty of) witness
should not be examined too strictly (vi, 68 ff) He ad-
mits the eligimhity of all varnas as witnesses He says
truthful speakers from all varnas ought to be made wit
nesses (vin, 63), but in the next following verses ex-
empts some persons from the duty of giving evidence
and also demies the ehgbility of gwving evidence to
some But he mixes together people belonging to both
the classes He says “The king cannot be made a
witness, nor a workman (like a cook), nor dancers, nor
Shrotriya, nor a student of Vedas, nor one (an ascetic)
who has shaken off connection with the world”

“Nor one wholly dependent, nor one of bad fame,
nor a Dasyu, nor one who follows forbidden occupa-
tions (v, 63 ff)

Regarding the appomntment of the officers of justice
our text lays down the rule, “But 1f the king does not
personally investigate the swits let hum appoint a learned
\Brahmana to try them” (vi, 9)

It also ds that the should be Brih-
manas (vin, 11) Moreover, 1t says “A Brahmana
who subsists only by the name of tus jit, or one who
merely calls himself 2 Brihmana (though his ongu be
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uncertain) may at the king’s pleasure interpret the
dharma to him, but never a Shiidra. The kingdom
where the monarch looks on while a Shiidra settles the
law will sink like a cow in a morass™ (vii, 20, 21).

It is here that we have great reason to doubt as to
whether this rule was actually observed. The writers
on niti do not appear to be completely in sympathy with
these ideas.

Shukra-niti says: “ If a king cannot decide, he should
appoint a Brilmana learned in Vedas, of good family,
self-controlled, impartial, pleasing, firm, afraid of the
text world, calm, and acting according to difarma. If
2 learned Brahmara could not be obtained, then a Kshat-
tiya should be appointed or a Vaishya who knows the
dharma science, but the Shiidra should be avoided with
care.”

“A king should always appoint one born of the same
varna as the king himself, for generally the people of
the same varna have the necessary qualities” (iv, sec.
S, 12-13).

Thus we find that both dharma and niti writers agree
in recommending a Brihmana. Our writer is silent re-
garding the eligibility of Kshatriya and Vaishya. The
work on niti makes a very strong remark in favor of a
Kshatriya, Tt is not vehement in condemning eligibility
of Shiidras for the office of judge. Evidently a Brih-
™ana judge was preferred, but not greatly. Kshatriyas
and Vaishyas also acted as judges. The strong language
which our writer has used condemning the appot t
of Shiidras suggests that he might personally have
known of cases in which even Shiidras acted as judges.

Our writer advises that the assessors also should be
Brahmamas, Shukra-niti indorses this opinion. It says:
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“A king who wishes to examne the cases should enter
the as)sembly with learned Brahmana assessors (1v, sec.
5 43

We have in Mrichchakattka a scene of trial (Act
tx}, where the judge 1s assisted by Shreshthis The word
“ Shreshihis ” mmplies that the assessors were chiefs of
guilds, and they are again represented as men speaking
vernacular which 1mplies that they were not Brahmanas
The case in the Toy Cart (Mrichchakattka) may
sumply be focal or belonging to a period diffefent than
that of our writer, but 1t may at the same time suggest
that the claims of Brah led by M:
dharma shastra were not always admitted ™

¢4 Economuc Privsleges and Disabilities
Let us now consider the economic privileges and dis-
abilittes of different varnas as our text tmples
Let us first consider the occupational privafeges The
js open to B were various He could
become a priest, an occupation which was considered
proper for his caste, or he could become a soldier, an
officer of the state, a money lender, or even a farmer
But he was not to become a domestic servant, The
upper cagtcs always had the privilege of following the

02 H Wilson 1n his edition of Mnchchakahia has said
that the king mght be a Buddlust who did not care to pay any
attention to Brahmanical clayms and for this reason Brihmanas
may have plotted agamst him, But this nference does not
seem to be warranted by facts Shakara, who was brother m-
law of the king has said that he bepds his head to gods and
Bribmana alone. Again the whole city was more or less
Buddhistic, as they did not bear even an anjmal being killed
Shakira in Act vni) A plot by 2 few Brahmms 2gamnst 3
Buddhist king would not have succeeded. In order to defy
tth:il‘de of the Brihmanas the king need not necessanily be
2 18t
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occupation of their mferiors but not of their supertors
’Shﬁdm was allowed a considerable margin of occupa-
tions.  All the trades, like carpenter, physician, barber,
elephant trainers, and probably those of goldsmuth, ete.,
were allowed to a Shudra, but he was supposed to show
preference to service m the house of Brahmana. Unless
there were any restraints imposed by the trade guilds
tlus varna appears to have a considerable nmargin of the
chowce of occupations And if different occupations
were becoming a monopoly they certamly were not
becoming so through an injunction of dharma Dharma
writers put restrictions on only one occupation — priest-
hood And they left the other occupations almost en-
tirely free Even the lower castes were not prevented
from following occupations of Kshatriya, For any
person or tnbe which might be strong enough to exact
obedience, will make hinself or themselves Kshatriya.
Stuccess 1n war did not depend on the mercy of the
Brahmanas or of the dharma writers A man who 1s
strong enough to rule will rule, whether Brahmuns call
him Kshatriya or not It 1s possible that the low castes
were not entirely kept off from a king’s army Kiratas

and Shabaras were freely employed for fighting when
Tlecessary 2

21t ghould also be noticed that i Mrichchakatika, Chan
danaka and Viraka who were officers of the army or police of
King Palaka, call each others barbers leather workers
Chandanaka — (making a sign to Viraka saying that he was
a barber) you were wont to carry a dead jackal 1n your hands
to replace” dislocated joints to flourssh a pair of shears and
you are now a general—a pretty general
raka —(making a sign reminds Chandamaka that the latter
18 @ tanner by caste) No doubt (your caste 1s) vastly pure when
Your mother was a tabor your father a kettle-drum, and your
Brother a tambourine, but you-—you art a general.
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Regarding the law about inheritance our text advises:
“If there be four wives of a Brihmana in the direct
order of varnas, the rule for the division of estate
among the sons born of them is as follows: . . . Let
the son of the Brihmani wife take three shares, the
sons of Kshatriya two, the son of the Vaishya a share
and a half, and the son of the Shiidra may take one
share. . . . Or the Brihmana son shall take four
shares, the son of the Kshatriya wife three, the son of
Vaishya shall have two parts, the son of Shiidra may
take one share. Whether a Brihmana have sons or
have no sons (by wives of the twice-born castes) he
should, according to law, give to the son of a Shiidra
no more than a tenth part of his estate™® (ix, 149-155).

Our writer does not give any rules regarding the
division of property of a Kshatriya and Vaishya among
sons by wives of different grades,

A Shiidra could marry a wife of his varsa only. But
he could have slaves and sons from them. Our writer
has held that these sons deserve some share in the iz~
heritance (ix, 179).

Our writer gives another very peculiar rule: “ What-
ever property may have been given by her father to a
wife, the daughter of a Brahmani wife or her issue
shall take that property ” (ix, 198), i. €.z If a Brih-
mana has wives of Brihmana and Kshatriya varnas the
daughter of the Brahmani should succeed to the prop-
erty of the Kshatriya woman.

Airad hi P

22 Byidently our writer has sself,
to the“ ﬁm'ymle iven above the son of Shidra ml’e contd

claim two-thirteenths of the property.



DISCRIMINATION ON ACCOUNT OF VARNA 139

Now let us see how far the evidence of our text
regarding inhentance can be corroborated from other
sources Nt literature and the hterary works which I
bave examined are sient on this point I could not
fird any references to substantiate or to nulhfy the
statements made here There 15 not much on this sub-
ject 1n the inscriptions winch I have read so far  But
ir the dharma hterature there 1s a good deal on this
subject 1¢

The regulations which provide for the dwision of
property among the children from the wives of different
castes appear to be quite old Older works like those
of G , Vashish?ha, Baudhiyana, make provision
very sumlar o those of our text, but with very shight
varation®  Even later Smritis, hke Yajiavalkya and
Vishny, also affirm the same rules  The principle 1
volved 1n these rules 1s in accordance with human
nature and can be traced almost everywhere in the
world where similar conditions have arisen, and I think
We can safely say that the rules gwven by our text in
this matter were generally observed n hs timbs

But very different 15 the case of the rule given by our
wnter regarding. the succession of the daughter of a
Brahran (woman) to the property of her stepmother
of different caste (1x, 198) This peculiar rule cannot
—

MTn connection with this verse Dr Hoplans writes to me
that we should take this verse to cover the case where 2 woman
®s without 1ssuc, and that dying without 1ssue may be supplied
fom the preceding verse There 13 one objection to such con
f;f“:;mn that the verse 1x, 108, occurs tn Mahabharata without

v_“ ut. xxvm 35-39, Vast xvi 48-50, Baudha, u, 3 10,
Tshne, xvin 1-33  385-40, Yaj 1, 125
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be traced in any of the carlier or later writers on
Hharma. The only place where a parallel passage occurs
1s in Mahabhirata (xiii, 47, 24, 6). All that we can
say régarding this rule is that it represents the claim
of the Brahmanas of the period, in the matter of in-
hetitance. Whether this rule was actually maintained
by the rulers or not is a matter which needs more evi-
dence before we come to any decision.

Our text also provides that on the failure of all heirs
the property of the deceased may be taken by the king.
But if the deceased be 3 Brilmana the king should not
take his property, but it should be distributed among
Brahmanas,

Like different rules which I mention this rule also
appears to be quite old, and can be traced in some later
writers?® Though I do not have any evidence from
Iiterature other than dharma, to corroborate the rule, I
think the very persistence of the claim made by Brih-
mana writers on dharma might have had some effect in
rendering it sacred and inviolate.

We shall now turn our attention to another very
peculiar claim of the Brahmanas represented in the fol-
lowing verses:

“From the man who shall truly say with respect to
treasure-trove * This belongs to me,’ the king may take
one-sixth or one-twelfth part.

“When a learned Brihmana has found treasure de-
rosited in former times he may take even the whole of
it, for he is master of everything. When the king finds

38 Apas. §i, 14, §; Gaut, xxviii, 42; Vasishtha, xvil. 83; Bandh.
i, 13, 15-16.
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treasure of old concealed in the ground, let him give
one-half to Brihmanas and place the other half in his
treasury,

“The king obtains one-half of ancient hoards, and
metals (found) in !he ground by reason of his giving
protection and bectuse he is lord of the soil” (viii,
35-39).

Here also our means to find out how far this claim
of the Brihmanas was accepted are restricted to the
dharma Hterature itself. The older writers, like Gau-
tama and Vashistha, make the same statement’™ The
later writer, Yajiiavalkya* repeats the same rule, but
szlmu-smnb, another late work, gives long, elaborate
rules regarding the distribution. of treasure-trove among
different varmas.® Even though this writer differs con-
siderably from the other writers itt the numberof details
the principle underlying is essentially the same as in
the niles found in our text.

* There is very little in our text which advxscs a king
to.make distinction by castes in the matter of taxation.
It advises that a king, even though “dying with hunger,
must not levy tax on a Shrotriya, and no Shrotriya, re-
siding in his kingdom, should perish from hunger
(i, 133).

Further on it says: “Let the king make the com-
mon inhabitants of his realm who live by traffic, pay
annually some trifle which is called tax. Mechanics and
artisans, as well as Shiidras who subsist by manual

_—_
17 Gautama, x, 7 Vasishtha, iii, 13-14.
* ¥, i yeas

"V:shm-snmu, F e
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labor, he may cause to work for umself for one day in
a month” (vn, 137-8)

The taxes are something which change very often,
and 1t 1s vam to expect that all the kings would follow
the rules given herein  In 2 case hke this 1f we find
a rule from ancient books repeated m new works on
charma, 1t becomes an evidence agamst its acceptability
for fact Tt shows that the wniter, while laying down
the rule, did not depend on the actual conditton but on
ald books Such a course was persssible to hum, as
te was laying down & rule on the question of how the
taxes ought to have'been In the verses quoted above
there are two potnts to be considered (1) exemption of
a Shrotniya from taxes and (2) that Shiidras, mechanes
and artisans should. be compelled to work for one day,
in the place of taxes

Both these statements are made by earlier writers like
Gautama (x, 11, 31), Vasishtha (xix, 23), and Apas-
tamba (11, 26, 10) And 1t 15 very likely that our writer
derived hiy statements from some work on dharma, and
as these writers were guided by the prinaiple that the
more ancient the rule the greater 1s the authority as re-
gards propriety But whether the kings held the same
attitude toward such practical matters 15 much to be
questioned Of works on miti, we have Shukra mt
which discusses the subject of taxes (Book tv, sec n,
105-130) This work 15 silent on the question of ex-
empting a Brahmana and expresses the opinton that the
king 1s entitled to two days’ labor 1n a month from
artisans and mechames (12x) Ths work differs from
our text 1n some other places
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5 Vorna and Marriage

Wherever 1 the world, phenomena resembling caste
are found, there 13 always a tendency toward mamtamn-
g a strong barrter shutting the men of the lower
group from the womer of the ligher group This bar
rier often consists of laws, public opinton and perverted
ethis®  Sentiments mamntaming such a barner are
clearly expressed 1n the rules which all wnters on
charma, including our text, give, regarding marriage,
courtship, sllicat mtercourse, and outrage on the woman,

Our text generally approves of a marriage with a
person of the same varna, but does not entirely forbid
2 marnage outside the varna, as later wniters have done.

“A Shudra woman alone (may be) the wife of a
Shudra. She and one of s own (varna, the wives)
of a Vaushya Those two and one of his own (varna,
the wives) of a Kshatriya Those three and one of his
own (varna) wives of a Brahmana.” .

“A Shidra woman 15 not mentioned even n any
anaent story (Vrttanta) as the first wife of a Brah
mana or of a Kshatriya, though they hved in great
distress » 21
—————

fmln India a woman of Brihmana caste Living as a mustresa
of 3 man of the same caste would not be so much condemned
:Jnd Ostracised as a woman who marries a Shudra. In the
uted States a white woman who marnes a negro would
a ;‘g:; t‘s“everely condemned than a woman who would become
e,
“, One of the sources of determmng dharma was to follow
¢ conduct of persons virtuous and leamned 1 Scriptures  The
hm‘:}g:moi the condmct cffz:xhe wirtuous lwhxdz Sexxstediu:h the
Ties was 3 part o e ore, Some of these
Stones kave been mcorporated m ﬂabhlﬂh.
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“The twice-born men who in their folly wed wives
of the low castes soon degrade their families and their
childrén to the status of Shiadra.”

“A Brahmana who takes a Shiidra wife to his bed
will (after death) sink to hell. By begetting a child by
ber, he loses Brihmanahood.”

“The manes and the gods will not eat the offering of
that man who performs rites in honor of the gods, and
of manes, and of guests, having a (Shiidra wife) to
assist him, and such 2 man will not go to heaven.”

“For him who drinks the moisture of Shitdra woman’s
lips, or is tainted by her breath, andwho begets a son by
her, no expiation is prescribed ” (iri, 13-19).

He tells us in the rules regarding the shriddha cere-
mony that a ‘Brahmana who marries a Shiidra female
should not be invited to a shraddha (iii, 155).

Marriage between men of lower castes and women
of higher castes was positively forbidden. The mar-
riage regarded as the greatest horror was the marriage
of a Brihmana woman to 2 man of Shiidra varna. Such
marriages are condemned severely by calling their
progeny equal to the Chandalas. Such marriages must
have been really rare and the object of the fiction is to
prevent them. Neither our writer nor any other law-
writer found it necessary to make the children by * mar-
riages against the grains”- (marriages of women of
higher castes with men of lower castes) a topic in the
discussion of inheritance. But it seems probable that
men of higher castes might have married women of
lower castes, especially Shiidras. Qur writer wishes
to condemn such practices strongly.
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The rules regarding marriages, which made distinc-
tions, with reference to the varna of the bride and bride-
groom, did not end here, Dharma writers always have
taken into account the vama distinction when they ap-
proved or disapproved forms of marriages. They also
tried to draw the line in the ceremonies that were to be
performed at the time of marriage. Ihave told already
that they always took into consideration the varmas of
father and mother of 3 man or woman when they laid
down rules regarding inheritance.

The Scriptures distinguish eight forms of marriages.
QOut of these eight forms some were approved and some
were disapproved. The disapproved form of marriages,
kke Asura (purchase of the .bride) and Paishachya
(appropriation of a woman when she is unconscious),
were tolerated in Shiidras.® The form called Rakshasa
consisted of the seizure of the bride. It was approved
for a Kshatriya though condemned for Vaishya and
Shtdra (i, 200).

When a man married 2 woman of an inferior varna,
he took her, by a ceremony different from that which
was used when he married 2 woman of his own varna.
Our text says:

“The ceremony of joining hands is prescribed for
marriages with woten of equal vama. Know that
the following rule applies to weddings with females
of different -castes.”

o S, B S S o g ot
m"%{m were looked down upon, For “The Veda de-

of the offspring depends on the gquali f
the warsiage :‘A:"Z (Baw. 4, 2, 15 Apas. 3, 5, 23, &) 7 o
N 10
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“On marrying a man of higher caste a Kshatriya
bride must take hold of an arrow (the bridegroom
taking hold of the other end of the arrow instead of
her hand), a Vaishya bride, of a goad, and a Shiidra
female, of the hem of the hridegroom’s garment™ (iii,
44-5).

Regarding the position of wives of different varnas
in the family our text advises:

“If twice-born men wed women of their own and
of other (lower castes) the senfority, the honor, and
the habitation of those wives must be settled according
to the order of the varna.”

“Among all twice-born men the wife of equal caste,
alone, and not a wife of a different caste by any means
shall personally attend her husband and assist him in
his daily sacred rites” (ix, 85, 86).

From this meagre information it should not be in-
terred that 3 free marriage existed between people of
the same vamma. Our text simply tells us that the
writer did not have any objection to one of the Shildra
tribe marrying with another Shiidra tribe. It is just
possible that one caste may not marry with another caste
though they both may be called Shiddra by the Brih-
manas, Even to-day there are hosts of castes which
the Brihmanas called Shidras intermarriage between
which will cause the former no unhappiness. There are
differences and distinctions between various castes
which Brahmanas call Shiidras, but Brihmanas never
recognized these differences.
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6. Varna and Illicit Intercourse.

A strict barrier between varnas and castes is sure to
result in the stringent rules regardirg adultery. Adul-
tery itself was a heinous offense in India since very
ancient times. This offense becomes of very great
magnitude in a society where pretensions of purity of
blood grow very great. Sentiments against adultery are
found in various works, ancient and modern, but the
sentiment in our text is not so strong as may be found
in older works.

Our writer explains why adultery should be consid-
ered as a very grievous offense.

“For by adultery is caused a mixture of the varnas
among men, thence (follows) sin, which cuts up even
the roots, and causes destruction of everything” (viii,
353)-

The commentators explain the verse as follows: “Tf
3 mixture of the varnas takes place, the sacrifices cannot
be offered properly, because duly qualified sacrificers are
wanting. If sacrifices are not duly offered, no rain will
fall and everything will perish” (Medh. Gov. Kull
Righavananda).

In order to bring out clearly the distinction made by
our writer, as regards adultery between different varnas,
it is necessary for us first of all to determine the magni-
tude of the offense committed by a man with a woman
of the same varna, as reflected in the punishment, and it
is not an easy task. Regarding the punishment for
adultery he says: *“ Men who commit adultery with the
wives of others, the king shall cause to be marked by
punishments which cause terror and afterward banish
{viii, 352).
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But Iater on he says  “If a wife, proud of the great
ness of her relatives or (her awn) excellence, vyalates
the duty which she owes to her husbang, the king shalf
cause her to be devoured by dogs in 2 place frequented
by many"

“Let mm cause the male offender to be burnt on a
red hot 1ron bed, they shalt put logs under 1t (untit the
sinner s burnt to death (vin, 371-2))

Now the question before us 15 how this wcongrmty
15 to be construed  To get some hght on the question,
I have consulted more ancient works on dharma like
those of Baudhiyana, Apastamba, Gautama and
Vashishtha, but even there one finds the same contra-
dictions  For example, Apastamba says “He who has
had conaection with his teacher’s wife shall cut off fus
organs together with s testicles, take them anto hus
Jomed hands and walk toward the South without stop-
ping. until he falls down dead  Or he may die embrac
ing a heated metal mmage of 2 woman” (1, 26, 1-2)
But again he says ‘ He who has had connection with
his teacher’s wife shall eat every fourth meal ime 2
Lttle food, bathe at the time of three libattons, passing
the day standing and the might sitting  After the lapse
of three years they throw off therr guilt” (1 26 101)
He has further on deseribed vanous small or great pun
1shments and penances for adultery with different Jands
of women Baudhayana shows the same contradictron
To the violater of the Guru s bed he prescribes the same
pumshment as Apastamba does m i, 26 1-2 (see
Baudh 1, 1, 13~15), but later on he expresses hus opmn
tou that if a person lives as an onteast for three years
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his gmlt 15 removed (11, 2, 14) Such contradictions
cn this matter appear everywhere in the literature. The
meaning of all this appears to be that the dharma wnit-
ers m order to smpress the gravity of adultery prescribe
one very severe punishment first, then another punish-
ment which s generally a mulder one It 15 the latter
which they really mean to mpose The stitement of
the severe pumshment side by side 15 intended to make
the offender feel that he 15 really suffering a very mild
pumshment 1 proportion to what he really deserves
When a person approaches 2 Brahmana to-day 1n India
to seek atonement for some sin i1t 1s quite customary
among the Brahmanas to tell the man how grave his
offense 13, 1n superlative language, and show how serr-
ous 2 pumshment he deserves, and to explamn to him
how by taking vamous things mnto cunsideration the
Brahmana 1s prescnbing only a small penance. When
this custom 1s taken into account those rules would not
be very hard to interpret. When two pumshments are
prescribed, and if one of them 1s unreasonably severe,
we should know tt 1s the milder one that was followed
and the mention of the greater punishment had only
educative value ®

3 Some wrniters very often are found m the hahit of dis
covering oges and regard that what once prevailed among
ancient Jews, must have prevailed among the ancient Hindus
In the Jewish Scripture stoming a woman to death 1s preseribed
as a punishment for an unmarned woman who goes astray
(Dr 22, 20-21), and sinutic law directs that 2 priest’s danghter
shall be burned for fornication (iv 21 9) Often those engaged
m P study o seetng words which ca
2 meanmg symilar to the Jewish law have failed to take enoug
care to disoern the real meamag of the Indun document, I do
not know how far the pumshment of stonng m the Jewish

pture was one actuslly in vogue or whether the mention
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In order to get the correct idea of the attitude of
dharma writers in this matter I must draw attention to
some more of their rematks. In order to condema at-
tempts toward adultery our writer has defined aduiterous
acts, and includes therein actions like addressing
other men’s wives in lanely places, offering them pres-
ents, romping with them, touching their ornaments and
dress, sitting with them, touching them improperly, or
allowing women to touch them thus. All such acts done
with mutual consent are adulterous acts And then in
the next verse he says that for these adulterous acts 2
man who is not a Brahmana ought to suffer death, for
the wives of all the four varmas must be carefully
guarded (viii, 356~9).

Narratton of th.se vagaries would make one thing cer-
tain that the punishment for adultery depended more
ct less on the whim of the king Dharma allowed him
the widest possible margin  The actual punishment for
the offense must have been much more moderate.

Nuw we should find out whether the magmtude of
this offense became great or small in proportion to the
lugh ar low caste of the man who committed the offense.
We find that in the treatment of this question in many
cases our fext is very vague. It Contrasts cases that
cannot strictly be compared, ¢, g+ " He who violates
an unwilling maiden deserves death at once, bt 1 man

had simply an educative value. We often find very extravagant

' & i the p! of different peoples,
and they cannot be real pumshments In the Seriptores of the
Parsss tight hundred stripes are prescribed for involuntary
emission of the seed, and the sin of the voluntary emission of
the seed was so graye that it could mot be atomed at alt
{Vendidad Fargand, VIII, v)
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who enjoys a willing maiden shall not suffer that pun-
1shment f his caste be equal to hers” (v, 364)

Here there are two elements to be considered 1n de-
termining the magmtude of the crime — the status of the
woman, and the force used Our wnter has not ara-
lyzed them.

He again says “If a man of lower varna seeks a
woman of the higher varsa he deserves death But af
her caste be equal to lus, then he should pay the father
the price of the bnde ”

“But 1f a man throfigh insolence forebly contami-
nates a maiden, two fingers deserve to be mstantly cut
off and he shall pay a fine of six hundred panas ”

“A man of equal varna who contarmnates”a willing
marden shall not suffer this amputation, but shall pay a
fine of two hundred panas n order to deter um from
the repetition of the offense” (vm, 366-%,

This carelessness of our writer 1s a very clear ex
ample of indefimteness 1n thrs matter We are not so
much concerned with the details of pumishment as with
the principles  The indistinctness of the rules does not
prevent us from knowing those principles These rules
explan to us clearly that the element of caste of the
guity man was considered in deciding cases of form-
cation and outrage of unmarrnied girls

‘When the hmts of varna were crossed the consent of
the woman was of very httle mmportance When a
man of low caste has intercourse with a woman of tugh
caste, the matter, whether the intercourse was com
mutted with her consent or agamnst her will, became of
very little sigmficance This spinit can be traced mn the
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rules just mentioned and is plainly illustrated in the
following rules:

“A Shidra who has intercourse with an adulteress
of a twice-born varna, married or unmarried, shall be
punished in the following manner: If she was unmar-
ried he shall lose the part (offending) and all his prop-
erty. If she was married he shall lose everything, even
his life.

“For intercoyrse with a Brahmani, a Vaishya shall
forfeit all his property after imprisonment for a year;
a Kshatriya shall be fined one thousand pamas, and be
shaved with urine.”

“If a Vaishya or a Kshatriya has connection with an
unmarried Brihmani adulteress, let him fine the Vaishya
five hundred panas and the Kshatriya one thousand.”

“But even these two, if they offend with a married
Brihmani adulteress, shall be punished like a Shidra,
or be burnt in the fire of dry grass.”

“A Brihmana who carnally approaches a married
Brahmani adulteress against her will shall be fined one
thousand panas, but he shall be made to pay five hun-
dred if he had connection with a willing one.”*

“If a Vaishya approaches a married Kshatriya adul-
teress, or a2 Kshatriya a married Vaishya adulteress,
they both deserve the same punishment as in the case
of an unmarried Brihmana adulteress.”

“A Brihmana shall be compelled to pay a fine of one
thousand panas if he has intercourse with married
(females of) the two (varmas); for offending a (mar-

241§ she be unmarried he will pay the bride-price as told
before
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tied) Shiidra adulteress a fine of one thousand panas
shall be inflicted on a Kshatriya or a Vaishya.”

“For illicit (intercourse with) an uomarried Kshat-
riya woman a fine of five hundred panas shall fall on 2
Vaishya, but (for the same offense) a Kshatriya shail
be shaved with urine or pay the same fine.”

“A Brihmana who approaches unmarried females
{of) Kshatriya or Vaishya (varmas) or a Shiidra
fermale shall be fined five hundred panmas; but for inter-
course with a female of the lowest caste (Antyaja) one
thousand ” (viii, 374-386).

Let us see what all this means to us. In these differ-
ent rules there are various elements which determine
the punishment, First, what is the vama of the woman
who is contaminated? In general, the higher the varna
of the woman contaminated the greater should be the
punishment to the guilty man; the lower the varna of
the man, the more severely he is to be treated. The
writer considers the element of comsent only in case
the Brihmana holds intercourse with a woman of his
own varna; he again draws a distinction between for-
nication and adultery. In these verses he does not
consider fornication with a girl of equal varma, but
only considers adultery with equal varna, for fornica-
tion with equal varsa may resulc in mamage and the
offense need not be treated severely. He prescribes a
fine of one thousand coins for adultery by Brihmana
with a woman of all varnas, and for that by Kshatriyas
and Varishyas with women of all varnas except Brih-
mana. For adultery by a Shidra with a twice-born
woman, or by any varra with a Brihmana woman, is
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punishable with death Formcation is treated less
scverely than adultery, because adultery is more likely
to catse a confusion of varnmas than fornication will
Though adultery 1s a graver offense than fornication,
and rape greater than adultery, he recommends the
same pumshment for a fornication with a Brahmana
gurl by a Kshatriya as he does for rape by a Brihmana
of a married woman (of bad character) of his own
varna  For a Brihmana to commt adultery with an
Antyaja (a person of the ontcast trihe) woman is 1 s
cpinion an offense twice as great as an intercourse with
a woman of one of the four varnas*

251 have taken the verses vin, 374-385, n a sense different
from that of the Sanskrit commentators and the modern cnitical
students  The difference of opison les in the translation of
the words “gupid® and " agupia ™ These ‘worl:!'s are lra:ns!'atid
Faa w N Al AT we

- 1 ' . .

- . B P
offense 1s greater 1 hope that by the words “ guarded woman ™
the commentators and the modern critics do not mean a woman
‘ having her relatives with her to gnard” when the offense
was commtted!

We cannot take the words gupld or agupld to refer to the
question whether the woman is properly secluded or allowed
to move freelv It must be admitted that our writer was not 3
believer 1n the complete frecdom of women as he has em
phatically asserted the doctrine that woman does not deserve
entire removal of guardianship (v, 348, 1x 2-3), still he was
by no means an ad of the i of purda
of the sexes) which 15 so strong in the valley of the Ganges

no10-12
{ Apun \3\ arder to esumste the gravity of the offence, the
con deration whether 2 woman was guarded or uneuarded does
not appear to be made by any dharma wrter There 15 an
aphorismr (<utr1) of Gatama which maw gne us <ome reason
to think otherwise Whle discussing the pumshment o a Shu
dra who commuts adultery with an arya woman, Gautam3 s2ys
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The regulations where women are concerned do not
end here Regarding making love, our text prescribes
the following rules:

“From a maiden who makes advances to a2 man of
high caste he (the king) shall not take any fine; but
her who courts a (man of) low (varna) let um force
t2 live confined in the house ™

“A (man of) low (varna) who seeks a maiden (of)
the highest (varna) shall suffer death He who seeks
one of equal (varna) shall pay the nuptial fee 1f her
tather desires it " (v, 315-16).

7 Varna and the Criminal Law
Tet us now turn our attention to inequalities and dis-
cniminations n the cnimnal lfaw  On this matter our
text has a good deal to say
“With whatever lmb a person belonging to an out-

“If a protector he should be executed” (x1, 3) Buhler has
taken the aphonism to mean, “if the woman has a protector
then the Shudra offender should be executed” Y interpret the

d I think that Gaut: means that if an
arya woman 1s confided to the care of a Shiidra and the
Shadra abuses his trust then he should be executed.

T have taken the word guptd 1o mean a married womar und
aguptd to mean an unmarned woman and have taken the
verses vin, 374385 to mean a discussion on the offenses of
formication and adultery The word gupra 1s defined as 2 mar-
ried woman who indulges n secret amonrs in Rasamat jari, 24
[Qrr the wnrd oyt wn Ante’s Denst cal TV rbineacyd

-y R e L - e
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uning the Mol medan rémme, a_ peri uring ch the
purda in Northern India became moch more strict.
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caste tribe strike his superiors, that limb should be cut
off Such 1s the command of Manu

“He who raises Ins hand or a stick shall have s
Iand cut off, he who m anger lacks with s foot shall
have his foot cut off ”

“This person of wretched birth if he tries to place
lumself on the same seat with a man of higher caste,
shall be branded on his hip and be banished, or the
(king) shall cause s buttock to be gashed.”

“If out of arrogance he spits (on a supenor) the
lang shall cause both of his Iips to be cut off, 1f he
unnates (on lum) the pems should be cut off, 1f he
treaks wind aganst hum, then the anus*

“If he lays hold of the hair of a superror let the king
vnhesttatingly cut off lus hands  Similarly should his
hands be cut off 1f he holds, also, the feet, the beard,
the neck or the scrotum ” (vin, 279-283) 26

While imterpreting these verses I must again warn
the reader that the pumshments prescmbed here were
hardly anything more than threats They were intended
to produce a certamn moral effect which society ap-
proved of. The punishments given here are quite old
Older works, like those of Apastamba (sec. 1, 27, 141)
and Gautama (xu, 1 and 7), and the later smritis of
Yajfiavalkya and Vishsd, repeat the same thing All

291n translating these verses T am n compelled to dussent
irom the Sanskrit oommentz!o-s, and frmn t!wsc who have

depended on them. The word Antyaja mean

Shudra. It means castes which are below 2 Shudr:. lﬂ(e
Chandilas Qur wnter has sharply d:snnTnsqu Shiidra from
an Antyaja where he grescn‘bel a fine of five hundred coms
for fortiication with 2 Shidra woman and a fine of one thou
:(a'x::';soslsn for such mfercourse with an Antyays womaz
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this evidence serves to show that the Brihmanas were
asserting the principle again and again, but it by itself
is insufficient to convince us that it was actually ob-
served in practice when cases may have been decided.
1t s plain enough that the persons of low caste who
committed offenses against the persons of higher castes
must have been severely dealt with, but the punishment
could by no means be so severe as these works give.
The guilty persons were probably told how grave an
offertse they had committed and how severely they de-
served to be dealt with according to the rules of dharma.
The spirit of the law was probably observed but never
the letter,

Whatever criticism js made on the rules laid down
by our author regarding assault, the same may be made
regarding the rules on defamation.

In cases of defamation the higher the varna of the
party injured the greater was the offense; and the lower
the varna of the offender the greater wis the punishf~
‘nent. Our text says:

“A Kshatriya having defamed a Brihmana, shall be
fined one hundred (pamas); a Vaishya, one hundred
and fifty or two hundred; a Shiidra shall suffer cor-
poral punishment.

“A Brihmana shall be fined fifty (panas) for defam-
ing a Kshatriya; in (the case of defaming) a Vaishya
the fine shall be twenty-five (panas); in (the case of)
a Shidra, twelve.”

“For offenses of twice-born men against those of
equal varna, (the fine shall be) also twelve.”

“A once-born man (Shiidra) who insults a twice-born
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man with gross mvective shall have his tongue cut out,
for e 1s of low ongmn’

“H he mentions the names and birth of the twice-
born with contumely, an won nxl ten fingers long shall
be thrust into his mouth ™

"If he arrogantly teaches Brihmanas dharma, the
king shall cause hot o1l to be poured into hus mouth and
ears’ (v, 267-273)

Agam the text says

“TFor a mutual abuse by a Brihmana and a Kshat-
)2 a fire must be imposed by a discerning king, on the
Brahmana the lowest amercement, but on the Kshat
riya the muddlemost

“A Vaishya and a Shiddra must be pumshed exactly
1n the same manner according to their respective castes,
but the tongue (of the Shidra) shall not be cut out”
(v, 277-8)

Our wnter has repeatedly spoken of the rule that
Brihmana should never be put to death even for the
gravest offense  To sentence a Brahmana to death
means a murder of a Brihmana N

*Tonsure of the head 1s ordained for a Brihmana
(instead of capital pumshment) Let lum (the
king) never slay a Brahmara though he have commut
ted all possible crimes Let lim bamsh such an of-
fender, leaving all hus property to him and his body
unhurt” (v, 379-381)

To slay a Brahmana was not only a grave crume, but
1t was one of the five great suns, and for 1t the greatest
penance was prescribed

The fact that to kill a Brihmana was a very grave
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matter 1s clear enough The murder of a Brahmana 1s
assocrated with great horror an all Sanskrit literature
In order to insure the perpetmity of grants, even great
lang= always condemned the revocation of the grart by
attaching to 1t the sin of kailing a Brahmana Even
the of Brah (the Buddhists) did not have
any scruples 1n associating the sin of killing a Brah
mana with the violation of their arrangements (Gupta
inscnt no 5 line 10, no 7, lines 8, 16, no 16, hines 11—
12, no 55, lines 39-44) 1n order to msure its safety

But with all the graveness attached to the murder of
Brahmarnas, 1t 1s still doubtful how far they were ex-
empted from capstal pumsk Nitt 1 e 13
silent on this point, and we have several cases which
show that such claims were not adhered to  Charu
datta, the hero of Toy-Cart, 1s sentenced to death for
the supposed murder of Vasantsena. But 1t may be
claimed that 1t was regarded as an mmproper thing
Nevertheless there are chases where Brahmanas were
se d to death for off of much less magmitude.
Kamapala, the seducer of Princess Kantimati 1s repre
sented 1 Dashakumarachanta as a person twice sen-
tenced to death, once for seducing the princess and
another time for plotting agamst the king  The hero of
Chaura Panchastuka (probably the poet himself) was
another man who was sentenced to death for seducing
the princess whom he was appoiated to teach Al these
cases make us suspect that the rule laid down was not
strictly adhered to

In some cases the pumishments for crimes were less to
Brahmana than to other varnas Qur text says  “But
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The kingdom of that king 1n whose domsmions a learned
Brahmana pines with hunger will ere long be afflicted
by famme (vu 134) Brahmana 1s the root of
sacred law By his onigin afone he 1s a desty even for
the gods and lis word 1s authoritative for men’ (xt, 83~
8s5)

A few remarks regarding whether, with all these
cauns of the Brahmana s hfe was really happy will
not be out of place One great thing which was de
adedly in favor of the Brahmanas was that they had
a night to take a gift and beg honorably Other castes
could not have done that The Brihmanas who were
engaged 1n secular occupations must have exerted a
great deal of influence and exacted a prestige on ac
count of their caste. Another great thing which helped
them maintamn a high status was their superior educa
tion  Without education any Brahmama would have
been Jooked down upon by his caste fellows It 1s this
high regard for education which raised them above all
and maintained them so There 1s no evidence to sup-
port the behef that they closed the gates of educatioa
to those twice born castes which were not Brimanas
Our text has repeatedly tried to mmpress on the king and
all other aryas the importance of education But 2
heresy which took delight in promulgating contempt
regarding the Brahmanical education and culture was
gaming ground

The Brabmanas enjoyed high prestige m the land
but they had more restricions On account of the
pecyhiar law of punty and pollution their Iife was ex
wremelv circumscribed A people whose feefings are
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based on peculiar 1deas regarding punty and pollution
are more likely to be hurt and pamed, especially when
rapacious foreigners Iike Yavanas, Shakas, and Pahlavas
were making inroads 1n the country They were agam
an object of envy by peoples below them. Buddhsm
was trymg to pull them down without beconung itself
ready to lift the burden which they carried

As the Brihmana was above all and godlike, so was
Shiidra at the boftom, with the exception of Antyajas
who were hardly regarded as members of society. The
Shirdra 15 spoken of 1n contemptuous manner, but the
elements of sympathy are mot entirely wanting.

“They (the Brahmana employers) must allow to lum
out of therr own family property a smtable mamnte-
nance, after considering his ability, his industry, and
the number of those whom he 1s bound to support The
remnants of their food should be given to him, as well
as their old clothes, the refuse of their gram, and their
old household furmture” (x, 124-5) 2

Shiidra 1s contrasted with Brihmana i several places
m the book In discussing the elygibihity for office of a
judge, Brahmasna and Shiidra are contrasted This man
without Sacraments i1s not a fit person even to carry
the dead of the Brihmanas. Our text also advises a
lang that he should select a place to bl his capitol
which does not abound in Shiidras, and he advises a

2 The Shudra 1s sometimes spoken of as if he were like
the modern panah, but this 1s a false view The slave Shudra
was a house-slave and must have come into constant contact
with hi master  Personal service was his special du He
lived of course 1n the Onental style m tus own house not in
the one of lus master) but he cooked for his master, ete, and
was recogmized as & member of society, not an outcast
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Snitaka not to dwell i a place full of Shiidras He
again says that a Brihmana may appropriate the prop-
erty of a Shudra mith force In many of the cases I
think he does not mean by Shiidra a person who was
serving the upper castes, but people of good position
who are ummtiated The large number of Kshatriya
tribes which were coming to be regarded as Shiidras,
and the sharp contrast often made between Brahmana
and a Shudra in various places makes me think that at
this period the real Kshatriyas were very few This
period of our text appears to be very near the one m
which Kshatriyas and Vashyas came to be regarded as
extinct, and for this condition we have to thank
Buddhism
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APPENDIX.

CASTE AND ETHNOLOGY.

In my discussion regarding castes and varnas I have
attached very little importance to race. To make
my own position regarding the relations of caste and
race clear, and to explain my opinion regarding the
value of ethnology for the study of caste, it is nec-
essary for me to make at first a few remarks on eth-
nology itself.

Radical defects of ethnology.—1 do mot by any
means depreciate the value of ethnology. To a student
of entire humanity, living and dead, the study of races
is of very great importance. But unfortunately the
ethnologists have not made the meaning of the word
“race” as yet dear to themselves. Does that word
mean the people of to-day who resemble each other in
one or more physical peculiarities whatever their par-
entage may be, or does it mean people who are born of
the same stock whatever their present similarities or dis-
similarities may be? Passages can be cited from the
writings of almost every eminent ethnologist which
would serve to show that he has confused these two
ideas. There should be no middle course. Adopting such,
one would simply multiply blunders and create con-
fusion in the science. If ethnologists are to take into
account de foeto similarities and dissimilarities, studies
in linguistics and philology are df for their
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purpose  Present members of mankind should be ex
ammed and classified regardless of their parentage

What principle should we adopt 1n our classification
of races? Should we adopt the skin color or hair sec
tion or facial or nasal indices, or physiological systems?
There 15 no general agreement on this pont  Various
classifications have been made on the various principles
stated above Every ethnologist takes one or more of
them and rejects the rest, but no one has attempted to
lay down a criterion to estimate the value of different
principles, to base our preference for one or the other

Professor Walter F Whllcox of Cornell University
gives a course on ethnology 1n that mstitution When
I discussed the matter with him he expressed his views
on the subject as follotvs In bology the species are
cassified with reference to the relative permanence of
different characteristics, the same principle may be ap
plied 1n ethnology, mankind also should be classified
with reference to the degrec of permanente of varous
physical characterstics

This view has not been expressed by Professor Will
cox 1n any of lus articles, still T think this view deserves
publ and careful deration I have sot seen
this view expressed n any of the treatises on ethnology,
but T regard 1t as one of wital importance to the science
1£ 1t should be adopted by progressive ethnologusts (and
I think 1t will be adopted) 1t would revolutiomze the
whole science

1f we accept the view of Professor Wllcox we must
admnt that the study of ethnology 15 yet to begin. No
ore has_to my knowledge carefully nvestrgated the




CASTE AND ETHNOLOGY 167

relative permanence of various charactenstics like the
skin color, the cranum, the nose, or the phystological
system. Until such a study 1s made 1t 15 van to attempt
classification on the basis of physical characteristics,
cxcepting on duifferences great in themselves and gen
erally admmtted to be very persistent

But 1f we accept the historical mmport of the word

race * that s, people descended from the same onig
mal stock, our researches should take a different direc
tion. Ir this case what we desire 1s not the present
similanities and dissimilarities, but we want to recove~
the hustory of human nugrations and formation of races
In tracimg this dustory, all mformation which measure-
ments of skull, nose, face, height, section of the hair,
tomplexion, language, culture could give would prove a
useful data not for classification but for the hustory
In short our study of races would be a study of the
Separations, migrations, 1solations, convergances and mn
{enTuxtures of the members of mankind

Whether the word “race” 15 apphied to a group of
People with the desired phystcal charactensstics or to
the Peoples born of the same stock, it 1s not a matter
of very serious consequence  Botn the studies are of
value, and the question of name s not of much m
Portance. If the words ‘ race and ‘ ethnology
hould be given over to one of the studies there would
ot be much difficulty in finding new terms for the
other

Races i Inda—Now to turn the quesuon of
Taces 1 India and their relation to caste Betore ex-
AMinng the question let me pont out what T con
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sider as a defect in the study of races already made.
Risley has divided India. in seven racial zonmes:
1, Turko-Iranian; z. Indo-Aryan; 3. Aryo-Dravidiana;
4. Scythio-Dravidian; 5. Dravidian; 6. Mongolo-
Dravidian, and, 7. Mongolian. He Ras described the
characteristics of these different ethnic types, and has
given their history. Risley has made his observation
carefdlly. I have gone over his observations, and I
think that the seven divisions he made are proper.
But Risley in his classification has followed two differ-
ent principles and has tried to reconcile them., He has
studied the physical similarities and differences of the
people of various provinces, and with the help of those
sumilarities and differences, he has tried to make a
surmise regarding the ancestry of various peoples. He
has assumed that the various physical characteristics
which distinguish different peoples in India to-day are
permanent enough to justify our making an inference
regarding their ancestry therefrom.

I do not think that our present condition of knowl-
edge regarding the relative permanence of various
physical characteristics should warrant us drawing any
conclusion regarding the ancestry of the people of
"to~day. The history of the migrations of castes and
tribes is yet to be worked out, the influence of the
environments of different parts of India on the
physique of the people and the differences caused on
the physique by different economic conditions are yet
to be studied. Under these conditions I do not think
we are justified in making a division of the people on
the basis of ancestry. -

Some of thé speculations_of Risley are too bold,
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particularly the one regarding the Marathas He has
called the Marathas descendants of the Shakas or
the Scythians I think Rusley 1s mstaken in his sur
mise  Moreover I do not approve of affikating 2 well
known race ltke the Marathas to a race hke the
Scythians of which we know very hittle regarding most
essential pomnts for ethnology

For example It would not be difficult to settle
v hether the present Marathas are more closely allied to
the Caucasians or Mongoltans On the other hand,
whether the Scythians were Caucasians or Mongolians
15 yet a matter for controversy The only advantage
one can find i using the term “ Scythians’ 1s that
this word 1s more known to the Europeans, and 1s
found 1n the classical works, and to adopt that word
would be 1 conformity with that usage which prefers
terms like the Teutomic race and the Latin race
But we should remember that accuracy 1s of greater
mmportance than umformty

The words “Aryan” and Dravidian’ also are very
dangerous to use. 1 would much prefer geographical
terms, or terms based on the present races or tribes

To sum up my view 1 short, 1 approve of seven
divisions of India which Risley has made, but I do not
approve of the names he has given, and I regard ns
attempt to discover the ancestry of the races as one
very wnperfect

My wview of the question of races 1n India 15 as
follows All the people of India to-day with the prob-
able exception of the Bengalese and the northeastern
frontier tribes are peoples of the Caucasian race 1
consider the Dranidians as a branch of the Cauncasians,
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Excepting i the compl the Dravidians do not
differ very much from the Caucasians of Europe This
view of mine 1s m agreement with that of Sir H Keane,
who, as appears to me, gives more importance to the
present characteristics than to ancestry The physical
difference between the recognized descendants of
Aryans and the descendants of Dravidians 1s not any
greater than the physical difference between the Jews
and the Gentiles of Europe

I think that the seven divisions of the peoples of
India made by Rusley are justifiable But the names
cannot be justified Of the present Indian population
what part 1s descended from the Rig Vedic Aryan
immugrants, and what part 1> descended from those
who were already matives of the country at that time
15 a question not yet properly approached Agam, we
are not yet posittve that all the people 1n India at the
time of Rig Vedic immugration spoke “ Dravidian lan
guages” The settlement of this question demands
much more laborious research than has been done at
present, and perhaps the question may never be settled

Relation of caste and race —If we take the word
“race” 1n its larger sense, I do not beleve there 1>
a very great refation between caste and race It 1s true
that m some parts the higher castes are of Aryan descent
and the lower ones are of Dravithan descent but this 1s
not umversal The conquering tribe will be of a higher
caste, whether 1t 1s an “Aryan” or a * Dravidian”
tribe, the conquered tribes also may be of Aryan race
still 1t ‘'would be of low caste, because 1t 1s a conquered
tribe  The word “varna’ need not confound us 1t s
a relic of conditions long gone by
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Achara, a division of dharma, 57
Adultery, 1ts treatment by the author moderate, 74, ad and
vama, 147, strict tules tegardng ad, 147, ad. and formea
tion, 152
Adulterous acts, 150,
ﬁdulteress, son of ad held low status, 9o
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gupt e of, 1545

Alberum, on the Indian habit of telling a tale, 86, value of his
evidence, 130.

Amarakosha, a Sanskrit metrical dictionary, st

Ambashtha caste, confusion regarding 93, and value of the con
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Andhras “their history, 34, Adr mscription, 37, rulers in the
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that statement for th:hdate,tﬁ-t, not Kshatriyas, 65, their oc
cupation as given the text, 104,

Anga, mentioned asblympure region by Baddhiyana, 118
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Antiochus, 2 Greek monarch, successor of Selenkos Nikator, Ji

Antyajas, outcast tribes, 156, not Shudra, 156; adultery witl
Antyaja woman by a Brihmana, 154.

Antyavasay:, his occnpation, 103
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104,

Apastamba, on ceremomal of wntiation, 132, on adultery, 148,
on pumshments to a Shadra, 156, .

Apte's, practical dictionary, on the word “agupta,” 1855

Arabs Brahmanical theory regarding the cause of the deviation
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Arjuna on varsa mixture, 112

Artha, a group of sciences, 120

Arthavida, a convention, 49, 50-

Arvichina kosha Page 3 -

Artyas, country of, 70, meaning of, 77, meanings in Rigveda and
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Zryavarta, meaming of 70 77, Baldhiyana on the extent of,

71, termmology current in, 103. N
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Aryo-Dravidian one of the Risley’s racial zones 168.

Ascetic, can approach wife, g0 cannot be made a witness 4.
Ashoka his death, events after h's death 34 65

Ashramz2 dutses for four ash. to be treated by a dharma writer

45
Ashvaliyana Grihya Sutra on ceremontal for a atudent, 1
Asia western knowlédge of the Hindns of 69 =
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) 158 . .. - . '
.a . .- -

A . N

Asura a torm of marnage consisting of purchase of bride
tolerated in Shildras only 14s.

Author of the text, hus date and place 10} 6272 his motives
534, X§6 his personal character 22 author and Bengal 1oz
109, 118 no advocate of Purda 154 [See Dharma writers]

A hip of a theory regarding origin of a particular caste 8g

Austerities [see Tapas) ther funchion 61 cepacity for pun
fication 120,

)gava a caste 1ts occupation o4,

Babylon (Bavery) commercral relations with 4o

Bactriz 1ts history, 3

Banks their scarcity m early India, ?19.

Bina author of Kadambari and Harshachanta his use in fixing
the dat€ of Manusmrii 63 -

Barber his place 1n the system of excommunication and 1n gra
dation of cadtes 23
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Bavern same as Babylon 4o0.

Baudhfiyana wrote his dharma book in Sutra style 47 on the
sacredness and umphrity of localties 71 118 on  mixed
castes 83 lus ! d A h value of
his statement corroborating the one of Manava text 130 his
rules regarding sacraments 132 on nhemtance 139 on
adultery 148

Bengal "Hypergamy in its worst form prevails in Bengal 17
Brahmanas willing to drink water from Shudra in Bengal 23
clean castes 1n Bengal 24 1d of castes d
in the text with present castes in Bengal 67 Bengahs with
Mongoloid features have great pretensions to Aryan blood
78, ‘Bengal Brahmanas not recognized as Br ot Ben Br
objection to be considered as natives 318 Bengal customs Te
flected 1n the text 100, 118 Bengalese the only probable non
Cauncasians n Indiz 169, Bengah hterature 1
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]
Bhagavad-gita, 115, on varma mixture, 112
Bhakt: (c‘levohon), one of the three paths for salvation, 115
« . e

- ach), 4o.
. - - P sification m, 166
.ot . + - of the two great schools

\

- » 55
Body Pure and impure parts, 119, dsead body impure, 120
Brahma npature of, 41, how to obtain union with, 121
Brahmavarta, holiest region, 70 .
Brihmana (popular Eng speliing Brahmin), 5, their disciple-
ship a common tie, 16, Br at the top of society, 17, 93,
pnesthood restricted to Br families, 19, separated them
selves from the §enera! population, 28, migration to the South
38, Br charged with selfishness mn drr out Buddhism,
, Br more than other varnas likely to lollow dharma of
four Fshramas, 45; their majesty, 47 Br revealer of
dharma &8‘ conld mtaintain ceremomial dharma himself, 6o,
therr method of deciding doubtful cases 22 6o, their scanty
knowledge of the world, 69, treatment of other castes by Br
as text advice, 74, Brea Jat, 77, Br orthodoxy and its ideas,
78 result of disobedience to Br 87, status of a Br with
Shudra woman as his first wife, 9o, his occupations, proper
and actual, 9o, pretenders to the status Brahmana, g1, die
wisions of Brahmanas, 91, status of sons of Br by a Kshats
ya woman, 9t, Br caste unorganmuzed, g2, recogmtion of
the status of an indimdual 9z, wrong charge of rascality
2gainst Bribmanas, ?8, consequences of giving_pamn to a
Br 100, condition of a2 Br.f ontcasted, 110, Br and ms
food 118 Br of Bengal unwilling to be considered as
natwves, 118 strong notions of Br regarding therr punty of
bloed, 120, Br holds highest position on account of his punty
and sacredness 121, 12z, treatment by the dharma writers of
the privileges of Br to be suspected, 125, learming proper for
a Br, 128, Br’s duty to see that rules regarding ceremony
are prnperfy observed, 132, Br must have been numerons 1n
the third century 132, a degraded Br better than a Sh
134, Br’s property not hable for confiscation in case ke d.eg
without heir, 140, Br’s exemption from taxes and gilemes
of Niti wrters on the pomt, 142, Br marrymng a Stzty
woman, 144 customs of a modemn Br regarding preserior
a penance, 140 Br in cases of allicit intercourse, 152, P-4
cases_ of defamation 157, tomsure of Br m plaze’ o# .t
pumstherg :ﬁ death, ld ,ogr aﬁnd lSahx_xdn,‘ 160, 87!2‘—‘&1‘;?
Br, 161, Brabmana and gods, 161, Br's policy tows
tion, 161, soctal hife of a Br, 162, 16; poliy o4 elaca.
Br,i::nuz woman marrying a Shudra most severely enlezmned,
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g:ﬂ:mg‘ of ;am.'& lScé:h Buddha and Buddhsm }

spaty writer on dharma 6,

Broach (Bharukachcha), 40. 57, 63 130

Buddha (Gautama) conplimented wrongly as a breaker of
caste, 39 122, his bad motives, 39, effect of his teachings on
the text, 71 his stupidity as gegards punity and pollution,

122

Buddhist India _[See Dawuds Rhys ]

Buddhism and Buddhsts, Atttude of Buddhism toward caste,
a snbject of great interest B, growth from heresy to a new
rehigion 38, 3t was fated fo disappear and deserved the
ate, . Bribmanas accused of sclfishness i1 driving out
Buddhism, 38, Buddhists not honest 1 thesr attitude toward
the Vedas 38, Buddism had gaiped control over the peo-
ple’s minds when our text was written, 52, 1t had influenced
our author, 74, Its effects on caste, 104, kings need not be
Buddhists to resist claims of Brihmanas, 136, Buddhists
profited themselves by popular reverence towird Brikmanas,
159, Buddhists enemies of Brimanmical edycation, 162, therr
jealousy of Brahmanas, Buddhism cause of the of
Kshatriyees and Vaishyas, 164,

Buddhist Iiterature, 35 36 42 [See Davids Rhys Jitaka, Mad
hura Sutta

Buhler, his translation of the text 45, his researches regard
1ng the place of the text m dharma hterature, 55, and mn the
old and new parts of the text, g6, his opmion of the date,
56, 63, cnticism of his date by I?iopkms, 66, his estimate of
the dates of Bandhayana Vasishtha and Gautama, 93, his
translation of Gautama text cnticised, 135

Burnell His translation of the text, 45, his argument on the
date of the author, 66,

Caravans, trade by C i early India 30

Caste, and the duty of society, 3, Ct a_difficulty for assmila
tion 4 Ct and migration, 4, scsentsic attstude toward Ct
destrable m U S, 4, Ct mn Inda, 2 wo;ld_ problem, 4, Mo-

caste, §, development of at least thirty centuries, §, caste
and subcaste, 5 1§, supply of the force necessary to
break it, 6, ability of wndividuals to break if, 6, correct
knowledge as a source of strength to a reformer, 7, com
plexity of caste affects the method o}exrestmatmn 8,
caste and Buddhism, 8, 109, caste in the Vedic period, 8, m
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the period posterior to Vedic, 8, in the third century, 8,

occupational castes, 9, caste after the close of the third cen-

tury, 9, its treatment by the book of Manusmriti, 10, philos-

n{fh of caste, 10, 111, caste and discrimination, 11, caste m

g, see U S, the caste system, 12, dersvation of the word,

12, two spellings of the word, 12, history of the use of the

word, 12, motne of the Portuguese in using this word, 13,

def of a caste by Senart, 13, by Nesfield, 14, by Rusley, 14,

by Ketkar, 15, caste and its size, 15, caste and social inter-

course, § 15, umting ttes between castes, 17, caste patriot-

13m, 17, nternal structure of a caste, 17, caste as an abstract

noun, 18, onigwn of caste, 18, peculiarities of caste system, 18,

theory of caste, 19, beliefs regarding the ormn of a caste,

19, 85, behef of permanence of differences, 19, raising or

lowenng caste, 20 89, 106, 109, caste and food, 20, 23, caste

and marriage customs, 21, decision of doubtful questions,

nature of question and the method of decision, 21, 22, caste

and theory of purity, 23 116, 121, psychology of caste, 26,

caste in Martamy, Tahits, Egypt zng Europe, Sweden, Ger

many, 29, 30 82, caste and mhentance, 29, caste and theory

of soul, 29, literature on caste, 33, sts treatment by the text,
76, justification of caste, 78, caste and theory of Ka )
caste and cacraments, 78, caste it England, 82, types of caste
n the text, 83, possibility of changing caste, 106, caste amd
cthnology and role, 165 |See Hierarchy, Precedence, En-
dogamy, Class, Occupation Religion Nationality, Land, Guild,
Trbe, Race ]

Casteless barbarians 23

Caucastans, 1

Ceremonites  Therr mmportance, 89, discrimination 1n rehigious
cere,, 12y, 130, cere for marriage differed according to the
varna of the bnide, 145 [See Sacraments}

Ceylon, 69

Chaitya cave Histoncal value of its inscription, 37

Chalmers Robert, on Buddhism 122

ndala A jatt 77 its occupation fog theory regarding

therr origm 144.

Charioteers considered as professional men but co sidered as
base born {See Sutas ]

Charudatta ero of Toy cart a Brahmana sentenced to death
for the charge of killing Vasantasena 125, 150.

Charvakas Therr doctrines 41

Chastity Rules for, 49 50

Chaura panchashika _ A Tove poem 130

Chinese (Chinas) Their posttion in U S 30. 100. 102 scholar
holds first rank m China 31, mention of Ch valuable to de-
termne the location of the author G4. 68 Chinese would
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have been considered Kshatriyas had they respected Brahe

marnas, 81, they fell n status hecause they didn't do so, 87

Chodas A ruling clan or tribe 1n Southern Inda, 67

gl;okhamela. s

hristtan, 32, Chry mussionarees, 3o ristrasm I

Chunchus ‘104 » 30, Chrstamty, 115

Class and caste 16, 17, 28, classes of Europe, 12

Clerks, caste of, 110,

Conage 1 2ncient India, issued by kings as well as by private
guilds, 35 30.

Commentators,” therr method of interpretation and s defects,

. thetr mative was diate yse and not d; go,

their learning 51, differences with them, 154-6, Mohammedan
conquest influenced them, 155 [See Medhatithi, Govindaraja,
Kulluka and Raghavinanda

Conversion to Hindu rehigron, 87, unnecessary, 8o

Cornell umversity, 116

Court practices at, 157

Courtship and varna, 155

Credit instruments,

Crmunal law and varsa, 155

Customs and manner [see Caste], those represented 11 dramas
ot to be trusted, 126, 127,

Dandmty, 127, 128,

Daradas (Dards), 87

Dasa, his occupation, 103.

Dashak chanta, its valtte, 127, 128, on Brah

manas, 159

Dasyus. Its meaning, our author’s attitude, 81, 109, could nor
be a witness, 134.

Daughter of a Brahmana woman her nghts, 138

Daushyanta, a caste, 84.

Davids (Rha'S) Author of Buddhist Indta 35 42, lis view of
the secondary position of Brahmanas, his faulty scholarship,
93, his examination of Buddha as a social reformer, 12,

Davids, Mrs (Rhys), 40, 43

Death and birth, impurity caused by, 19

Defamation, 157

Dekkhan or Deccan  Strong antipathy toward D, 73, 72, 118
[See South]

Dhamma, 57 [See Dharma]

Dharma. Sentiment agamst the south n dharma writings, 38,
dh twofold dshrama dh. and Varma dh, 45, causes of the su-
premacy of, 52, differences between different schools of
dharm# $2, dharma, nature of 56, dh, one of the dnsions
of Kalpa sciences, 6, dhs relations with Shrauta zgd Grs
hya, §6, various meanmngs of, 55 1r5, 128, m Buddhsts” hitera-
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ture, 56, 57; in B: ical Literature, 57, its three divisions,
§7; not a command but a moral duty, s7, priest expounder,
king could not make or unmake, 57, absolute and eternal, 57,
description of dh. by the text, 58, sources of, 58; expounder
a teacher, S9, mashtenance of dh., 6z, distinction between
dharma and Nits, 128, a division of Trayi, 129

Dharma writers, tfmr motives, 113, 124, 125, 133, 149; the situ
ation under wb:ch lb'ey wrote,
Seamt hptrman $hameoalias can

storical value of agree-
—~ " -t intercourse, I§T
1n the istory of
HEE Gautam: -
=t . askara, ﬁshanas,
. S " - == ese names See
also commentators ]
Dhigvana, A caste, 104.
Dhivara, a caste, 84.
.?z&;onanu. 51 [Sec Amara Kosha, Arvichina Kosha.}
Diodo
Dusappearcd river, 20 [See Sarasvati]

30
Draupadi the common wife of the Pindavas, 103
Dravida, 67, 87, l37; Pancha Dravida, 9F; optmions about Dra-
wvidians m&:ﬂ cted, 78-80; Dravidians, a dangerous term 1o
science, 168, 1
Drishad-vati, a ;%cr,
Dwija (twice born),

70.
98. [Sec Sazcraments and Twice Born]

arth, a punfying agency, 120
Econonuc history of carly Indiua, 39.
Education and the Brahmana policy, 162

Caste 3
:Hme. [See Pztahputrlanj
Qne of f charactenistics of a caste, 27, strong
dislike 2 cause of, 28, vanity, cause of, 20; pretentrons to

purty of blood, 29; relations between en. and hierarchy, 29,

en a result.of religious differences, 31

liugli lshném. 'Ie'i:exr Et;x;luuﬁ}le t.qw;rd1 :zs;e, x;d! en. and social re-
orm, 6, casteless ople, 19, legends regarding or,
of en. %‘;‘; lgmg-‘é. chance ar becoming K:hzlﬁy?sr,d o435 gEnslg:g
prayer-]

Epics. Known to t.h%:ut{::r ogl Miuzv? tesl(t. 73 !,zéha'r attitude
on Irya question, e1r historseal 11 Se,
miyana and Mahabbiarata ] b [5ee

Bt s dets, 77, 78, 79, 165; Bribmana’

ology, sts defects, 79, 165; Bril LTy
bl dm‘:t an ethnic ld’gt’. 120, cth, 2nd caste, 165.‘ Ry of
es,
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Europe, cause of disappearance of caste m, 16, Eu; d
cz:le,’ 5, European editions of Manu, 4; - aropeans an

Excommunication and its methods, 23,

Exogamy, 17

Fictions i dharma, 52
Fire, a purifying agency, 120,
Food, pure and impure, 116, impure and polluted, 117, holy

130,
Forefathers, respect for them an obstacle for reform,
gners, of their ad; mnto soaiety, 89, atts
tude of the non Brihmin castes toward them, 12t [See
Assimilation.
Fornication and adultery, 1513

Ganges, 71, 72.

Garga, founder of z gotra, 17

Garga, an astronomer, 42.

Garlie, restrictions to the use of 18

Gauda, o1

Gautama (Buddha), 39. [See Buddha])

Gautama, a ¢harmh wnter on mixed castes, 84, 93 historical
value of lus work, 130, on mhentance 1393 on disposttion of a
tru;nre tr;ge, 141, on adultery, 148, 154, on Shudra assaulting
an 3rya, 1

Gautamiputra_a King or Andhra dynasty, 65 66.

g:ns (R:m:n , 17
ography ymaginary, 127

Gita 115 [See Bhagavadgita]

sods mamtan dharms, bo, their relations with Brahmana, 161

Godbol¢, 3

olaks, 2 caste, o1
1 2 modern caste, 110, not found in the caste list in
the téxt 101, people m that occupation were regarded as
smpure, 117, and Shudras, 0§

Gotra, an exogamous group, 17

Government of India and socsal reform, 6

Gowindardja a commentator, 44, 48-517 on usion of varmas, 147

Grammar of Patanjoly, 42

Greeks why casteless, 19, rulers of Kabul, Punjab and Sindh

5, known to Hindus 6g  {See Yavanas, Alexander An

tioghus Bactrrans Diodotus Eukr tides Menander, Scleukos}

Gritya Sutra 56, Ashvalayana G S 132, Minava G S 55

Gunas three, 41, 113,

Guwlds and caste, 16; 39, 103 105

Gn arath, 23

Gupta, inser, 65 159

Guptd discussion regarding the word 154-5
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Harsha chanta, Buhler on its value for the date of our text, 63

Hebrews, their hiterature, 128. [See Jews ]

Hells, twenty-one 1n number,

Heresies, result of adhesion to, 8. [See Buddhism 1

Hierarchy, 17, one of the mam features of caste, 27, relation to
endogamy, 29, hierarchy in U S, 30, 100, hierarchy and
human mind, 99, cause of hierarchy (gradation) 1 Indiz, 123

Himalaya, 70.

Hindus, two hundred million, various races, speak nineteen lan
guages and over hundred dialects, 5, divisions of H socse
and their principles, 15, 16, umting tie of Hindu socrety, 16,
their savagery, 28, 54, popular education among H., 543
therr knowledge of other peoples, 69, their attitude toward
foreigners 1 200 A. D, 87, 88, Hindu belief regarding uni-
versality of four varmas, 83, Hindus 1in U S, 102, effect of
Mohammedan copguest on Hindu society, 130.

Hindn kush, 36,

Hindu religion, discipleship of Brihmanmas the most essential
pomnt, 16, a contrast, §4.

History of caste, 1,7, 1&

Hope for betterment, 11,

Hoplans, his study of caste, 9, translator of Manu 45; s
enicisms of the work on the date of the author by Burnel
and Bithler, 66, other ref, 43, 130.

Huns (white), 87

Hunting castes, 104, 117

Hypergamy, 17, 147

Tihicit intercourse and varna, 147, among Jews, 140, vagueness of
lharma writers on the subject, 151, principles goverming pun
1shment, 151
Tlusion, 41
Immigration, Rigvedic, 38, 170 [See Migration.}
India, ats and lid:
South, Hindus ] -
Indo-Aryan, 168. [See Aryan and Arya]
Inheritance, discnmmation” advised therein for vama reasons,

[See North,

1

Tnitration, rules regarding 131

Innate qualities, doctrine of, 111-112

Inscnpticns, 130, their value, 120, Andhra, 37 [See Gnpta
mscr

Intermarnage between Hindus and non Hindus rendered im
practicable by caste, 4.

Intermixture, canse of the destruchon of caste, 20, objection to
nter., 123, mnter of races, 78, of varnas, 112
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Jain hterature, 35, 42

Jamna, a niver mt Nosthern India, 71, 72,

Jataka tales, 03

Jaus over fifty, 76, its meanming mn ulsr use, 77; confusior
regarding the use .of word, 77, no discrumunation advised by
dharma on the lines of its, 124.

Jews, on allicat sntercourse, 149.

JRaneshvar:

Jolly, lus text independent of Kulluka and a resnlt of far-
reaching studies, 44, 45, value of is edition, 64; differences
with Jolly on preferable reading, 67

Judge required qualifications for the office, 134

Kabul under the Greeks, 36, under the Scythians, 37
Kabulis (Kambojas), 8

Kidambari, a Sansknit novel, 104

Kaivarta, a caste in Bengal, its occupation, 103
Kalpa literature, 73
L pbuiysriaii LA

PRI

2y

1e methods of fulfiling
desires, 129

Kamapala, a Brihmana sentenced to death, 150

Kambodia, known to Ancient Hindus, 6o

!Simb‘o)as"(’[(a'buh‘s), 87

Kayastha, a fasle of clerks, 79, 110
Ve ma kAL cmmme te

of varna,
ade 2 wat-

s
,

night to the property of people dying without heirs, 140 s
Ay, T8

. = Yidavas, 11z
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Kshatriyas, the varna second in status wrungl{l:upposed to | be a
caste, 195, n‘lm of t e text regardmg Ks lnyas,

B e R B
et eay .
. i

. .

- . . . b

Labor [see Workman], Brilmana should not be forced to work
in payment 160

e ., f menstruating woman
wmptre, 119
Lovemaking not current among-the Marathas before marriage,
127; lovemaking and vamsa, 155
1ty and caste, 16. [5ee Lanu“

2 e fr s el o by
tut, 12471 See rma Writers, Purdnas, Mal 3rata,

lum{anu—v and Niti Literature, Manuscripts  See
Bu d}nsnc and Jam Literature }

Madgu, 3 caste mentioned by the text, 103
Madhura sutta, 2 Buddhist document on caste, 122,
Magadhz, its coinage, 35; literature, 35; roads, 4o0; anthor’s

e, 66.
Migadha, 2 caste, 104
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Mahibbirata, 1 process of development duning 250 B C, 250
A. D.. 42, value o( passages from M. paralle] to the text, 64

[See

Mahar (Mahira), a low caste 1n Delkhan regarded as un
6, 115 122, of the Parsis, 86

Mal the “former of upted

mto Marithh durmg the ﬁurd century, 35, 2 h!:rary mngue,
its importance, 38

a caste d by old dharma writers 84.
schoo] bel to Black Yajus, s55.
a caste, 1its 103.

allas, 2 caﬂe, a clan, 66, 67

n the works of Kalidasa

inava dharma shasm\, also called Mamusmrity or the laws

of Manu, 7, 0 10, 42, 44, textual cnitictsm, s prekends to
be 2 book by Man, 47 - 1See Athor Text

Miﬂ;val—dharma sutra, a lost work on dharma oi Minava
school, 55

Minava school, a subdivision of Maitrayasiya, a branch of
Black Yajus, 55, ss works on Shrauta and Grihys, s

_'work on ama,thgs

b editor of Minava-text, 45

Manu.k:ef ka Manu 1n Manava text, 12, 73 125 156, Burmese
‘WOt

Manuscripts of Shrauta and Grihya sutras of Minava school,
55, Jain and Buddhsstic, 35, discussions of the readings
various MS

Marathas counlry, 23, Maratha State, 112

Mariv.hz. language, gate of the onigm of, 35, Marith: litera-

Marzthz caste, have better claim to be called Kshatriyas than
the Rajaput, 95; their ancestry, 95, I

Maratha Brihmasas, 50, 79.

M{rﬂﬂ aste, thur occupaﬁon,

10
f‘&rms and their supenionty
and sympathy, 27, laws 1n
! the mzmtena.nce of caste,
us, 32, with begged money
74 Isee Niyogal, mar-
. . marriage with Greeks. 87,
ste rare, 92, Status of such
Ill,ld varna, 143, forbidden
MATT; 144, mzrr es against the grains, Y44, ceremony
mm’i accordin tge varna of ?.he[sndc 1455 !ustory of

Maun a caste, 104
Mzthug.' 2 aty m Nauhern- India upder Shakas, 37
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: - "'{0.103-

' Buddlustic

'
Jueunduiy, 44, ug, 14/, 1S el pLelduns, 4 49 50
Medicine, 73, 104 [See Physicians ]
.:([erchantg taxes on, 141 [See Tradel
Missionaries, 1, 5.
Migration, 102, 168 of Brihmamas to the South, 38 [See
M!lm?;’gmhcm, Caste and Migrations ]
iline
Mlmlhxli, 41, studies by the commentators, §1, 58
1
mtchchzsg their country, 70, 7t, Parsis called Ml, 86, persons
Vgded by M, 14 bl Ind
t ,
°§ s, their past possibilities 1n India, Nd‘ N up of
imagnary Vaish caste, 105 ‘Mohammedan conquest and ts
30,

place m the history
and purda, 155.
Molshz {and read on (rom tirth and death), 129.
ngolia, 36, Mongolmans, 36 168, 1
Morahty. of the Hindus and cause thereof, 84, connection with
128

Mncbch:g{xh‘h, 2 Sansknit drama by Poct Shidraka, 67, 115,
125, 1

Murdhiv:s?ktz, a caste, 84.

Musicrans, their status, 117

Mushrooms, proh'bmon to eat, 118

Nahusha, a2 King mentioned m mythology, 73.
Namdeo a Maratha sage, ©
Names, imaginary, 127, yropcr for different varmas, 132
irada, a dfiarma writer, 63 130.
ativity, 1ts false dcmz! : cnme, 8.
15hida, 2 caste, 104,
asik, 2 aity Somhem India 37
ata, a ustg 67
caste, 16

Nesfield, def of caste 14.
Niu hlde'nmre. lmmmbg'y the author of the text, 74 _ref to 1t
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Niyoga, mentioned 1 Vedas, 49, falling out of use, its
meanng, 74, treatment of the text on 1, 74. 53
North, hygergamy m N, 17, senttment n N regardmg the
Soutth, 38, Andhras m N, 65, customs of the N, 71
Nyaya, a school of philosophy, 41

Qath, rules regarding, 133

Occupation and caste, 16, 1g, 20, supetionsty and inferionty of
various occupations, 20, division of occupations on racial
Imes, 102, part played by the guilds, 103

Omen and punty, 116,

Omions and therr edibility, 118

Orissa, people of, 87

Orthodoxy, 3, 7, 7

Pahlavas, rulers of Saurishfra, 37; thetr mention valuable to
determine the date of text, 66, degraded Kshatriyas, 87

Paishicha, a form of marriage, 155

Pancha Gauda and Pancha Dravida, modern divisions of Brak
mana, 91

Pinchilas, 70

Pandusopaka, a caste, 103

Pandyas, a nation or dymasty_m Southern India, 6o

PArades, a caite of degraded Kshatnyas, 87

Deux baes a Ak

R N R 2

thesr Serspture 150,
>It and independence, 36
b Empire, 34, 1ts site unex-

cavated, 35

Patanjals, a Sanskrnt grammanan, 36, 42

Paundraka, an old nation, 67, 87, g7

Penance, their value 1n mantaming dharma, 61

Persia, supremicy of priest 1n ancient Persia, 0. [See Pahlavas
and Parthians, and Parsis 1

Personal religtons, their effect on Hindu soctety, SZ

Philology, meamng 1t gave to words Aryan and others, 81

Phﬂosoﬁ]y. lustory of 40, sixty two different doctrmes, 41,
evolved from Vedic hrerature, 42, philosophic réasons to jus-
tfy dharma, 47, 5‘2, knowledge of commentator of phi, 51,
philosophy 1n the text, 73

Physigal charactenistics, value of their relative permanence, 68

Physicians, a low caste 96, food given by them tmpure, 117
{See Ambasthas, Medicme §

fischel, on the date of the text, &2

Pods, a modern caste, 67, 87 1See Paundrakas ]

Poffution, by shadow and & ., & 23; of water, 23, 24, by
ook, 23, of oil, 24; of earthen vessei, 24; of metal and of
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court yard of temple and of town, 24, pollutton and women,
mcluding widows, 25, 1deas regarding poflution becoming more
extravagant, 53, smelling and loss of caste, 109, theory of
pollution, 116 120

Pravaga, modern Allhahabad, 70

Prayasclutta  [See Penance J

Precesece, beliefs regarding, 19, foreigners and their position 1

e society, 20, actual precedence, 22, its meamng, 22, s
manifestations, 23, its relation with the conduct of prest,
r; and washerman,

Preference, law of, 59

Pretenders to Kshatriya and Brahmana rank, 107

riesthood, 1ts supremacy and caste, 1, 1ts nise 8, its relation
to excommumication, 25, false motives attributed to, 55, re
stricted to those born of Brahmanas, 137 [See Brahmanas]

P therr sed hed with death, 159

Prophetical literatnre among Hebrews 128

Prostitution, magnitude of crnime of, 155

Pukkasa a low caste, Jog.

Pundarika, 104.

,“533, lost to the empire, 34, 35, under Greeks, 36, under

tans 37

Puranas  Matsya and Vayu 34, therr partial compilation before
250 A D, 42 support of a dharma docirine by a tale, 59,
author’s knowledge of Pu, 73, nterpolations in and histon
cal value of Puranas, 1.

Purchase of bride 21 151
urda, segregation of sexes causes of, 155

Punification bath a= a means 6 131

JPunty P and caste, 21, 101, 121, meaning of P 23, theory of
2) 116 gradation of ammals 20 exaggerated ideas of Purity
harmiul to knowledge, 69, their bearing on life, 163.

rusha, 83

Race, contact of new races with standard population 53, 1gno-
rance of ethnology regarding race 77 165, two meanings of
race, 165, prinaple for classification of races 160, historical

~lmport, 167, races m India, 167, race and caste 12, 170

35
puts 05,

Rimaka, a caste, 8¢
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Raminuya, founder of a sect 1 South,
Ramayana’, a poem by \almiki, ;‘;’:‘ em India, so.
Rathakira, a caste mentioned by old writers, 84.
§ape, dharma regarding, 150, 1513

Y. " - P

oo - terature, 128, dis

L v R
Gens, 17 he Romans, 69,

Sacraments, therr place 1 the code of punty, 121, nght to Sacr
with Vedic text, 130, rules regarding them differ according to
Varna, 131 {See Ceremonies, Imtration.]

Sacrifices, therr relation to Varna mxture, 147

ages, their omniscience, 3

Safrandhra a caste, 103

samudra Gupta, a King of Gupta dynasty, 65

ank' ya, a school of philosophy, 41 73

Sanskira, their xm?grtarécz, 76, main difference between Shudra

Ahame o

criptures, therr extravagance, 150
Scythians (Shakas), their race, 36, 169
cythio-Dravidian, 163. .

ea voyages sn ancient times, 40, in modern times, 80
Sedpcement, pumishment for 1t, 1

eed, vohm(al;y and mvolug:_aryhemnjss:gn of, 150

11aDALas, 4 NUS LLIDE, 13/
ghakas conquered Bacl}’(riz 36, rules of faxila and Mathura
17, subbrdinate to Parthians, 37, value of theirr mention 64,
mentioned as 2 fighting race n Vishnu Purisa, 65, confusion
with Pahlava 66, knew of Romans, 69, mentioned by the fext

degraded Kshatriya Jit, 87
Sha:uref.r ': gomﬂ;: character 1n Mrichchakatika, 67, 115, 136.
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Shihis and Shihinushihis, 16
Shankara, the Great Vedanta teacher who revived the Brahman-

151, 39,
Shastras  [See Sciences ]
Shatal Andhra

h, 65 [See G 1

Shaving head a punishment for a Brihmana i place of death,
158, shiving with urine 152

Shoemaker, a low person, 1

Shraddha, an annual anmversary for the dead 9o

Shranta, a division of Kalpa sciences treating the duties of a
sacnificer, 56 Shr Sutras of Minava School, 55, wnion with

rahma by Shrauta rites, 121

Shreshthis, Presidents of gulds, 136.

Shrotriya a Brahmama sacrificer Icarned m Vedas, cannot be
made a witness, 134, should pay ro tax, 141 -

Shudra, a varma and @ caste, 19, may dwell beyond Aryivarta
70, 2 Jaty, 77, trades work of Shudras o3, constitution of
varna, 06, causes of distinction 1 Samskara 97, dharma for
Shudra, 97, not umfornt 1 economic life, o7, 2cquirement of
wealth o7, their behavior toward each other, 99, possibiliies
for the progeny of Shudra female to go in 2 higher vama,
107, servitude mnate 1 hm 111, lus food forbidden to a
Snitaka_117, 120, study of Vedas in s presence forudden,
120, unfit fo carry corpses of Brihmanas, 120, ther educa
tion 133, more unfit to become a yudge than a degraded
Brihmana, 135, margin of occupation Is7, Proper wife for
138, nghts of a son of Brahmana by Shudra womas 138,
taxes, 141, nonmention of Shudra woman as the first wife
of a Brihmana or Kshatriya in the Vnittinta, 143, 1 alliest
intercourse, 152, not an Antyaja, 156, in defamation cases

d with 160, p for lm, 163,

157, t
his Status in soctety, 163

Shungas a dynasty, 34.

Shukranits a work on mt;, 113 135, on taxes, I42.

Shurasenaka, 2 country 1n old Indiz, 70

Shvapaka, a low caste, 704

Sindha, under the Greeks, 16,

Slave 115, nghts of the children of slaves 138

Smelling~ [See Pollution]

Smith, Vincent, on the fall of Andhras, 34, on the race of

cythians, 36.4
Snitaka hig standard of punty, 120
Social problems of the period, 53.
Soctal reform, burden of 6, attitude of orthodoxy 7, unpopu
of the task, 7, Social reformers, their charges against
Brahmns, ability to break caste, and extravagant praise of
Buddbists, 38, 3.
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Socuety of the third century much like the present

Sonar (Gdhm?:h). a modern caste, 110 e oo

Soul, trausaugration, 29, fear of next Iife, 11§, unmortal souf
of nobles, 29,

South, closer relations with, 37, Southerners rulng the North,
38, sentiment regarding the South tn dharma doctrines 18,
customs of, 71
uth Africa, hrerarchy in, 30.

South Sea Island caste 1n, 2.

Spencer, Herbert, 122

Status indefiiite of a person following irregular conduct, g2,

« raised by a\‘mmnes, [-3

" - . -
M e -
-t . R »  haracter, 56
. . '

Swabhava (charaeterY, 111

Tamils, ?cople 1n Southern Indsa speaking Tamul language, 78

Tapas [See Austeritres)

Taxes, Minava text on, 141

Tafallaé A disappeared city i Punjab (Takshashila), under
s] 3,

Tejas  Arr eletfient, 73

Text (of Many Smniti) Critictsm of, 44, of Kulluka and in-
deperdent of kulluka, 44, S contents, 45, method of pre-
sentation adopted by- 46, mrthod-of mterpreting 47, a con-
version of Manava dharma Sutra, gs, old and new parts, 56,
immediate offspring of Manava dharma Sdtra, 56, three di
wistons of dharma 1 the state of incubation in, 57, text on
dharma, 56, 'ts date by Pischel, Bahler and Ketka~, 6z, Brs
haspatt s work a vartika (commentary) on text, 63, on taste,
76, value of statements, 124.

Theft, 74,

Theory of caste sys!tT, 10
Third century  Anarchy both m]the North and in the South, 35

Toy-cart. [See Mrichchakatika
Trade By caravans, 39, castes engaged 1n, 104.
L 4 4 S

T 4]5, their
Travelers Vaiue of their evidence, 130
Trayi (Vedas), 128

Treasure, its disposal 140.

Tribe and caste, 19, 28

Tukaram, 3 Maratha sage and a poet, 115

Turko-Irantan 168
Twlcvblnm (Dwnya), therr food, 18,  [See Sacraments, Imts-
aton.]
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Udras, meamng, 87, doubts regarding the reading, 67

Ugra, 3 _caste mentionett by dharma wnters, 104, 117

Umted States = Caste 0, 4, 11, 30, 100 102, 108 1IS, 143.

Upanssfiads  Latest portion of {Vedic hterature  Philosophy
evolved from, 42, doctnine of three Gumas in Upanishad, 73

Ushanas. A wnter on dharma, o2

Uttara rimachanta A drama by Bhava bhun, 112

Vlhla, an excluded person 8r, 100

Vau A caste, X
SR 3 -
- v e . . . : R N . -

defamation of and by varna, 157, becoming extinct, 164.

Vilmilk, an old sage author of Rimiyana, 132

Vanga, 2 division of East Bengal, 118,

Variha mihird, an astronomer, 42

Varna. Only four, 75, misuse of the word, 76; did pot mean
colar, 77, theory of four vatnas, 83, conststution of four 'V,
9o, discrmmtion on hines of, 124, rules regarding witness
diffenng according to, 133, marriage, 143, forms and cere-
monies for marriage differed accordify to, 145: varma and
ihest intercourse, 147, varna and courtship, 1553 varna and
cnimunal law, 155, tn cases of defamation, 157, varsa and
punishments, 1607 varna and debt laws, 160, magnitude of the
ermd of theft and varna, 160, no relation to race, 170

Virt}, science of profit and loss 128,

Vasanta sena, heorine of Mnchchakatika, 115 150,

Vasishtha, 2 dharma writer, on sacredness of localittes, 71, ex
travagance in his wntings, 74, on mixed castes 84, on Amr
bashfhas g3, other references, 130, 132, 139, 141, 148,

Vedas, their infallibility, 41 losophy to 42, philos
ophy evolved from, 42, Vedic aunthomity to justify dharma
rales, 47, 49, 73, ther authonty questioned n the third cen-
tury, §2, IMPOTAnce ~F sha ~ einrmy ~F —om ta —ad = Y,

71, more studied by LY mn:x’
m, 85, atutude of ' . . % to b
studied, 119-120, T . .

Vedinta, same as Ut . . . .

(50 called becanse it claims 4o be a result of all sclmeu?‘)m “
‘ena, & mythucal King 73

‘exas, & caste, 104,

Vendidid, one of the sacred books of the Parsis, 150,

Ve ther angn, 33, thewe tuee to wpertance,

Vesils, 2n old oty now duapgeued, a5

Tjfiinethvars, 2 wnter om, 63

<gs dad
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Vindhya mountain,

V:shm{ Puran 65 &0

Vishru Smrits, 130 132, 130 141,

Vishvamitra, a sage mentioned tn
ing 2 Brahmana, 1

Vitthala, so

Voice, impurity attached to, 110,

Vratya, a person who has neglected sacred mites 60, treated
with contempt, 81, other ref, [

Vyavahara, law proper, a division of dharma, 57

156,
Vedas and Purina, 73, becom

‘Washerman his place i excommunication procedure, 25

Water a purifying agency, 120.

Westermark, 27

Western Asiz knowledge of Hindus'regarding,

Western world, s knowledge of caste crude, ¢, laws of Manu
well known 1in, 9, can more easily obsesve caste phenomena
mnm U S, 11 [See English, Europeans, Amerncans ]

‘Western wniters, their ignorance in interpreting 55, estimate
of their work, 76 pay greater attention to Vedas than {o later
literature, 8o, differences with, 154

Widows, marnage and status of progeny, go [See Niyoga]

Wafe, purchase of, 151

Wild tribes, their status below Shiidras o9

Willcox, on ethnology, 160.

‘Wind, punifying agency, 120.

Witness, qualification for, 134

Women  Stictures on, 47, It their names, 49, the caste
meant for their service, 104, their qualitres, 111, menstruating
woman impure and stully of vedas in her presence forbidden,
119 120, in Bengal, 127, value of therr gwvidence, 134, ther
statts and the magmitude of the crime of ilhcit intercourse,
151, guarded and uwarded, 134, therr perpetual tutelage,
T. See Widows Wiie)

World An evolution, 42 caste a world problem 4

‘Words, their meaning apd musinterpretation, 76, 78

‘Workman cannot be made a witness, 134, his taxes, 41

Y%Jﬁﬂvzlk}'l. a v;mer o dharma, adopted three divisions of
lharma, 57, other ref, 92 130 139, 141, 15
Ya;ﬁopav'ntz, a sacred }mng “wornl by the twice born after
Yumzhm{’ 53.‘ [See Black Yajus.] S5
ajus, a (4 ee lac] ajus..
Ya’vanas, value of thewr mention, 64, 65, 87 [See Greeks]
Yoga, one of the six schools of phiosophy having comrol of
mund for its primary object, 41

Zalla, 3 caste of degraded Kshatriyas, &7
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